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ABSTRACT 


A CATECHETICAL MODEL FOR EMPOWERING YOUTH OF THE SAINT PETER 
CHRISTIAN METHODIST EPISCOPAL CHURCH THAT LEADS TO CHURCH 


GROWTH AND RENEWAL IN THE 21ST CENTURY 


By 


William H. Bell, Jr. 


United Theological Seminary, 2014 


Dr. Jason Vickers, Ph.D. 


The primary objective of the research is to test the notion of providing catechism and other 
related resources to small youth group gatherings will hopefully lead youth to 1) a deeper 
understanding of God, Salvation, and the life of the Church; and 2) a deeper sense of 
commitment to God. Methodology used is of a hybrid nature it employs both qualitative and 
quantitative methodologies. Research strongly indicates the Saint Peter CME Church’s use of 
the youth catechism model encourages the congregation’s youth to be agents of change and 


change-agents that leads the congregation to spiritual renewal in the twenty-first century. 


ACKNOWLEDGEMENTS 


I am truly grateful to God, my inspiration for performing the things that I do. I owe a 
tremendous amount of gratitude to the faculty and staff of the United Theological Seminary. 
Noteworthy are the undying efforts of a great theologian and even greater humanitarian, the 
venerable Dr. Jason Vickers, my mentor and my friend. I also thank my Church Renewal cohort 
colleagues, specifically, Bishop Darren Moore, Dr. Duke DiPofi and Dr. Stacy Worley for their 
professionalism and friendship. I cannot render enough gratitude for the nurtunng assistance I 
continually receive at the hands of Dr. Hudson, Janice Kronour and Sugar Gettis. I also thank my 
project team, first, The Rev. Victoria McKenze, Pastor of Bray Temple CME, whom I am 
extremely proud of, secondly, and just as important, Sis. Monique Lewis of Saint Peter CME. 


You two all are the best! 


I also wish to thank the Saint Peter CME Church where I most humbly serve as Pastor. I owe 
a great debt of gratitude to the youth who allowed me to subject them to twelve weeks of 
pressure and angst. Additionally, I want to thank my Father, Dr. William H. Bell, Sr. for his 
encouragement both by precept and by example Thanks Dad! Special thanks to my Presiding 
Elder, The Rev. Dr. Phillip D. Washington, and my friend, the Rev. Dr. Barbara L. Delaney, for 


their collective support, assistance and encouragement. 


Lastly, but and most importantly, I owe everything I am and have to the joy of my life, my 
wife of almost 20 years, Mrs. Charmaine A. Bell for her continued love, support, prayers and 
comfort during this extremely arduous, tedious, and time-consuming ordeal. There is no one 
more important to me than you. I love you and I thank God every day that he sent you into my 


life. I love you Charmaine! 


vi 


PREFACE 


The hope of this project is through youth specific endeavors such as catechesis, etc. churches 
who are suffering through immense decline might experience renewal through the power of the 
Holy Ghost and numerical growth in the 21st Century. As one growing up and feeling somewhat 
void of Christian pedagogy, the author, feeling led by God, proposed a model to address youth 
(and young adult) flight. The author said, “Either you are part of the solution or part of the 


problem. Although I might be part of the problem, I choose to be part of the solution.” 


That said, it is interesting to note that the author is quite interested in Church Growth and 
Church Renewal. He often reads Luke’s Chapter 2:41-47 passage. Every time he reads this 
particular pericope, God shows him something different that inspires him to inspire others to 
evangelize and to be encouraged. It is his belief that if the church wants to be relevant, it must 
be about the business of “Seeing Souls Saved and Lives Changed”. The author, Rev. William H. 
Bell, Jr., insist that he is not saying that the church needs to “throw the baby out with the bath 
water’, however, what he is saying 1s that if the church is interested in church growth, it needs to 
do what God says and hold fast to the “tried and true” elements of what the “early church” did. 
Because of this is mantra, he has been voraciously subsuming a lot of church renewal /growth 
materials and paraphernalia addressing youth and young adult flight. The researcher is also 
interested in determining whether or not churches are making it easy for young adults to leave 


and be lost. 


Vil 


The researcher’s theology concerning ministry is, “Take care of needs of the people and they 
will respond to the Gospel”. He believes that people must have their needs met so that they will 
be receptive to the Gospel. He says this with a double intent. The author maintains that the 
church is not meeting the needs of its young and younger citizens. He says, “The Church must 
make cultivating the “seed of hope” for our Church a definite priority. After all Jesus Christ 
mandated, "Let the little children come to me, and do not hinder them, for the kingdom of 
heaven belongs to such as these.” (Matt 19:14) Additionally, Jesus said, “If anyone causes one 
of these little ones--those who believe in me--to stumble, 1t would be better for them to have a 
large millstone hung around their neck and to be drowned in the depths of the sea.” If Jesus 
Christ, The Son of God, made a particular point to care for the “little ones” (young people) then 
should not those he commanded to “... observe whatsoever things I have commanded you...” 


(Matt 28:19) follow his directives and examples to care for the little ones, by precept and by 


example? 


Jesus Christ took care of the needs of the people before he taught them. He made the people 
sit down (get comfortable) and then fed the people before he taught them. Self-same, the 
researcher is adamant that the church must find ways to make youth comfortable so that critical 
Christian pedagogy might occur 1m their lives. The hope is through youth specific endeavors, (i.e. 
catechesis, etc.) churches who are suffering through immense decline might experience renewal 


through the power of the Holy Ghost and numerical growth in the 21st Century. 


vill 


DEDICATION 


I dedicate this paper to all of the youth and young adults everywhere who are struggling to 
make meaning of their existence; those who are struggling to know God, and those who are 
having trouble finding their niche in their local congregations. I further dedicate this study to 
those youth who have been hurt by the Church and those entrusted with the care of youth and 
young adults. To the brave and courageous who have stayed in the Church in the midst of pain 
and anxiety, ageism and sexism, indifference and indecisiveness, apathy and neglect, against all 
odds. To those who have left the church and somehow as a result of reading the results of the 
study are contemplating coming back, I exhort you with the love of Jesus to hold on. Jesus is on 
his way! God who was in the Beginning is the same God today, and is the same God of 
tomorrow. Hold fast to your faith in God! Trust the movement of the Holy Spirit! God did not 
bring you this far to leave you, in fact He promised never to leave you nor forsake you (Heb. 
13:5). Jesus tells us, “God is making all things new.” (Rev. 21:5) Jesus also reminds us, “I am 
coming soon. Hold on to what you have, so that no one will take your crown.” (Rev. 3:11). May 
God bless you and keep you and make His face shine upon you as He gives you peace and 


prosperity 
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INTRODUCTION 


The Saint Peter Christian Methodist Episcopal Church congregation, like its larger 
connectional church, the Christian Methodist Episcopal Church (CME), is a congregation 
needing to undergo church renewal. The once thriving congregation, now consisting of only 100 
members, is a far cry from the approximately 300 persons that it enjoyed during the boomtown 
days of Flint, Michigan. The loss of jobs regionally and continual population migration to the 
South has been problematic for the congregation. Foremost, among the problems of the 
congregation is figuring out how to survive the loss of seniors and young adult members that 
previously provided sound pedagogy. This loss of members qualified to expertly teach catechism 
to youth and young adults directly contributes to the erosion of strong spiritual formation and 
identity among the youth. Asa result, the Saint Peter CME congregation is actively seeking a 
vehicle that will assist the congregation in addressing its membership flight and the erosion of 


moral character of its youth. 


The researcher believes that the Saint Peter CME Church congregation is teetering on being 
powerless and extinct. This is not an indictment upon individual members of the congregation, but 
rather is an indictment of the congregation as a whole. The pedagogical pursuits of Saint Peter 
CME Church are failing the youth and have been for some time. Attendance at Bible studies, cell 
groups, and other academic-oriented programs geared at youth and young adults is next to non- 


existent. If they are existent, the didactic pursuits are found by the youth to be void of relevancy. 


As a matter of comparison, attendance at academic initiatives for adults and senior adults is 
only slightly better. The Bible and CME denominational history provide vehicles of renewal and 
progress to emulate. However, just like anything else, both the Bible and denominational history 
must be taught, read and studied. Teaching, reading and studying the Bible allow those interested 
in renewal of the church to learn. The Trinity is providing the Saint Peter CME congregation a 
roadmap, or blueprint, to spiritual renewal that itself is crucial to the congregation’s growth. Self- 
same, if the congregation’s leadership learns to embrace the history and polity of the CME Church 
they will find information that if reviewed, revised, contextualized, made contemporary and 
relevant, will aid the Saint Peter CME congregation in positively addressing its problem with 


membership flight. 


It is the opinion of the researcher that the future of the Saint Peter CME congregation and its 
pursuit of renewal is directly intertwined with its ability to educate its youth and yield to the 
power of the Holy Spirit. The author maintains that any renewal project begins and ends with the 
Holy Spirit. Church renewal possesses an axiom inferring the outpouring of the Holy Spirit occurs 
in the lives of those congregants seeking renewal. If change is going to come, it be must with the 
understanding, “... you will receive power when the Holy Ghost is comes on you”! (Acts 1:8 


NIV). 


The purpose of this case study is to provide the Saint Peter CME Church, and the Christian 
Methodist Episcopal Church as a whole, a source of Christian education for congregations 
seriously interested in cultivating and engendering a deeper spirituality in and for its youth. The 
researcher, knowing full well the temptation to use his research to measure youth reteaion? 


' Unless otherwise noted, all Scripture references are taken from the New International Version (NIV). 


quickly admits that such an endeavor would be time-consuming and is simply well beyond the 
research capability and scope of this project. The methodology intended to be quantitative in 


nature will also include some elements of qualitative analysis. 


The researcher hypothesizes that if he targets the church’s youth and implements a 
successful youth catechism model, then when complete, his subjects will 1) develop a deeper 
understanding of God, Salvation and the life of the Church; and 2) perceive a deeper sense of 
commitment to God. The researcher selects this particular project as his research because, as 
stated before, young people are leaving his local church at unprecedented rates. The researcher 
believes that the results generated from use of a catechism, whether in small groups or in a more 
formal setting, will inspire the Saint Peter CME congregation to take a more active role in the 
development of their youth’s spiritual life with hopes of leading the youth to 1) a deeper 
understanding of God, Salvation and the life of the Church; and 2) a deeper sense of their 


commitment to God. 


Lastly, the project, when completed, will provide an evaluative tool whereby the Saint Peter 
CME congregation can, if left to 1ts own devices, chart its road to recovery and renewal as well 
as to provide encouragement to her young members. In addition, this endeavor in renewal hopes 
to have a direct impact on church growth and youth/young adult retention well beyond the 
confines of this project for years to come. It is well documented 1n the life of the congregation, 
that youth and young adults have been leaving the congregation for a number of reasons; chief of 
which is determined to be a lack of a focused training regimen that is both rigorous and relevant. 


The researcher is prayerful that his youth-centered project will be duplicated for use as an 


effective model for renewal in the Christian Methodist Episcopal Church and yields the kind of 
results that will stimulate the engineering of similar projects geared at young adult and senior 


adult specific catechisms. 


CHAPTER ONE 
MINISTRY FOCUS 


The researcher’s model of ministry is one that is focused on youth, as his post-ordination 
pursuits are heavily focused on youth and young adult work. This is not to neglect his work with 
the adults--- far from that. However, what the researcher believes is that God is focusing him to 
take a hard look at what is happening to youth and young adults, specifically the youth, and in 
some way, address their needs that seemingly, are unmet by the larger church. The researcher, a 
high school teacher for some 27 years, whose ministry in some way directly or indirectly 
included youth and young adult ministry states, “When I look at the plight of young men and 
women of the present, I see my pain of abandonment, disillusionment, broken promises, broken 
families and violence.” The researcher also somberly admits that the “brokenness” he witnesses 
in youth and young adults of today, especially the youth, is congruent with the pain he felt 
growing up. In many cases, the level of malevolency associated with youth, and young adults 
can be directly or indirectly attributed to a lack of education, especially Christian education. 
Many youth of today who are deceased, incarcerated, abused and misused came from homes 
devoid of Christian morals. Additionally, there appears to be an absence of Christian volunteers 
to serve as mentors to navigate young people through the problems associated with maturation. 
The researcher quickly admits that before age 14, he did not have Christian role models to look 


up to. However, by the grace of God, the life lessons served him well and directly contributed to 
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leading him to where he is today. For example, when the researcher was a young boy, when his 
parents were going through a divorce, he felt that he was left to his own devices while 
matriculating through life; ultimately, having to fend for himself. To make this readily apparent, 


the researcher provides some background about his life. 


The Early Years 


The researcher’s father, William H. Bell, Sr., being military, naturally took him, his two 
brothers and mother all around the world. This provided the researcher with exposure not 
afforded to too many youth. Having experienced people and customs different than his own 
continues to enable the researcher, William H. Bell, Jr., to embrace cultural diversity; however 


this exposure did not come without problems as William Jr. would soon come to realize. 


At the age of five, the researcher lived in Oscoda, Michigan. Two years later his father 
received Permanent Change of Station (PCS) orders to serve his duty to the United States at 
March Air Force Base (AFB), Riverside, California, which necessitated moving his family to 
California. After four years, when the researcher was nine years old, his father received orders 
to be assigned to Aviano Air Base Italy; so the family joined their father there. While in Italy, the 
researcher learned how to speak Italian, as well as developed a thirst for things romantic. The 
researcher took a very active interest in Roman history, things Latin, and in the arts. He was 
taken to romantic places such as Venice, Rome, The Vatican, Naples, and Milan, just to name a 
few Italian cities. Three years later the researcher’s father received orders to return to California, 
but this time to George AFB in Victorville, California. Unknown to him, it would be at this 


location where his life would change forever. 


During the researcher’s stay at George AFB, his parents started experiencing marital 
problems, which the researcher was oblivious to. Arguments were a constant occurrence between 
them. About six months after the researcher started noticing problems, his father received 
temporary duty orders (TDY) to Office of Special Investigation School in Montgomery, 
Alabama. For the rest of the time their dad was away, the researcher maintains life seemed to 
become normal, as his mother would take him and his brothers to many fun places. However, 
when their father returned from TDY, all hell broke loose. The researcher’s parents resumed 
their constant arguing and, in some instances, fighting. On one particular night, their arguing 
came to physical altercation. The Base Security Police, called by their next door neighbor, came 
by and questioned the researcher’s parents. After about an hour, the Security Police left, but the 
arguing continued. The very next day, the researcher’s mother told him and his two brothers, 
Eric, 10, and Marco, two, respectively at the time, that she was sending them to their Big 
Mama’s house for the summer so that she could concentrate on her nursing classes at California 
State College-San Bernardino (now California State University-San Bernardino). Later on that 
day, the researcher’s mother and her three boys were driven by their dad to Ontario International 
Airport where they caught a one-way flight bound for Birmingham, Alabama. When they landed 
in Birmingham, they were greeted by Big Mama, Doris Mae Brown and her boyfriend. Just after 
being greeted by his Big Mama, something confusing to the researcher happened to him and his 
brothers. Their mother, after giving them a kiss, turned around and went back into the airport to 
catch another flight. She said, “I will see you later this summer.” He and his brothers cried, but 


to no use. Their mother was leaving and unknown to them, she was not coming back. 


In the fall, the researcher began wondering when he would see his mother. He inquired the 


same to his Big Mama. His Big Mama told him that his mother needed more time to finish 


school, therefore, the researcher and his brother Eric would be enrolled at Disque Middle School 
in Gadsden, Alabama for the time being. This would be the start of a very tumultuous time for 


them ---especially for the researcher. 


At the start of the school year the researcher, now an eighth-grader found himself at Disque 
Middle School. To him, Disque Middle School was a strange school in a strange land. The 
researcher’s transition was anything but smooth due to his upbringing, which pretty much 
insulated him from the harsh reality of the negativity associated with race relations and had not 
prepared him for dealing with being hated by both black and white persons. On one particular 
school day, the researcher sent a note to a young white girl that he liked. That note was 
intercepted and read by some of the black students. The black kids, had already been poking fun 
at him because of the researcher’s “proper speech”, and this letter only served to inflame their 
disdain for the researcher. The problem was that the researcher did not understand the racial 
climate of the day nor did he understand the culture of the South. He had never lived in the South 
and therefore did not understand the nuances of the South. Because of the letter, black kids threw 
eggs at the researcher, taunted and ganged up on him. The researcher was involved in fights 
almost every day because African-Americans in Gadsden, Alabama did not take kindly to him; a 
Black kid, loving white people. The researcher’s grades suffered, and he fell into deep 
depression as a result of the incline activity surrounding him. Things were soon to come to a 


head. 


One afternoon, as the researcher was walking home from school, he saw a gang of black kids 
walking towards him. As he started walking faster, they started walking faster. As the researcher 
started running the mob started chasing him. The mob ran fast but the researcher outran them to 


his home. “Ah safety,” the researcher thought; but to his amazement, Big Mama, standing in the 


patio doorway, told him, “You can fight me or you can fight them.” The researcher afraid of Big 
Mama and her switches chose to fight them. With Big Mama watching, the researcher went 
outside where the mob was. It seemed as if they were surprised to see him come out. Apparently 
the mob had previous chosen their champion to face off with the researcher. The researcher, 
knowing that the odds were against him, and knowing his “home-turf,” eyed a brick not far from 
where he was standing. As the mob’s champion came forward, seemingly in one motion, the 
researcher rushed to the brick, picked it up and hit the mob’s champion flush in the face busting 
the young man’s mouth wide open and breaking his nose. The mob rushed to their downed 
champion and then began to rush on the researcher. Just as they set their mind to jump on him, 
his Big Mama came out with a shotgun and told the kids to go home. The mob obediently 
dispersed carrying their champion with them. Although, there were no more fights for the 
researcher, the taunts and his bouts with deep depression did not stop. A short time later, after 
school had ended for the summer, the researcher’s Big Mama called his father who had been 
reassigned to England AFB, Alexandria, Louisiana. The researcher’s Big Mama told his father 
that he needed to come and get his boys because she could not handle them. She also told the 
researcher’s father about the researcher’s fights, bouts with depression and an inability to adjust 
to life in Gadsden. So his father asked the researcher’s Big Mama to put him on the phone. After 
a short conversation, the researcher’s father told him that his mother was going to divorce him. 
This news simply devastated the researcher and his brother Eric. Almost immediately, the 
researcher’s father drove from Alexandria, Louisiana, and the next day took the researcher and 
his two brothers back with him to England AFB, Alexandria, Louisiana. For the researcher it 


seemed like he was just given a get out of jail free card. 


10 
The Adolescent Years 


The researcher started his ninth-grade year in Alexandria, Louisiana without a hitch. He was 
doing well in school until he met two young men named Mark Daniels and Patrick Earthly. For 
the researcher, this meeting was Gadsden, Alabama and Disque Middle School all over again. 
What was apparently different this time was that the researcher did not wait to fight. He fought 
them immediately and beat both of them. Just previously to the fight, the researcher‘s family 
started attending Newman United Methodist Church (UMC). The choir director, of that church, 
Dr. Claude Andrews, was also the band director at Alexandria Senior High School, the school 
where the researcher was attending. Dr. Andrews was the first person other than his parents, that 
the researcher said had a real impact upon his life. It was this same man who pulled the 
researcher off of Patrick Earthly during the aforementioned fight. Dr. Andrews said to the 
researcher, “J thought you were a Christian. Don’t you remember what the Bible said about 
turning the other cheek?” The researcher replied, “I have turned both cheeks; I have no more to 
turn.” Dr. Andrews proceeded to walk the researcher down to the office, talked with the principal 
and next called his father. When the smoke cleared, the researcher got suspended three days for 
fighting while Patrick Earthly and Marc Daniels got ten days. To this day, the researcher believes 


that Dr. Andrews had something to do with the researcher getting a “reduced sentence.” 


About seven months after arriving in Alexandria, Louisiana, the researcher’s father decided 
that the family should join Newman United Methodist Church (UMC). Three months later, on 
October 28, 1979, the researcher, after pledging his life to Jesus, was baptized by Reverend 
Roger D. Lathan. When the researcher came out of the water, he felt something warm and 
strange and told his father, “Something strange is happening to me.” The researcher secretly had 


been feeling the call to preach. He then talked to Reverend Lathan about a myriad of subjects 


11 


including his call to preach; these two struck a wonderful relationship. In the words of the 
researcher, “That man was not only my pastor, but he was my mentor and friend.” Rev. Lathan 
took time with the young researcher, teaching him many things by precept and example. All was 
going well in this relationship until a phenomenon highly particular to denominations with 
itinerant ministries ensued. The researcher’s pastor, mentor and friend was reassigned to a 
church in another city. The researcher felt devastated and the feelings of abandonment, 
disillusionment and depression began to visit him again. The researcher admitted that at that 
point in his life the church did not mean the same for him. This feeling lasted well into his young 


adult years. 


During this same period, the researcher’s father met a nice lady from Newman UMC, named 
Mary Louise Reed, an elementary school teacher, who was 11 years his father’s junior. After 
dating her for about seven months, the researcher’s father married her. One year later, the 
researcher applied to his step-mother’s high school alma-mater, Peabody Magnet High School, 
and was accepted to attend. During this same time, the researcher’s father finally retired from 
the United States Air Force and decided to make Alexandria, Louisiana his home to please his 
new wife. This pleased the researcher because he said, “At last, I finally have somewhere that I 
can grow some roots and call home.” However, the researcher was missing his mentor and friend 
Reverend Lathan, and because of the itinerant nature of the UMC the researcher did not allow 
himself to entertain thoughts of getting close to Rev. Lathan’s successor, Reverend Alonzo 
Campbell, nor any other succeeding pastors of the church. This “stubbornness” on the part of the 


researcher provided an opportunity for trouble to visit him again. 


One particular evening, after getting off work, the researcher went with some of his friends to 


K-Mart. His friends, unknown to the researcher, were very intent on shoplifting. Once seeing 


12 


what his friends were doing, the researcher told them to stop. Instead of leaving the scene, the 
researcher “hung around,” and when he and his friends were exiting K-Mart they were arrested. 
The researcher, crying all the way to the Alexandria Police Department (APD), pleaded with 
APD personnel to let him go--- but to no avail. Once booked, the APD allowed the researcher to 
call his father. When he told his father what happened and where he was the researcher’s father 
said, “Boy, I’m not coming down there to get you out,” and then hung up on him. Abandonment, 
disillusionment, and loneliness, familiar spirits again, began to visit the researcher. The 
researcher stayed in jail overnight and half of the next day before a familiar person posted bail; 
the researcher’s mother. Yes, after not seeing his mother for four years, it was the researcher’s 
mother who came to his rescue from approximately 2400 miles away--- not his father, who was 
not even five miles away! This put a strain between the researcher and his father. It also served 
to cause the researcher to have mistrust in men as role-models and further caused the researcher 


to become a family introvert. 


The Young Adult Years 


On May 20, 1982, the researcher graduated with honors and began his matriculation through 
Grambling State University (GSU) where he majored in Biology, and was a member of United 
States Air Force Reserve Officer’s Training Corps (USAF-ROTC). While at Grambling at a 
Voices of Faith Choir rehearsal, on October 28, 1982, the researcher found Jesus. For the rest of 
his time at GSU, the researcher grew closer to the Lord. On May 17, 1987, he simultaneously 
graduated from GSU and was commissioned a Second Lieutenant in the USAF. During his five 
years, 11 months, and six days in the USAF, he was promoted to the rank of Captain. After being 
elected Company Grade Officer President 1991-1992, and being selected and certified by the US 


Pentagon as a member of the 1991-1992 USAF Total Quality Instructor (TQM) Command Wide 
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Implementation Team, the researcher thought he was on the fast track to success. However, 
tragedy was to befall him again. Congress mandated that the United States’ military force be 
reduced by 50 percent. Practically, all Captains in the researcher’s group were involuntary 
released from active duty. In November 1992, after his honorary discharge from the USAF, the 
researcher moved to Detroit, Michigan. He really disliked the area and after one year he returned 
to Alexandria, Louisiana. While there, his father was going through a very nasty divorce with his 
step-mother. The researcher, wanting to get some peace, decided to visit California for two 
weeks. Two weeks to California turned into a permanent move to San Bernardino, California; 
where in 1994, the researcher sought and found employment as a Group Home counselor for 
Ettie Lee Homes For Youth. This employment opportunity changed the researcher forever. The 
researcher got a chance to see young men who were and had been abandoned, sexually abused, 
mistreated and misused He spent time with these young boys and became their mentor. The 
researcher developed a sense of responsibility to mentor these young boys. Shortly thereafter, 
during the 1993-94 school year, the researcher started substitute teaching and was later offered 
and accepted a full-time teaching position as a science teacher at Eisenhower High School. 
Sandwiched between all these activities, on November 26, 1994, the researcher married the 
former Charmaine A. Powell, and accepted her two sons, Dexter Powell and Marsalis Powell, as 
his own. During the researcher’s tenure at Eisenhower High School he received numerous 
awards to include his selection as the 1994-95 Eisenhower High School First Year Teacher-of- 
the- Year. During this same time period, the researcher enrolled at California State University, 
San Bernardino (CSUSB) to acquire his teacher’s certification. In 1995, he graduated, with 
Dean’s List recognitions, from CSUSB’s School of Education (Department of Secondary 


Education) with a 3.61 GPA. Additionally, the researcher was selected as the 1995 CSUSB 
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Intern-of-the- Year, the CSUSB Secondary Education Distinguished Graduate, and the 1996 
CSUSB Title VII Student-of-the-Year. Having said all this, the most important thing that 


happened to the researcher was being saved and answering the call to preach. 


While the researcher was saved on October 28, 1979, it was not until December 20, 1995 that 
the researcher answered the call to preach. The researcher recalls that one day in August of 1995, 
as he was on his way to the Southern California Region Annual Conference, a female preacher 
from his home church, Emmanuel Temple Christian Methodist Episcopal Church (CME) walked 
up to him and said, “You are called to preach.” The researcher said he replied, “You definitely 
got the wrong person.” He said this because he knew the sins he had committed in the past and 
thought that he was unworthy to be a preacher. The other reason the researcher did not want to 
answer the call was because what he remembered had happened to his mentor Reverend Lathan. 
Two months later, as he was in an 11:00 a.m. Sunday service at Emmanuel Temple CME 
listening to his pastor, the Reverend Dr. James Markham preaching, the researcher recalled that 
his heart felt hot and when the doors of the church were opened he found himself moving 
uncontrollably to the front of the church where he declared that he was called to preach the 
gospel. After his first sermon preached, on January 6, 1996, the researcher, at Emmanuel Temple 
CME’s next Quarterly Conference and under the very capable hands of Presiding Elder Robert 


Peoples, was licensed as a minister (Local Preacher). 


The researcher, while a member at Emmanuel Temple CME, was very active in the ministry 
of the church. From 1996-1998, he was Emmanuel Temple’s head basketball coach, Christian 
youth fellowship advisor, young adult president, and was tabbed as the youth minister. 
Concurrently, the researcher was elected at the Southern California Annual Conference as the 


Conference’s Young Adult President, a position that he held from 1996-1998. As a result of the 
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researcher’s work with youth and young adults, and God’s blessings, he was nominated for and 
awarded the 1998 CME Minister’s Alliance Outstanding Church Service Award. In this same 
year, after much prayer and dialogue, he resigned from teaching to matriculate at the 
Interdenominational Theological Center (ITC) and Phillips School of Theology. Shortly after 
being ordained by Bishop E. Lynn Brown as a deacon and then as an elder under Missionary 


Rule of the CME Church, the researcher and his family and moved to Atlanta, Georgia. 


The Adult Years 


At this point in his life, the researcher considers himself to be a very friendly person that 
enjoys spending time with his family, working with youth and young adults. He enjoys most 
sports, praising the Lord, playing the piano, singing, traveling, watching TV, playing dominos, 
and playing chess. He is very confident in himself and his ambition towards reaching his career 


aspirations; because his confidence is grounded and rooted in the Lord. 


Currently, the researcher is serving as the pastor of St Peter CME, located on the Northeast 
sector of Flint, Michigan. He holds a Master’s of Biology degree with concentration in Genomics 
and Genetics from The University of Michigan-Flint (2012), Masters of Divinity with 
concentration in Christian Education (2001) from the Interdenominational Center (ITC) (Phillips 
School of Theology); a 1996 Certification in Secondary Education, Department of Secondary 
Education from California State University-San Bernardino (CSUSB) San Bernardino, 
California; and a Bachelor’s of Science in Biology from Grambling State University, Grambling, 
Louisiana received in 1987. In addition, the researcher’s secular employment is that of a high 
school science teacher. The researcher teaches genetics, genetics ethics, genomics, honors 


biology, biology and African-American history. 
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The researcher said, as he was reflecting on his life, “The most meaningful relationship 
(ministry-wise) I have ever had, outside of my wife is my relationship with my pastor, the Rev. 
Dr. James E. Markham, Sr.” Dr. Markham’s mentorship of the researcher and the time that he 
took grooming, schooling and preaching to him (in private and in public) have proven invaluable 
and priceless. The researcher feels a kindred spirit with his pastor because he entered the 
ministry much the same way that his pastor entered the ministry. Pastor Markham started 
ministry as a high school teacher and answered his call as a Sunday school teacher. The 
researcher entered the ministry as a high school teacher and as a Sunday school teacher. In fact, 
Dr. Markham and the researcher had their first full-time teaching employment at the same high 
school! When the vicissitudes of life rage, the researcher often reflects on his many 
conversations with Dr. Markham. To this day, Dr. Markham always finds the right words to say 
and the right scriptures to give the researcher. It is Dr. Markham that taught the researcher how 


to pray. 


In terms of the researcher’s ministry interest, primarily due to his background in youth and 
young adult work, he is quite interested in church growth and church renewal, especially 
evangelizing the youth. He often reads Luke 2:41-47. Every time he reads this particular 
pericope, God shows him something different that inspires him to inspire others to evangelize 


and to be encouraged. 


The researcher’s formative religious experiences are centered in his existentialism, where no 
matter how difficult the situation, or high hard the problem, or how perilous the journey, God 
never left him nor forsook him. For example, when the researcher flat-lined twice on March 13, 
2000, it was God, not the Church, who delivered the researcher and his family. This event served 


to reinforced the concept to the researcher that man will fail you, no matter how well intentioned 
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he is. To make the point, in August of 1998 when the researcher left California and a great 
teaching job that paid well to go to Phillips School of Theology at the Interdenominational 
Theological Center in Atlanta, Georgia, he expected that the seminary and everything it stood for 
would take care of him and his family. For the most part, he received some sort of financial aid 
from the CME church; however, when he flat-lined on that fateful day, he subsequently incurred 
approximately $450,000 worth of medical bills, the CME Church, nor the seminary, was there to 
help him defray medical expenses. The researcher thanks God for his wife and for God Himself, 
because God and Charmaine enabled him to make it through. To this day, the researcher is still 
recovering from what happened over 14 years ago. The researcher admits that he might have 
been a bit naive about the whole situation, but nevertheless, help did not come. The researcher 
maintains that he is not blaming the church. In fact, he loves the church. The researcher learned 
to trust God and not man nor any institution that man runs. This understanding of humanity’s 
pension for failure includes him. The researcher realizes that he too, is not perfect and he will, 
even in the best of situations, fail sometimes. The researcher states, “God never fails, but he (the 
researcher) can and has”. However, he indicates that it is these failures that has made him strong 
and determined in his ministry. He feels that God uses his experiences to “witness” to others so 


that they can feel confident that they can make it too. 


The researcher believes that ministry in this world must be relevant with a forward looking 
vision. He states, “We are in a visual crazed world that contains 60 second sound bites that flood 
our young people with suggestive thoughts and social media as a conversation lightning bolt that, 
at best, makes “talking with each other face to face” obsolete.” He further postulates, “The 


church must find a way to utilize the technology of the day to propagate the Gospel.” The 
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researcher is all in favor of trying new things using the same old message. The researcher 


believes the message need not be changed, only the media or modality of delivery. 


The researcher has experienced success and failure in ministry. He immediately acclaims that 
his successes far outweigh his failures. What is interesting is that He readily affirms that his 
successes are communal and his failures are personal. What the researcher means is that what he 
considers successes are “people oriented’ and his failures are mainly caused by his inability to 
listen to God. For example, when he was the presiding elder in New Mexico, his district grew 
tremendously. What he did was simple. The researcher visited all nine churches and scheduled 
himself to preach at each church with the hopes of getting to know the pastors and the members 
of the district. This worked as all his churches were round and were able to bless the Bishop with 
“income.” However, when he moved to Detroit to become the presiding elder of the Detroit 
district, he did not stop to think that one size does not fit all. In other words, what he did in New 
Mexico, did not work in Detroit. The people may have “looked the same,” but they sure didn’t 
act the same. Whereas in New Mexico the researcher did not encounter fights or backstabbing 
situations, he certainly encountered them in Detroit. His failure, as he sees it, was his failure to 
know how to respond and deal with “preachers backstabbing preachers.” The researcher said he 
was naive then, but not now. He now knows that one cannot trust everyone in the ministry. The 
example of Judas Iscariot is one such example that he says should have served as a glaring 
example for him and taken note of early in his ministerial career; with that being said, the 
researcher is not negative but a hopeless optimist when it comes to ministry. He is a people 
person that enjoys working with and teaching people. The researcher loves seeing people find 
Jesus and he loves to see people “bear fruit” in ministry. The researcher has learned that love 


conquers evil; therefore, he promotes love, even when it hurts him. 
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This writer believes that the researcher has truly become a pastor. He possesses the 
Shepherd’s heart truly, evidenced by his continually sacrifice and charity for the destitute and the 
hurt. The researcher constantly puts others before himself to a fault. His wife, Charmaine A. 
Bell is perhaps his biggest fan and inspiration. Charmaine is a very caring, quiet, reserved and 
strong lady who, like the researcher, sacrifices much for the sake of the ministry. The two of 
them make an outstanding team. They are rarely seen apart. Charmaine is always supporting the 
researcher’s ministry initiatives. In fact, it was Charmaine who when the researcher became 
gravely ill in 2000, stayed right by his side and was his “earthly” healer and nurse. The 
researcher quickly admits that Charmaine is the “wind beneath his wings and God’s gift to him 
on earth.” Charmaine says, she is “blessed to have a man like Rev. Bell, who when he married 
me, he married my sons too”. The researcher raised her two sons, Dexter Allen Powell, Jr., and 
Marsalis Powell to adulthood. “Raising them was not easy” the researcher recalls. The researcher 
recalls many-a-day when he had to go get Dexter out of trouble. On one occasion, Dexter after 
running away, somehow became entangled with drugs and was “shooting up.” Not inowine 
Dexter’s whereabouts caused much pain for the researcher and his wife. One day after two weeks 
of being missing, one of Dexter’s friends saw the researcher’s step-son. After telling the 
researcher Dexter’s location, he and his wife went to the hypodermic needle infested, blood- 
splattered, hole-in-the-wall drug house and got their son out of there. For the researcher, it was 
the prodigal son revisited with a twist. Instead of the son coming home, the father went to get the 
son. The researcher has never forgotten this incident and neither has his step-son, Dexter. From 
that point on, the two have been very close. The researcher taught Dexter what it means to be a 


parent with unconditional love and Dexter taught the researcher what it means to ask God for 
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patience. What the researcher did not know was that God was using Dexter to prepare him for a 
ministry of love and patience toward youth and young adults 

Reaching the lost and providing salient ministries to all people, especially young persons are 
paramount to the researcher. The urgency in him is shaped particularly how he reads the Great 
Mandate. The researcher believes Jesus’ words to his disciples, “Therefore go and make 
disciples of all nations, baptizing them in the name of the Father and of the Son and of the Holy 
Spirit,” is a command as well as a commission to seek the lost and save the world. The researcher 
does not see himself as “The Savior” but rather he sees himself as an agent of change and a 
change agent. The researcher believes that time is running out on humanity and yet the harvest is 
still plentiful to see souls saved and lives changed. He is also discerning that God is calling him 
to deepen his commitment to this mandate and commission. The researcher believes that his 
congregation and its leaders should focus their attention on the church’s immediate community 
through active outreach programs targeted at taking care of the poor and the disenfranchised. 
Currently, his congregation is under-going a radical shift in perceived emphasis. The researcher 
is leading his congregation to become community-oriented and young person friendly. This shift 
in focus has met some resistance, mostly passive, as in ambivalent. However, the researcher 
continues to preach and teach that in order to love God we have to love our neighbors regardless 


of age, social status, or financial means 


The researcher is currently teaching and preaching a series on the Fruits of the Spirit which is 
found in Paul’s Epistle to the Gal 5:22-27. The researcher believes that about one half year ago, 
God directed him to study this particular passage and fertilize his congregation with it. For 


example, recently, the researcher and his wife were shopping in Dollar Tree for something 
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unrelated to what they found, when Charmaine said, “Honey, come here!” The researcher, 
hearing the excitement in his wife’s voice went to her immediately. He found his wife with a 
stack of little thin books. Upon further inspection, what his wife had m her hands were nine 
books, each written for a particular fruit of the Spirit. The books were just what the researcher 
had been led by God to teach and to preach. So the researcher immediately put together a 
comprehensive Bible study that took almost two years to complete. As a result of his teaching 
and preaching on the Fruits of the Spirit, specifically the Fruit “Love,” The researcher feels that 
his congregation is starting to move forward in love and is becoming cognizant of their 
responsibility to their neighbors, the household of faith and most importantly to God. His » 
evidence is based on the increase in number of persons coming to Bible study and how his 


congregation is seeking the lost and outreach opportunities. 


The researcher indicated that the reason why he is interested in the Doctor of Ministry 
program is because he wants to become a better pastor, preacher, teacher and administrator. He 
wants to be the best of the aforementioned that he can be. The researcher realizes that although 
he has a Master of Divinity degree there is much more he can learn. He truly believes the more 
he learns, the more humble he ought to become. The researcher often says, “Knowledge on its 
best day ought to help us affirm not how much we know, but rather, how much we really do not 
know.” He further clarified this statement by saying, “The more I learn, the more I realize I do 
not know and the more I realize I do know causes me realize there is much more | can learn and 
experience about myself, others aii most specifically, about God.” The researcher does not ever 
want to become static and complacent in what he knows. It is his desire to give his best to his 


congregation and to God. He wants to be well prepared for God, and by God, to use him to bless 
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His congregation(s) wherever God choses to place him to serve. The researcher believed in a 
Masters of Divinity Degree that he had all that he needed to perform great ministry, but through 
experience, study of God’s Word and intense prayer and meditation, he learned that there is 


much more to be learned and to be done. 


Most importantly, the researcher desires to use his education to further the Kingdom of God. 
He maintains that it is prayer and fasting that allows him to discern that God desires the 
researcher to pursue a Doctoral program at United Theological Seminary. In addition, the 
researcher is also interested in a Doctoral Program because he believes in the necessity of 
education. His parents have terminal degrees, and it has always been a desire of his to have his 
own. Some time ago, the researcher purposed in his heart to pursue a Doctorate in something. He 
decided to pray and ask what God wanted him to pursue (i.e. ministry or secular). Through 
fasting and prayer, and through meditation, along with the fact that he yearns to enter full-time 
ministry, the researcher is convinced that pursuing a Doctoral Degree in Ministry is the right 
thing to do and is according to God’s will for him at this time. The researcher believes the tools 
that he will glean from his pursuit of a doctoral degree will directly aid him in being true to what 
he discerns God is directing him to do. The researcher’s heart is for church renewal. In the 
researcher’s mind the church has become stale and stagnant. He says, “If ministries are self- 
serving they need to be disbanded. If a church is self-serving, it should be disbanded.” The 
researcher maintains in times like these the world needs Jesus and all the possibilities that exist 
in him. He exclaims that the reason why the world cannot see Jesus is because the church is in 
the way pointing in any direction other than toward Jesus who is The Way. From his point of 


view, if all ministries of the church, now and in the future, meet the needs of their respective 


23 


communities, the ministries and the churches from which they emanate, will point the world to 


The One who said, “I am the way the Truth and the Life.” 
A Brief History of the CME Church 


The researcher is the pastor of the Saint Peter Christian Methodist Episcopal Church. In his 
pastoral opinion, his congregation and Zion are in need of immense renewal. The Christian 
Methodist Episcopal Church is a historically black denomination that lies within the broader 
context of Methodism. The Zion organized December 16, 1870, when several black ministers, 
with the full support of their former slave-masters and white counterparts in ministry in the 
former Methodist Episcopal Church, South, met to form a denomination that would allow them 
to establish and maintain their own polity. This included ordaining its own bishops and ministers 
without having them being officially endorsed or appointed by the College of Bishops or the 
General Conference of the Methodist Episcopal-South. Founding fathers, William Henry Miles 
and Richard H. Vanderhorst, made it known to the Methodist Episcopal—South leadership that 
they desired to have a church set-up by but not set apart from the Methodist Episcopal Church- 
South in relation. Upon organization, the church became known as The Colored Methodist 
Episcopal Church, which it remained until the church adopted the current name of Christian 
Methodist Episcopal Church in 1954 in an effort to become inclusive. In the words of Bishop 
Randall Albert Carter, "this tender plant of God" had taken root and "was here to live or die.” 
(Biblical basis: Psalm 80.). Presently, the CME Church boasts approximately 3,500 churches and 
claims more than 850,000 members across the Unites States, as well as missions and sister 
churches in five African nations: Haiti, Jamaica, Ghana, Liberia and Nigeria. 


' Othal Hawthorn Lakey, The History of the CME Church, Revised (Memphis: CME Publishing House, 
1996), 24. 
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Flint, Michigan Demographics 


Saint Peter CME Church is located in the Northeast sector of the city of Flint, Michigan. The 
city’s population is approximately 112,900 with a racial make up 41 percent Caucasian, 53 percent 
African American, one percent Native American and five percent other. Thirty- four percent of 
Flint’s population is 19 and under. As previously mentioned, the church is located on the North 
side edge of Flint. The population of the church’s immediate community population 1s 12,793 
residents. The racial demographics are of 28 percent Caucasian, 66 percent African American, four 
percent Hispanic/Latino, and two percent other races. There are over 5,000 households with 39 
percent of the homes having children under the age of 18. In the 1970s, Flint’s economy, largely 
dependent on the manufacturing industry, particularly the automotive industry, enjoyed one of the 
highest income per capita levels in the nation. Sadly, however, with factory relocations, mainly by 
General Motors (GM) and layoffs, cutbacks and the like by General Motors, Ford and Delphi, a 
fourth of Flint’s population is living below poverty level. The average annual household income 
is around $28,015 according to latest U.S. Census Bureau report. With such low annual income 
families just cannot afford to provide their children with empowerment opportunities for better 
harmonic living. As a result of decreased incomes, lack of economic opportunities and lack of 
health care coverage, a large percentage of Flint’s children (and their well-being) are deemed at 


risk 


The African American community in Flint continues to be significantly impacted by the 
consequences of high rates of teen sexual activity and pregnancy. In 2005, the number of 


teenagers between the ages 10-19 that gave birth was a startling 7,760! Flint Healthy Start Needs 


Z5 


Assessment showed that African American females are disproportionately vulnerable to teen 
pregnancies and infant modality. Poverty appears to lead to early childbearing. 60 to 80 percent of 
Flint’s teenagers giving birth each year live in poverty and come from low-income families. The 
children born to teenage mothers in poverty are more apt to suffer poor health, perform poorly in 
school, be neglected or mistreated, and engage in antisocial behavior (when compared to children 


born to mothers in their 20s and 30s). 


Statistics show that Flint had 475 live births in the youth population. Teenage parents are 
unable to care for infants and raise healthy, stable, focused children because they themselves are 
not yet fully developed mentally, socially or educationally. By definition of youth, young mothers 
do not understand all the implications of adult problem solving and child rearing. It is disturbing 
to know that more than 60 percent of teenage mothers have a history of sexual molestation and 
sexual abuse by adults living in their home. There are 4,438 children between ages of 15-19 in 


foster care and 3,504 youth detained, incarcerated, or in residential facilities. 


According to the Flint City Board of Education, Flint has 74 schools and serves 35,025 
students. Two of the three high schools, Northern High School and Northwestern High School, 
are identified by the State of Michigan as the bottom five percent of low achieving high schools in 
the entire state and again did not meet the Annual Yearly Progress (AYP) goals. Among students 
16-19 years old, ten percent were dropouts or were not enrolled in school and did not graduate 
from high school. As a result, the school district is being threatened by the State of Michigan 


Department of Education with a state takeover. 
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Saint Peter Christian Methodist Episcopal Church 
Saint Peter CME Demographics 


The Saint Peter CME congregation, like the larger connectional church, is a congregation 
undergoing church renewal. The once thriving congregation currently consists of 75 members, 
which is a far cry from approximately 300 persons that it enjoyed during the boomtown days of 
Flint. Saint Peter CME’s demographics are 20 persons are 50 or older, 15 persons are between 21 
and 49. Forty persons are 20 years of age or younger. The congregation has seen its negative 
population reality directly tied to the economic woes of the city of Flint. One article stated “Flint, 
Michigan is a classic example of growing inner-city blight and urban distress. The loss of jobs 


and the subsequent out-county population migration has left the core city with many problems 


such as a proliferation of abandoned buildings and the highest child poverty rates in Michigan.” 


The immediate vicinity of Saint Peter, defined here as one square mile surrounding the church, 
yields a deeply impoverished community. Several “high-profile” Baptist churches, notably Mt. 
Calvary Missionary Baptist Church, whose pastor is the Wolverine State President of the Baptist 
Association, seemingly performs ministry to the community. The researcher uses the word, 
“seemingly”, because he really does not know what ministry the Mt Calvary Missionary Baptist 
Church performs. The researcher, when asked about what his church is known for, he continually 
replies, “Bar-B-Que.” The researcher makes it clear that he wants to distance Saint Peter CME 
from being known as “The House of Bar-B-Que.” He desires to be known as the Church that is 
seeing souls saved and lives changed. It is the researcher’s belief that if Saint Peter CME is to be 
relevant in and to its community, she must be about the business of seeing souls saved and lives 


changed. He is not saying that the church needs to return to the “old ways” because this scares 
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him, however, what he maintain is that if the church is interested in church growth, it needs to do 
what God instructs the church to do and what the “early church” did. Because this is his mantra, 
the researcher reads a lot of church growth books, specifically books that address mainstream 
denominational youth and young adult flight. One such book that he enjoys reading and 
maintains is of great assistance to him is “Essential Church: Reclaiming a Generation of 
Dropouts” by Thom S. Rainer and Sam S. Rainer IJ. Like many pastors, the researcher 1s very 
concerned about the number of young adults that are leaving mainstream Zion churches in droves. 
He is concerned about the reasons young adults find to justify their flight. He is also interested in 
determining whether or not his Saint Peter CME Congregation and the Christian Methodist 


Episcopal Church as a whole is making it easy for young adults to leave and be lost. 


Saint Peter CME Church History 


In terms of the history of the great Saint Peter CME, 50 years ago, the late Reverend N.C. Hall 
had a vision of a Christian Methodist Episcopal Church on the south side of Flint, Michigan and 
with this vision he was assigned Pastor of Southside Mission in September 1957. Under the 
leadership of Reverend Pelvin T. Riley, the Southside Church was organized on December 14, 
1958 during the First Quarterly Conference conducted by Presiding Elder D. M. Dozier. The 
Church then organized their boards of stewards, stewardess, trustees, missionary society, and a 
Sunday school. December 13, 1959, the church’s name was officially established as St. Peter 
Christian Methodist Episcopal Church by Presiding Elder Dozier. Under the dynamic leadership 
of Rev. Riley, the membership increased and property was purchased at 2250 E. Ninth Street on 
July 1, 1961. Rev. Riley continued to pastor until the appointment of Reverend Aaron McFadden 


in 1964. 
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On July 19, 1966, the church relocated to its present location, 771 E. Pierson Road. Later that 
year, on October 26, 1966, Presiding Elder James Jenkins and Rev. Dr. Isaiah Scipio came to 
Flint to look and consider purchasing the block basement that Saint Peter was using as its 
worshipping site. Not long after purchasing the site, through Divine revelation, Reverend Aaron 
McFadden instilled a dream within the congregation to build a new building over the present 
block structure. A building fund was established and on May 1, 1975, St. Peter CME’s present 
building became the reality that it is today. 

In 1979, under the leadership of Rev. Harry Redds, Sr., the Board of Christian Education was 
organized; thus enhancing the growth of the congregation even more. Consequently, the Boy 
Scouts program and various choirs were organized. The church flourished and continued to grow 
to perhaps its greatest point after Rev. McFadden was reappointed Pastor July, 1982. Under his 


leadership the Church’s mortgage was burned in 1987. 


Under the leadership of Rev. Nicholas L. Betts, St. Peter CME established the first 
Interdenominational Theological Center Extension Education Program in the Third Episcopal 
District. As the Lord continued to bless the ministry of Kingdom building at St. Peter CME, land 
at 763 East Pierson Road was purchased during September 1998 and improved for the extension 
of additional parking. In September 1999, Saint Peter was blessed to purchase its first handicap 


chair-lift. 
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In July of 2000, The Rev. James C. Hendricks was appointed pastor. The Lord blessed St. 
Peter CME with purchase of their first parsonage in November 2000. In April 2001, through the 
euidance of the Holy Spirit the Sharing Ministry was developed. Food and monetary donations to 
this day are used to assist a local food shelter serving the Flint community daily. As Saint Peter 
CME continued to seek and invoke the Divine guidance of the Master, the membership continued 
in growth; thus blessing the congregation to, in 2002, organize a cadet team, praise dancers, and a 
total praise team. The congregation was immensely blessed with membership growth before 
economic depravity started forcing some of our members to move to the South and locate 


elsewhere in search of employment. 


At the 2004-2005 Michigan-Indiana Region Annual Conference, The Rev. William H. Bell, 
Jr. was appointed Pastor of the St. Peter C.M.C. Church. Under his dynamically strong and 
spiritual leadership and ministry of love, several spiritual, numerical and financial goals have 
been aggressively set and attained over the past years. The church’s level of worship and 
awareness of God has markedly increased as evidenced by several miraculous healings and 
baptisms taking place in this body of Christ. Pastor Bell, through his gifts of teaching and expert 
knowledge and use of technology is revamping, reinvigorating and energizing several academic 
ministries to include the Wednesday Night Theological Bible Study and the Boards of 
Evangelism and Christian Education. An intense and comprehensive Leadership Conference, 
taught and directed by Pastor Bell, is yielding a much deeper understanding of the Discipline of 
the CME Church as well as a deeper appreciation of member’s responsibilities as it relates to the 
CME Church. In addition, Pastor Bell led the church in burning the mortgage on the Church 


parsonage in 2006. He is leading the Saint Peter CME congregation in the completion of several 
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short-term projects, namely installing video surveillance of the Church Parking lot and of the rear 
exterior. Recently, one family gave Rev. Bell title and rights to a plot of land directly across the 
street from the church. This was done because Rev. Bell, through his own initiative and love 
ministered to this family during their time of crisis as one of their family members died in the 
house fire. Rev. Bell subsequently gave the land to the Saint Peter CME congregation. The Saint 
Peter CME Church congregation and Rev. Bell have several other plans on the drawing board, the 
chief of these being the re-carpeting of the sanctuary, to repair the parsonage, and to build a 
multipurpose worship and community center on the land that Rev. Bell gave to Saint Peter CME. 
The Pastors of Saint Peter CME, past and present are as listed below. 


The Pastoral History of Saint Peter CME 


1957 Rev. N.C. Hall 
1958 Rev. Pelvin T. Riley 
1964 Rev. Aaron McFadden 
1977 Rev. Richard Roundtree 
Interim Rev. Isaiah Scipio 

Rev. Hurley Grissom, Jr. 
1979 Rev. Harry L. Redds, Sr. 
1981 Rev. Arnold J. Davison 
1982 Rev. Aaron McFadden 
1987 Rev. William H. Crenshaw 
1988 Rev. James A. Woods, Sr. . 
1991 Rev. Erwin L. Heard 
1992 Rev. Nicholas L. Betts 
1996 Rev. Robert L. Holt 
1997 Rev. Joe L. Farrar 
2000 Rev. James C. Hendricks 


2005 to Current Rev, William H. Bell, Jr. 


Theological and Spiritual Persvective: 
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The theological and spiritual ethos of Saint Peter CME is primarily shaped and derived from 
its pastors, past and present. It appears that the congregation had pastors who were charismatic in 
nature and in practice. The congregation, as a whole, believes in healing, deliverance and use of 
the spiritual gifts. Concerning music, the congregation appears receptive. Pastor Bell believes his 
congregation sees itself as a light in a dark world and a city on a hill that shines a light that 
cannot be hidden. This is evidenced by many persons being healed from life threatening diseases, 
namely cancer and heart disease. Furthermore, the theological ethos can be traced to the pastor’s 
continual teaching and reaffirming the Zion’s principles as denoted and pictured in the CME 


Churches Connectional Emblem. 





The official logo or symbol of the Christian Methodist Episcopal Church was originally 
authorized by Bishop B. Julian Smith for the Centennial General Conference held in Memphis, 
Tennessee in 1970. The logo was designed by Will E. Chambers, and shows the place of the 
Christian Methodist Episcopal Church in the midst of a rapidly changing urbanized society and 
its relation to God's people. It was officially adopted by the General Conference in 1974 as the 
denomination's connectional marker. The logo is composed of the World Globe which represents 
the vineyard of God. The Skyline stands for the Church's concern for human and urban problems 
and people's alienation from God and one another. The Weather Vane symbolizes the need of the 
CME Church to be flexible in terms of meeting the contemporary needs of people; and the Cross 


denotes, by its vertical bar, the need for a proper relationship between people and God, and by its 
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horizontal bar, the need for proper relationships between people. The total Cross is a sign of the 


final-assured victory through the blood of Jesus Christ. 


Sociologically, Saint Peter is primarily made up of unemployed blue-collared workers. With 
the mass exodus of blue-collar jobs, many persons in Rev. Bell’s congregation are unemployed. 
Furthermore, because of their progressive age, many of Rev. Bell’s unemployed members do not 
have much hope of cross-training into a second career. Finances are very tight as there are only 
nine persons in the congregation that are gainfully employed. Yet, the spiritual level of the 
congregation is high as congregants continue to anticipate great things from God. The 
congregation seeks to continue its pursuit of excellence in ministry by fasting, praying, corporate 
worship and seeking God through relationships with God and with each other. The Saint Peter 
CME Church congregation’s ethos is best summed up by its mission statement: 

“We believe we are a body of Christians commanded by Christ and empowered by the 

Holy Ghost whose mission is to “See Souls Saved and Lives Changed” through active 

outreach ministries, anointed teaching & preaching, use of corporate worship and dynamic 
praise to the glory of God” 

Rev. William H. Bell, Jr., the pastor of the Saint Peter Christian Methodist Episcopal Church, 
and the primary author of the congregation’s mission statement, is a pastor who believes that 
God is calling all churches to renewal. He is a member of the Christian Methodist Episcopal 
Church that, in his opinion, is seriously in need of spiritual renewal. Historically, the focus of the 
Christian Methodist Episcopal Church is to pay particular close attention to educational 
initiatives. As a natural progression that is connectional in nature, the Saint Peter CME 
congregation is focused on ministries that are educational in nature. For instance, the 
congregation has members that are focused in several outreach ministries. Some of the ministries 


* William H. Bell, Jr., Mission State of Saint Peter Christian Methodist Episcopal Church, (Flint, 
Michigan, 2005). 
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include: Ministry to the Aging, Ministry to Young Adults, Ministry to Youth and Young Adults, 
Ministry to Children, Ministry to the Dying, Long-Term Care Ministries such as Alzheimer’s, 
Multiple Sclerosis, etc., Of the ministries just mentioned, the pastor feels that God is calling him 
to focus his attention (doctoral focus) on ministry to the Youth and Young Adults that will lead 
to renewal in Saint Peter CME Church. The researcher’s doctoral focus does not consign him to 
blinders, but rather, it serves to focus him and his congregation for a season on a ministry that his 
congregation and spirit jointly bear witness that there is a need. Through much prayer, fasting, 
and meditation, the researcher discerns his personal passion is “Seeing Souls Saved and Lives 
Changed”, especially youth and young adults. Although ministry to senior citizens is very 
important and truly a ministry that deserves much attention, for purposes of the researcher’s 


doctoral study, he will focus his renewal of the church initiative on the youth and young adults. 


Saint Peter CME, because of negative economics and black flight, is a congregation that is 
teetering on the brink of extinction. Of a church that maintains approximately 75 members, the 
researcher sees about 25 to 30 persons on average per Sunday. As a result, income to expense 
ratio is to the break-even point. The pastor is truly appreciative to the senior members who he 
readily admits are the ones keeping Saint Peter CME afloat by paying the bills and generating 
enough income to pay his salary. However, when the youth and young adults are absent the 
church takes on a dead atmosphere. The pastor yearns for a youth and young adult ministry that, 
when put in place, will set in motion a vehicle for continual growth and renewal. It is his long- 
held belief that if the church wins the youth and young adults, the church will win the older 
adults for Christ. The pastor is praying for an endeavor or project that will lead to church growth 
that he hopes will lend itself to renewal in the church. He states, “From my Spiritual 


Autobiography coupled with my Contextual Analysis, I am discerning that God is calling me to 
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implement a youth and/or young adult training program with special emphasis on education and 


catechesis.” 


The researcher is quick to point out that the task he is being led to attempt is well beyond his 
human capabilities. He is adamant that without the Holy Spirit there is no renewal of the church. 
The researcher points to the miracle of the Pentecost where God-fearing Jews from all nations 
understood what was being said by the men who were gathered together in one place awaiting 
the promise of the Father that Jesus spoke about. In the next verse Jesus says, “It is not for you to 
know the times or dates the Father has set by his own authority (Acts 1:7)°. But you will receive 
soe when the Holy Spirit comes on you; and you will be my witnesses in Jerusalem, and in all 
Judea and Samaria, and to the ends of the earth” (Acts 1:8). The researcher also mentions that in 
this Pentecostal experience, Peter is empowered with boldness to preach and teach. After the end 
of Peter’s sermon the Bible says in Acts 2:41, “Those who accepted his message were baptized, 
and about three thousand were added to their number that day”. Furthermore, when it comes to 
church renewal, the researcher chooses Acts 2:41-47 as his New Testament pericope of 
emphasis. The Scripture reports, “Those who accepted his message were baptized, and about 
three thousand were added to their number that day. They devoted themselves to the apostles’ 
teaching and to fellowship, to the breaking of bread and to prayer. Everyone was filled with awe 
at the many wonders and signs performed by the apostles. All the believers were together and 
had everything in common. They sold property and possessions to give to anyone who had need. 
Every day they continued to meet together in the temple courts. They broke bread in their homes 
and ate together with glad and sincere hearts, praising God and enjoying the favor of all the 


people. And the Lord added to their number daily those who were being saved”. The researcher 


* Unless otherwise noted, all Scripture references are taken from the New International Version (NIV). 
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maintains verse 41 is about church growth but verses 42-47 is about church renewal. He further 
maintains that the church grew after the preaching of Peter, but the people were renewed by their 
koinonia under the unction and power of the Holy Ghost. The miraculous signs and wonders 


done by the apostles is a testament to the power of the Holy Spirit. 


The researcher believes that so much of the New Testament deals with the attitudes and 
actions that God would want those of the community of faith to possess. The New Testament 
consistently instructs followers how they are to relate to each other. The researcher quotes 
several scriptures to back up his premise to include Rom 15:7: “Accept one another”; I Cor. 
12:25: “Care for one another’; Gal 2: “Bear one another’s burdens”; Eph. 4:2: “Forgiving each 
other”; Jam 5:16: “Confess your faults one to another... and pray for one another” I Pet. 4:10: 


“Serve one another” and 1 Jn 4:11: “Love one another”. 


The researcher believes in his heart that the best endeavor in which these biblical attitudes and 
actions can reach their full measure in the lives of his congregation that will lead to church 
renewal is through use of a youth catechism. 

As previously stated, the researcher is directly interested in church growth, specifically that of 
youth and young adults. He is also interested in small groups as a vehicle to accomplish his 
desire. The researcher’s Contextual Analysis reveals that his congregation is on the brink of 
death financially and spiritually, mainly because of the moving of many of Saint Peter CME 
Church’s congregants to the South, coupled with a poor economy where 20 percent of the 
population is unemployed and where a high crime is extraordinarily prevalent. At the time of this 


research project, his city of context (Flint, Michigan) was recorded to be number one city for 
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violent crimes and the Nation’s most dangerous city.* The researcher’s spiritual synergy appears 
to intersect at leading his congregation in developing strong youth and young adult ministries to 
cause spiritual renewal in his congregation. In this vane, he believes that if his congregation can 
develop strong youth and young adult ministries, via mentoring, job shadowing, job fairs, 
tutoring and other endeavors, when the youth and young adults mature they will remain 
empowered and loyal members. The researcher hopes that as a result of the accomplishment of 
the previous mentioned the youth and young adults will gladly and effectively embrace the 
challenge to see souls saved and lives changed and to contribute to spiritually lead Saint Peter 
CME towards Church Renewal. The researcher’s desire for his congregants is for them to 
achieve wholeness, experience fullness, embrace discipleship, accept stewardship and to 
accomplish Jesus’ mandate as stated in Mat. 28:19-20, “Therefore go and make disciples of all 
nations, baptizing them in the name of the Father and of the Son and of the Holy Spirit, and 
teaching them to obey everything I have commanded you. And surely I am with you always, to 
the very end of the age.” The researcher says, “Because, Jesus’ mandate and subsequent promise 
to be with us in ministry even to the end of the age was true for the early church, he feels that 
through Christ and the power of the Holy Spirit his endeavor to lead his church in renewal will 


be successful in the here and now.” 


4 Flint No 1 Detroit Second among Nation’s Most Violent Cities. Appeared in Michigan Live. 
http://www .mlive.com/news/flint/index.ssf/20 1 1/os/fbi-statistics_show_flint (Accessed June 13, 2012). 


CHAPTER TWO 


THE STATE OF THE ART IN THIS MINISTRY FOCUS 


Any scholarly approach to research must include reading and researching many different 
scholarly publications. The researcher, in this chapter, seeks to demonstrate knowledge of some 
contemporary works by scholars whereby he could build a solid platform to create a catechism 
that addresses the seemingly lack of youth focus within his denominational and local church 
context. Literature selected in this chapter of the author’s research reflects his understanding that 
his project intersects somewhere between Christian formation and Christian education in youth. 
Therefore, the researcher thought it wise to consult various contemporary scholars in the field of 
Christian education and Christian formation. The resources are chosen to broaden his horizons, 
sharpen his focus and prepare him for viewpoints lateral, congruent and antagonistic to his own. 
Furthermore, these resources will assist the researcher in his development of a comprehensive 
model that when implemented will present local church and denominational Christian Educators 
with an effective model to lead in youth catechesis. The researcher categorizes his readings as 
follows: 1) Contemporary Works reflecting trends in Christian Education and Christian 


Formation; 2) Non-CME Works, lastly 3) CME Works. 
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Contemporary Works in Christian Education and Christian Formation 


By understanding that education, whether religious or secular, uses similar methodologies, many 
studies can be reused, pedagogic models can be explored and their strengths and weaknesses can 
be taken into account without the necessity of starting from the beginning. Many years of 
scholarly contemplation and research on the nature of education and related methodologies can 
be adapted and shaped into other areas of curricula. The researcher, a career science teacher in 
the secular, and a Christian educator by vocation, maintains he need not argue that any proposed 
approach to Christian religious education must represent sound teaching and learning methods.. 
He further maintains that teachers and classrooms of religious education should be equally well 
prepared and held to similar expectations as teachers and secular learning environments. That 
said, dangers exist inherit with viewing Christian religious education as not foundationally 
different from the secular educational model when all the current educational assumptions are 


taken at face value. 


As is, well known, modern-day society and culture places certain demands and expectations 
upon education; whether secular or religious. At times, these expectations - be at odds with 
the particular expectations a Christian education institution and or Christian educator might have. 
Nevertheless, the institution and or the Christian educator must maintain their distinctive identity 
over and against these influences. The research states in order for the Christian educator to 
provide authentic learning certain questions must be asked and answered. Chief among many 
questions are: What does mission call us to teach? Who are we to teach? How do socio-societal 


issues such as socio-economics, politics, poverty and oppression affect what we teach, how we 
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teach it, when we teach it and how people learn? What and when are they ready to learn? What 
are the barriers or affective filters to learning and how long will they last? And once we 
understand these foundations, how can we facilitate an authentic educational experience whereby 
the students can experience what is described by the great mystic, Howard Thurman “an 
encounter; sometimes, a confrontation; and sometimes, a sense of Presence” that has the power 


to shape and transform people and communities? 


Thomas Groome, author of Christian Religious Education: Sharing Our Story and Vision, 
seeks to answer questions plaguing Christian leaders and educators. In his book, he provides a 
comprehensive integration of the history, theory, and practice of modern religious education. 
Stimulated by Paulo Freire’s assertions, as found in Freire’s book, Pedagogy of the Oppressed, 
Groome, began working on his controversial approach to Christian education that he termed 
"shared Christian praxis.” At the heart of Groome’s approach is an undeniable connection 
between lived experience and the faith tradition of the Catholic Church. Groome, a Catholic 
theologian, again gleaming from the work of Freire, develops an understanding that education is 
essential for one to be free. However, Groome bothered by the need to introduce the Christian 
gospel directly into the process of liberation theology and by the need to develop an educational 
model that would speak to the American people developed his now famous model "Shared 


Christian praxis” (Hereafter called SCP). 


‘Howard Thurman, The Creative Encounter: An Interpretation of Religion and the Social Witness, 
(Richmond, IN: Friends United Press, 2000), 24. 
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.Groome defines SCP as “a group of Christians sharing in dialogue their critical reflection on 
present action in light of the Christian Story and its Vision towards the end of lived Christian 
faith.”” The researcher maintains the strength of this approach is its closeness to his definition of 
Christian education and education more specifically. However, Groome in his assumption 
assumes a classroom is made up of Christians. As in many of our congregations, especially the 
small and young congregations, those who are doing the teaching are themselves not necessarily 
‘authentic’ or ‘certified’ in teaching, whether by precept or by example. The reality is that one 
cannot necessarily assume that even the teacher is a committed Christian, and one can be 
reasonable certain that many of the students are not committed Christians. This weakness applies 
not only to the Shared Christian Praxis (SCP) approach but also in many other approaches to 
Christian education and Christian formation. So what is a person to do? How do we answer to 
questions such as: What mission calls us to teach? How do societal issues-social oppression, 
poverty, politics-affect what we teach, how we teach, and how people learn? Who are our 
students? What and when are they ready to learn? And once we understand these foundations, 
how can we facilitate an educational experience that has the power to shape and transform 


people and communities in life-giving ways of faith? 


In an attempt to answer some of these questions plaguing Christian educators developed a 
controversial approach in Christian Education. Groome termed this approach “Sharing our 
Story” (SOS). According to Groome, SOS in its current form, maintains five movements of 
shared Christian praxis. They are (1) naming present action; (2) participants’ stories and visions; 
(3) the Christian community story and vision; (4) dialectical hermeneutic between the Story and 


* Thomas H. Groome, Christian Religious Education: Sharing our Story and Vision, (San Francisco: 
Jossey-Bass Publishers, 1980), 184. 


40 


44 


the participants’ stories; and (5) dialectical hermeneutic between the Vision and the participants’ 
vision. Furthermore, Groome defines Christian education as a political activity with pilgrims in 
time that deliberately and intentionally attends with them to the activity of God in our present, to 
the Story of the Christian faith community, and to the Vision of God's Kingdom, the seeds of 
which are already among us.” In terms of religious education, Groome places Christian religious 
education firmly within the larger arena of education. Specifically, Groome defines Religious 
education as “a political activity with pilgrims in time that deliberately and intentionally attends 
with people to our present, to the past heritage it embodies and to the future possibility it holds 


for the total person and community.”” 


In other words Groome implies religious education is 
education where the past story that is read and studied is the story of God of the Jewish and 
Christian faith communities. For Groome, Religious education is where future possibilities, for 


the individual and community, exist in the vision of God's reign where our present is observed by 


the foundation already planted in us. 


In Groome’s model, as stated earlier, learners are seen as "pilgrims in time," These pilgrims 
create for themselves a future in the present while keeping an eye fixed on the past, which is 
essentially a "political" enterprise, as it implies the use of influence for the manipulation of 
individual(s) and social constructs. Primarily from his own experience, Groome demonstrates the 
use of the approach with groups of varying ages and combinations of ages, directly asserting that 
his model is suitable for use in any education foray as it has universal applicability. However, 
Groome’s approach to catechesis, often inaccurately labeled by some as the “experiential 
approach,” is falling out of favor in some circles. Catholic bishops, in particular, are extremely 

* Tbid,, 25 


* Tbid., 21 
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wary of Groome’s methodology or any catechetical process they perceive as propagating the use 
of human experience as the “starting point.” In place of Groome’s so-called “experiential 
approach” by Catholic Bishops and those antagonistic to Groome’s methodology is a process 
that is considered “revelation-based” and follows a “divine pedagogy” as indicated in Caroline 
Farey’s Journal Article “The Truth Will Set You Free”, Farey, a professor of applied theology 
(Catechesis) at Maryvale Institute, states, “True catechism means that Christ is being 
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communicated.” Her reason for writing the journal is no doubt antagonistic in tone and in 


substance to Groome’s approach. For instance, Farey says, “... Catechism is not simply and 
account of the Faith, it is carefully designed instrument to assist in passing on the faith. To know 
God’s pedagogy is to follow God’s way of communicating Himself to man, in Christ through His 
Church: the Catechism reveals precisely this.”° For instance, Farey highlights an example of how 
the pedagogy of God can be used to discern good catechismal methodology. Quoting from The 
Catechesis of the Catholic Church and the Craft of Catechesis, Farely states, 

“Tet us examine how the Catechism, in and through its very structure, calls for and 
enables a holistic formation in, and transmission of, the Faith. As we know, the 
Catechism is structured in four parts, relating to the areas of the Creed, the liturgy, life in 
Christ, and in prayer. The Catechism is not arranged like this arbitrarily, but because 


these are the four dimensions of the Christian Faith, and therefore the four dimensions of 
a living faith in each one of us.”’ 


° Caroline Farey, The Truth Will Make You Free, As appears in Faith Magazine, Vol. 41, No. 5, Sept-Oct 


2009: Retrieved April 8, 2014 http://catechistsjourney.loyolapress.com/wp-content/uploads/2012/10/The-Truth- 
Will-Set-You-Free-Caroline-Farey.pdf , 26. 


© Tbid., 26 


" Thid., 26 
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This thought in mind it is clear that Farey believes that Catechism is to be concerned with all 
four dimensions and therefore, be four dimensional in approach as opposed to Groome’s five 


step approach; sometimes called the ‘pastoral cycle’ or ‘shared praxis’ 


Concerning Groomes approach Farey says, 


“This tends to have between three and five steps or short periods of time, from ten to 
twenty minutes each. For example, one three step programme of this kind divides its 
sessions into three periods: ‘life as we know it - God’s message - new life or message for 
my life’. Secular stories and discussion questions are used to stimulate the sharing of 
experience either at step one or step three or both. The questions are focused on the 
participant’s lives and opinions. God’s message tends to be the shortest moment.” 


Farey, further illustrating her lack of appreciation for Groome’s work, addresses all five of 


Groome’s movements in a quite negative manner. She says, 


“First, one loses control of the content of the session because many differing points of 
view can be expressed often taken from the media or from typical human point(s) of view 
often disparate or far ranging; some opinions tangential, others wholly opposite to the 
faith. 

Secondly, the session quickly moves into the realm of psychology rather than 
catechisms if one asks about personal background, emotions, feelings opinions and so 
on... Not one of these possibilities seems appropriate in a time set aside for catechism. 

Thirdly, if one does try to speak of the Faith of the Church after this, it will be 
corrective of what someone has said, placing the catechist and that participant in a 
difficult situation... 

Fourthly, the Faith of the Church tends to need to be given in a defensive manner 
because of what has been said that is contrary to it (results in the catechist being put into 
a position of needing conviction, clarity and argument as well as knowledge because 
stating the Faith now looks simplistic, contradictory, like another person’s opimion or if 
stated, dogmatic in a negative sense. 

Finally, far from making it easier to enter the Faith of the Church, participants have 
been led into spending their time and attention on typical human responses that they hear 
all week, and by this may have been led even further away than they were before. The 
short precious opportunity so desired by God as a moment of evangelism has been cut 
short and nothing of the principle of holistic catechesis is yet achieved.” 





® Thid., 27. 
? Thid., 27. 


10 Thid., 27. 
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Concluding her journal article, Farey states, “It is not possible to speak here of all the 
principles or how to translate them into positive catechetical methods in a short article of this 
kind. This article is an attempt to awaken people to the need to seek out the kind of renewal of 
methodology to which the Church exhorts us so the Faith is learnt again holistically for life, for 
prayer and ultimately, better to enable people to love to worship.”'' Farey’s stated opinions are 
gaining momentum in the Catholic Church and with the researcher. That said, it is the opinion of 
the researcher that Groome’s “shared-praxis approach” which emphasizes a strong connection to 
lived experience is receiving much undo criticism. Sadly enough, this criticism stems from a lack 


of understanding of the proper role that lived experience plays in the educational process. 


Because Shared Praxis is conversational in nature it appears to be well suited for use as an 
approach in classrooms with differing backgrounds. This is true, providing the early components 
of the approach are well thought out and executed; specifically the focusing activity and the 
naming component. On the other hand, a negative for the researcher, this dialogical approach 
limits the authority and ability of the teacher to regulate (manipulate) the direction and tempo in 
which student responses proceed. In any case, religious education must travel beyond attempts to 
teach concrete facts to engage students, affect lives and to build character. Religious education, 
and education, as a whole, requires, in the words of Jack Seymour, author of Contemporary 
Approaches to Christian Education, a teacher who “... functions as a guide for the learner who is 
on a pilgrimage toward meaning... and is clearly someone who knows something of the way, he 
or she travels with the learner, rather than standing ahead beckoning, as someone who has 
already completed the journey; or behind pushing the learner on as ened who does not need 


to go on this journey.” 


"! Tbid., 27. 
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The researcher indicates he possesses a great respect and interest for those who are 
championing a “revelation-based” approach to catechesis and a “divine pedagogy”. Sadly, he 
does not think enough persons are articulating “Pedagogy of God” concepts in a way to be well 
understood by the average catechist nor is he aware of anyone outside of the Catholic Faith who 
effectively utilizes and translates divine pedagogy into practical methodology. Secondarily, the 
researcher is concerned about the appropriateness of any theory on classroom religious education 
that does not seriously take into account the context and the spiritual starting points of 
students. Knowing the prior knowledge (rhema) of one’s student is truly an asset to teaching and 
should never be overlooked as a key component to building meaningful learning. Furthermore, 
from his experience as a Christian Educator and as a secular teacher, the researcher maintains if 
the context and spiritual starting points of the pilgrims are not taken into account, the teacher 
runs the real risk of missing a real opportunity to introduce young people to the Christian religion 
and a primary occasion for first evangelization might be lost---possibly forever. With that in 


mind, the researcher maintains that something can be learned from both approaches. 


Another model that deserves much consideration in this chapter is the story-linking model, 
authored and developed by Anne Streaty Wimberly, professor of Christian education at the 
Interdenominational Theological Center (ITC) in Atlanta, Georgia. Wimberly, in her acclaimed 
work, Soul Stories: African American Christian Education, proposes a method for educating 
Christians. Her book lays out a contemporary model of Christian education borne out of the 
African American experience---primarily from the slave era. Her model involves a 
teaching/learning process that focuses on liberation and vocation. The model seeks to empower 


Christian educators and Church leaders in the decision-making process, while simultaneously 
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providing a methodology whereby the aforementioned can guide and direct the decision-making 
process of their students. The story-linking model involves integration of personal life 
experiences, history and the evolving liberation of the African American Christian in a nation 
where the African American Christian for the most part, had their religious experience 
minimized by external and oppressive forces. Wimberly states, 


“This book has emerged out of my recognition that Christian education for African 
Americans is at a crossroads. On the one hand, its historical role in African American 
churches is undisputed. Leaders see clearly its potential for providing direction, 
experiences, and resources that meet current challenges of African Americans. Because 
their view of the pivotal role of Christian education, some churches have given specific 
attention to redesigning or appending traditional programs. 

On the other hand, there is much discussion among present and future African 
American church leaders about the great challenge currently facing Christian education in 
African American churches and communities. Many churches pay more attention to 
worship and give less attention to Christian education. In numerous instances, Christian 
education is a neglected facet of African American church life. e 


Wimberly goes on to add, 


“People desire a context and a process for exploring, reflecting on, and deciding ways 
of living as Christians... how we are living as persons in community, the choices we have 
made, and the purpose we see for our lives ... and everyday life experiences. 

Persons are searching for forums in which they can address who they are and can 
become in their everyday social contexts. They also desire guidance in seeing options and 
deciding, consciously and intentionally, ways of living and serving as Christians that are 
liberating and that imbue their lives with meaning and purpose. This means that persons 
are seeking help with the task of ethical decision making.” 


Wimberly’s Story-linked model for Christian education is supported by five primary 
assumptions. The assumptions are: 
1) Christian education can be strengthened or extended beyond the present paradigm by 
reclaiming the story-linked process found in the early slave community. 


2) The story-linked model is appropriately undertaken in intergenerational Christian 
education settings. 


2 Anne Streaty Wimberly, Soul Stories: African American Christian Education. (Nashville: Abingdon 
Press, 1994), 14 


3 Yhid., 15 
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3) There is similarity between the issues as well as the context African Americans 
address today 

4) The story-linked model can be used appropriately in traditional educational Christian 
education settings such as the church school, Bible study sessions, and in combination 
of age/stage groups. 

5) The story-linked model holds importance for Christian-education leaders, teachers 
and participants alike." 

The assumptions aside, the central focus of the model is the concept of story-linking. According 


to Wimberly, 

“Story-linking is a process whereby persons connect components of their everyday 
life stories with the Christian faith story found in Scripture. Participants also connect their 
personal stories with Christian faith heritage stories of African Americans found outside 
of Scripture. More specifically persons link with Bible stories/text by using them as a 
mirror through which they reflect critically on the liberation and vocation they have 
already found or are still seeking.” 

She later sharpens her defining of the process as, “... a process whereby we connect parts of our 


everyday stories with the Christian faith story in the Bible and the lives of exemplars of the 


Christian faith outside of the Bible.” 


Wimberly sets to accomplish her thesis by first explaining her story-linked process, secondly 
by exploring the Soul and world through story-linking, third, by exploring events of our lives 
through story-linking, fourth, by exploring life meanings through story-linking, fifth, the pivotal 
role of scripture in story-linking and how to choose Scripture and sixth, mediating group 
processes. After defining Story-linking, she proposes a methodological process for Story-linking. 


Wimberly says, “ the process is comprised of four primary phases: 1) Engaging in the Everyday 


4 Thid., 14. 
5 Thid., 13. 


6 Thid., 39. 
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Story, 2) Engaging in the Christian Faith story in the Bible, 3) Engaging Christian Faith stories 


from the African American Heritage, and 4) Engaging in Christian Ethical Decision making.’ 


In the first Chapter, Wimberly lays out the story-linked process. She assert that if the process 
is utilized (properly) it can aid one in opening oneself to the call of God to perform in a manner 
that is liberating for the person and others. She supports this introducing the reader to the 
importance of a storied process. In this process Wimberly says, “... stories reveal the very lives 
persons live and the lives for which they hope... reveal persons’ yearning for God’s liberating 
presence and activity in their lives ... And reveal persons’ yearning for meaning and purpose in 
life”!®. She goes on to assert stories do much more than what was just stated. Stories also show 


how God’s is tangibly active in the lives of His people and in their responses to Him. 


In the second chapter, Exploring Self and World through story-linking, those involved with 
the process enter the story-linked process by analyzing themselves in relation to and with their 
social circumstances. Wimberly here asserts “the African-American story is about a people who 
continue to ask, ‘Who am I? in the midst of society’s assault to their dignity’. The question 
centers on our self-identity and that identity is shaped in our homes communities and churches, 
as well in the larger context.’ The main point is when we value ourselves the way God values 
us, we open ourselves to a myriad of dimensions of liberation. We begin to view options we have 


never imagined. Not only do we become much more cognizant of whom we are and whose we 
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are, but we also become much more receptive to vocation and God’s call to love your neighbor 


as yourself. 


Wimberly next moves to exploring events the lives of persons through story-linking. This is 
accomplished by considering by assigning meaning to interpersonal relationships and life events 
as they occur. Person involved in the process are next to determine what these activities have to 
do with liberation and vocation and how they may be addressed in the story-linked process. 
Interpersonal relationships as defined by Wimberly are “those associations and connections we 
make with other people.””” The assertion here is as humans we experience some relationships as 
liberating and others as confining and numbing. Humans seek to be liberated from negative 


forces and thereby gravitate to significant, positive and whole-producing ones. 


In Chapter Four, Wimberly embroils exploring life meanings through story-linking. Persons 
assign meanings to personal occurrence in their lives ina concerted attempt to arrive at an 
understanding about what occurred. This is a personal attempt to make meaning out of chaos or 
rather, to bring order to one’s life. It is this ordering of one’s life whereby the person arrives at 
his or her purpose and the plot for their life. For example, Wimberly states, “When we became 
Christians, we choose a Christian story plot. We see life through the eyes of God made known in 
Jesus Christ. Our being in life is seen as a gift, as valuable, and as having promise even in the 
midst of trials and tribulations. We choose to be likened with and set our life direction after the 


Example and Source of a liberating plot.” 
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Wimberly, in Chapter Five, illuminates the pivotal role of scripture in story-linking and how 
to choose Scripture. The Bible has always been the book of primacy. For Wimberly, it is the 
pivotal document for making sense. The Bible reveals God’s story through Jesus Christ from 
whose lens African Americans, and other Christians for that matter, view and review their stories 
and receive insights from the African American Christian faith stories. For example, during the 
slavery era, Negros, now known as African-Americans discovered a pathway to liberation found 
in the Biblical narratives. Linking with the Bible and its narratives, specifically the Moses- 
Pharaoh narrative found in the Book of Exodus, became a salient means through which the 
oppressed could hear God’s call to liberation beyond the shouts of the oppressors. These Negros 
from the reading and interpretation of the narrative could imagine and internalize God calling, 
directing and sustaining them, which inevitably led to the Negro deciding their individual 
vocational responses to the Creator. Wimberly, in an attempt to provide methodological guidance 
in terms of what Biblical stories to use suggests the use of three approaches: 1) the Historical 
cultural approach whereby one selected stories already chosen by African Americans over the 
years, 2) the lectionary approach, where one uses of a lectionary in lieu of stories in settings that 
might be devoid of significant experiences with biblical and cultural resources. This approach 
does not require the Christian educator to select Biblical text, and 3) the uniform lesson series 
approach.” This approach, like the immediate past approach, does not require the Christian 
educator to select a text, but rather, the text are pre-selected in a manner designed to cover the 
entire Bible in a six year cycle. Upon completion of the six-year cycle, nearly every book of the 
Bible is dealt with in some manner. The pre-selected text is respective of different age groups, 
and incorporates lesson plans and culturally historic stories that are revered and long considered 
vital. 
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Wimberly concludes with the mediating group processes. In this approach it is important for 
the Christian educator to pay close attention to the nuances of group process and dynamics of the 
same. People are not robots and as such neither are groups. Groups consist of individual persons 
who may or may not be introverted, may or may not be talkative, and may or may not be 
revelatory. Wimberly asserts the following are essential to getting started in the story—linked 
process: 1) the leader’s welcoming presence, 2) sharing the nature of the story-linked process 
into which persons are being invited and 3) invite interpersonal connections with a partner or in a 


small group.” 


Anne Wimberley, because of her work with African-American Churches and educational 
communities, recognizes the power of story in transmitting a tradition and shaping personal and 
communal identity. She invites individuals to reflect on their personal stories that shape their 
everyday lives and to assess the extent to which one’s personal life story is liberating or 
paralyzing. Then she links these stories to biblical narratives utilizing African-American 
traditions, and then invites these persons to view their personal story through the liberating 
lenses of these faith narratives. This story-linking methodology educates, encourages and 


empowers persons to live story-linked plots that participate in God’s vision of wholeness and 


liberation. 


In a development that is much more youth specific, Kenda Dean, a professor at Princeton 
Seminary and a collaborator on the National Study of Youth and Religion (NSYR), draws from a 
2005 study where sociologists Christian Smith and Melinda Denton published Soul Searching: 
The Religious and Spiritual Lives of American Teenagers, presumably the first book to draw 
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from the groundbreaking discoveries of the NSYR led by Charles Smith. He describes ‘teen 
religiosity’ as “Moralistic Therapeutic Deism” (MTD) a term first authored by him in 
description of what he sees as the “de facto” religious position of today’s teenagers. According 
to Smith, there is a "creed" of Moralistic Therapeutic Deism that teenagers and adults live by, 
although neither of the two groups would knowingly admit to ascribing to such an approach.. 


The “creed” a five step treatise is authored by Smith in this manner: 


1. A God exists who created and orders the world and watches over human life on earth. 

2. God wants people to be good, nice, and fair to each other, as taught in the Bible and by 
most world religions. | 

3. The central goal of life is to be happy and to feel good about oneself. 

4. God does not need to be particularly involved in one's life except when God is needed 
most world religions. 

5. Good people go to heaven when they die.” 


The researcher explains the MTD in the following manner: Religion causes one to be nice 
(Moralistic) and feel good (Therapeutic). However, a major tenet of this term is that God stays 
out of the way except in emergencies (Deist). From Smith and Denton’s 2001-2005 study, Dean, 
in her pioneering work titled Almost Christian: What the Faith of Our Teenagers is Telling the 
American Church, investigates why American teenagers, once positive about Christianity, now 


are “as-a-matter-of-fact” about genuine religious practice. 


Dean divides her book into three key areas each with sub-components. The first area called 
“Worshipping at the Church of Benign Whatever-ism” consist of two sub-areas: 1) Becoming 
Christian-ish and 2) The triumph of the ‘Cult of Nice’, The second area titled, Claiming a 


Particular God-Story maintains three sub-area. They are 1) Mormon Envy: Sociological Tools 


*4 Charles Smith and Melinda Denton, Soul Searching: The Religious and Spiritual Lives of American 
Teenagers, New York: Oxford University Press, 171. 
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for Consequential Faith, 2) Generative Faith: Faith That Bears Fruit and 3) Missional 
Imaginations: We are Not Here for Ourselves. The third area ‘Cultivating Consequential Faith’ 
has four sub-areas which are: 1) Parents Matter Most: The Art of Translation, 2) Going Viral for 
Jesus: The Art of Testimony, 3) Hanging Loose: The Art of Detachment and lastly, 4) Make No 


Small Plans: A Case for Hope. 


Citing the groundwork NSYR performed, Dean informs readers the study suggests American 
teenagers have laid hold to MTD. Rather than placing the fault squarely on the youth, 
specifically teens, Dean in Chapter One of her book lays the blame for this theological watering 
down directly on the Church and its individual congregations. She says, “Let me save you some 
trouble... American young people are theoretically, fine with religious faith--- but it does not 
concern them very much, and it is not durable enough to survive long after they graduate from 
high school. One more thing: we’re responsible.:”* Instead of announcing and declaring a God 
who desires His believers to live a life or service to Him and humanity, sacrifice, obedience and 
love, churches instead offer a passive religion, one of use and disuse that presents very little to 
the teen experience and demands even less by way of Christian commitment. As a result, teens 
are finding religion, religious education and morality associated with religion to be “no big deal”. 
This is no surprise for those who work with teens. The work of those associated with NSYR 
reveals “the religiosity of American teenagers must be read primarily as a reflection of their 


parent’s religious devotion (or lack thereof) and by extension, that of their congregations.””’ 





*° Kendra Creasy Dean, Almost Christian: What the Faith of our T. eenagers is Telling the American 
Church, (New York: Oxford University Press, 2010), 3. 
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Dean further indicts the teenagers and more specifically the Church of being “almost 
Christian” when she says, “It is hard to read the data from the NSYR without the impression that 
many American congregations (not to mention teenagers themselves) are ‘almost Christian’ --- 
but perhaps not fully, at least not in terms of theology or practice.””* In the face of this 
indictment, the question is what exactly is the Church or other religious institutions supposed to 


do to counteract this apathetic attitude towards organized religion and religious education? 


Dean argues from the beginning of her book, if the American church responds, quickly and 
decisively, to issues raised by the NSYR studies and others of a like kind then “tending the faith 
of young people may just be the ticket to reclaiming our own.””” It is clear the assertion is in 
order to produce young Christians authentic to the faith, churches must rediscover their sense of 
mission and model an understanding that being Christian is not.something one does for one’s 
benefit but rather a vocation calling the person to share God's love, in word and deed with the 


world. 


Dean, through her research, discovered the most committed teens shared four important traits: 
they could recall and articulate a personal and powerful story about God; they indicated they 
belong to a significant faith community; they continually displayed a sense of vocation; and 
lastly, they maintained an advanced understanding of what hope in Christ means. Based on these 
findings, She lays out an approach to Christian education placing central the idea of mission 
while offering a wealth of tangible and applicable recommendations to empower and encourage 
teens to live more authentically committed Christian fives. 

*® Thid., 4. 
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As identified in the NSYR, highlighted by Dean, the majority of American teens don’t hold to 
a specific or committed faith. Their Moralistic Therapeutic Deism urges them to be nice people 
who get along with others, to feel good about themselves, and to keep any and all notions of God 
as well as the Incarnation distant. From this vantage point, and not surprising, about half (49 to 
51%) of U.S. teens surveyed by the NSYR said religion is important in their lives.*” No problem 
right? Wrong! A closer inspection reveals a disturbing point. If one flips the percentages they 
would become infinitely concerned. The point is half of the teenagers in the study found a 
personal commitment with God as unimportant. Finding number one, when viewed critically 
reveals that teens appear ambivalent when it comes to embracing some sort of religious identity 


and it is not getting any better. 


In no surprise to anyone, Finding Number 2 revealed that teenagers tend to follow in their 
parents footsteps when it comes to religion not because they are committed but rather because 
teens do not see the point of arguing about religion. Dean reports, “While the study did not 
interview parents about their own faith... the evidence suggests that religious commitment, 
understanding and practice among teenagers reflect... that of their parents.”’ The researcher 
maintains this finding is not a huge surprise. Neither is Finding Number 3 which states, “While 
most U.S. teenagers feel generally positive towards religion, religion is not a big deal to them.” 


However, what is surprising to the researcher is that the NSYR was surprised that teenagers 


overwhelmingly lacked hostility toward religion. In fact, Smith, a colleague of Dean reports, 
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Most American teenagers tend to view religion as a “Very Nice Thing” verses as a “Very 
Necessary Thing.” This finding asserts that teens view religion as an entity that does not warrant 


much thought or consideration 


Of all of the finding that Dean and her colleagues reported, two are of particular curiosity to 
the researcher. Why are Mormon teenagers faring better than all of the other teens? And why 
does supply and demand matter so much in the lives of teenagers? Dean does not explain why 
Mormon teens fare better but she did allude to possible reasons for their success such as having 
the highest degree of religious vitality and salience, the greatest degree of understanding of 
Church teaching and the highest degree of congruence between belief and action. From her 
findings, one can assume that The Church of Latter Day Saints are doing a better job of 
providing religious instruction for their teens as well as making religious instruction of youth 


(including teens) a serious priority than other mainline Christian denominations. 


As previously indicated the researcher desires to understand the significance that supply and 
demand plays in the spiritual formation and lives of teenagers. Dean and her colleagues assert the 
more prevalent religiously grounded relationships, activities, programs, opportunities and 
challenges are for teenagers, the better chance teenagers will be engaged and all-in religiously. 
This is to say, the more emphasis congregations place on youth and teen oriented ministries to 
include training and education, supporting parents with teens and investing in empowering and 
encouraging teens for leadership roles in the life of the congregation, the better the results. Teens 
want to be included and will step up to the plate if challenged, encouraged and empowered. 


According to Dean, the opposite is true too. Dean says, “Stated negatively, churches that do not 
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invest in their youth find that youth are unlikely to invest in them.””* If the negative continues to 
be the way of life in some churches, when it comes time to ‘round up’ teenagers for a program or 
project the teens will view the religious activity as optional as finding #10 asserts. This finding 
holds that teens participate in non-religious activities simply because they are. It also asserts that 
teen view participating in religious activities as the extracurricular therefore voluntary, if-]-want 
to activity. In this sense religion functions as an “add on” activity something one does if he or 


she feels like it when they have the time. 


As initially alluded to, the majority of American teens do not have a specific or committed 
faith. Their Moralistic Therapeutic Deism (MTD) encourages them to be kind persons that get 
along with others, to fee] well-adjusted, and to keep any thoughts of God to a mintmum--- except 
when they get into trouble and they need Him to intervene on their behalf. As previously 
mentioned, concerning religion, Dean’s findings reveal that teens appear apathetic and 
uninterested. Why would they not be dis-interested, if religion for them is no more to them than a 


set of disjointed, untaught and unexplained set of rules to follow and or obey? 


Having just highlighted the findings it is important to note here that Dean believes the 
church’s primary failure is not in its methodology but rather its ecclesiology. Currently churches 
interested in youth ministry are asking the question: How do we get youth (teens) to come to 
church? Some of these well-meaning congregations in their wondering are wasting time and 
energy promoting plans and programs rather than performing some sort of Incarnation-shaped 


endeavor that serves to stimulate a deep commitment to Christ, to missions and to the Creeds of 
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the Church. There is no doubt that what is needed in the here and now is a faithful church which 


entails faithful members. So what would it take to create a faithful church that mission focused? 


Dean’s offers an Incarnation-shaped “Missional Imagination” as a possible solution. This 
term ‘Missional Imagination’ is borne out of Dean’s mantra that youth ministry is the research 
and development arm of the Church. So from her viewpoint, if somebody is going to be open to 
imaging the church as a “sending” agency that deploys Christ representatives in the world, it is 
going to be the youth. Marris Harris, in her book titled, Fashion Me a People: Curriculum in the 
Church says, “Mission means sending. The mission of the people who are the church is to go 


into the world and to be in the world as Jesus was, as the revelation of God.” 


The first way to recreate a faithful church according to Dean is for teens and the larger church 
congregation to be about a radical engagement with culture. Since the findings suggest teenagers 
are much less concerned with preserving the church than in participating in the incarnate works 
of God. This kind of church and her members must imitate Christ presenting the good news to 
the world in the midst of its suffering. This utopian church displays serious religious 
commitments to being authentic agents of change and change agents to the world. The churches 
members, teen and adult alike, here, must maintain and affirm the Creeds, in what Dean calls the 
“God-story” These teens find in the biblical narrative or stories a sense of calling to some higher 
purpose; and they claim hope for the future promised in the narratives. This insight into 
committed faith is useful because it gives meaning to the decrees and commands the Bible calls 
the people of God to observe. 


*° Maria Harris, Fashion Me a People: Curriculum in the Church, (Louisville: Westminster/John Knox 
Press, 1989), 24. 


58 


59 


The second suggestion that Dean provides for making teens Christian in name and nature is 
cultivating a distinctly Christian version of what she calls “consequential faith.” Dean states, 
“Treating teenagers as some sort of alien species was one of the great mistakes of the twentieth- 
century church. We should rather challenge them to mature responsibility as members of the 
Christian community, for “Christ views young people as participants in God’s mission rather 


than as targets of ours.””° 


Lastly, For Dean, the Incarnation is the key: “The point of God’s Incarnation was mission, the 
sending of God-as-love into creation.””’ From her definition, the researcher comments it during 
the Incarnation of God that God communicated himself in a manner consistent with humans 
intellect, and his message revealing himself was a radical self-giving love that “stops at 
nothing—not even death—to win us back” ® Therefore, it is The Incarnation of God that 


9939 


provides “the template for the church’s missional way of life”’~ a way of life that seeks to reveal 


God to the world through radical acts of love. A church committed to this self-denying 
mission—that calls young people to “be all in”—is the cure to the self-seeking and self- 


preserving religiosity that is so prevalent in the church today. 


*° Kendra Creasy Dean, Almost Christian: What the Faith of our Teenagers is Telling the American 
Church. (New York: Oxford University Press, 2010). 97. 


3” Thid., 91. 
38 Thid., 60. 


* Thid., 90. 


59 


60 


Maria Harris postulates, “In our conviction, we are brought up short. At the same time we are 
drawn to community, we find ourselves surrounded by bruised and broken community or by the 
absence of community at all.””° It is the researcher’s opinion that the Church and her members 
must realize the Church does not exist to serve us, but rather the Church exists to serve the 
World. Secondly, in postulation, this writer maintains that if the Church were mission oriented it 
would not have to ask the question: Who is my neighbor? The Church would know. The Church 
would not have to ask: Who are the hurting? Where are the sick? Who is being oppressed? The 
Church would know... The Church would know... Because of the proximity due to closeness the 
Church would know. It is the Church who must know that even in its faults and short-comings, it 
must constantly seek nourishment through Jesus, power through the Holy Ghost and its mission 
to the World through the One Who Calls and Sends. 

One might think that a change in the behavior of the Church is the cure. But the researcher 
believes differently. The researcher postulates the Church must have a change of heart. A 
changed heart will manifest itself in praxis. A changed heart will cause a person to repent 
seeking to be reconciled to the Holy and Righteous One through atonement. To effectively 
combat moralism, as briefly alluded to above, it’s not enough for persons to say they need Jesus- 
-- every sinner who knows they are sinner knows that. The researcher believes persons must be 
more specific about what it is they need Jesus to do for them individually. From this vantage 
point the person must come to Jesus “as they are” realizing that it is not okay just being who they 
are. They must continually strive to be something more; striving for perfection as John Wesley 


puts it. 
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The above said, the scholarly works of Dean, Harris, Farey and others will be for naught 
unless the entire church comes together as one community to carry out the mission of Jesus. As 
Dean and others articulated, the teenagers reflect the attitudes of their adults and the 
congregations in which they represent or attend (if they attend at all). Again, as stated before this 
is a direct indictment upon the Church. What must happen is as Marta Harris states, “We are 
missioned into the world as servants of God.’’"! Through using the God given Holy Ghost 
sponsored gifts and koinonia (community), leiturgia (prayer and worship), didache (teaching), 
kerygma (proclamation) and diakonia (outreach) the Church can turn it around from being self- 
serving and self-seeking realizing the aims of the Church’s vocation. Harris further states, “The 
church today has already moved into position of listening--- not everywhere, but certainly in 
enough situations--- to such a degree that we are beginning to gather new evidence and new 
understanding as to how we might educate toward community in our time. This is particularly 
evident in the willingness of churches throughout the world, and even here at home, to rethink, 
reshape and redesign our ways of coming together, and being together as people in community: 


. ; 4 
to reshape and redesign our forms of community.” : 


The focus of this chapter, to this point, is methodologies and approaches to Christian 
education. It is the desire of the researcher to say a few words about the one who is primarily 
entrusted with implementing the previously mentioned approaches--- the teacher. The teacher is 
extremely important as God’s chosen in this vocation to “teach them whatsoever I have 


commanded you” For Jack Seymour, the teacher is the guide and a model. Seymour says, “The 
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teacher risk participation in a mutual journey with the learner and by so doing, acts as a 


model.“ Thomas Groome asserts that the teacher be called “leading learner.” 


This “leading learner” has the awesome responsibility of being the guide who is involved in a 
pedagogical pursuit of making meaning. This person is to make determinations and suggestions 
that will aid the pilgrim in navigating along his her journey. This responsibility last for the 
duration that leading learner is entrusted with the pilgrim. It is the teacher who must determine 
what is to be taught, what mini-section(s) of the overall lesson is/are to be taught when and 
where. It is the teacher, the “leading learner” who must determine how much time is needed to 
teach the lesson? It is the teacher who must recommend what materials are needed (for the 
lesson’s journey) so on and so forth. Seymour says in his book Contemporary Approaches to 


> This simply 


Christian Education, “the teacher uses the power of creative imagination to guide 
means the teacher is entrusted with the task of recalling the story of faith to encourage, enable 
and empower the student make the connections to the lesson or biblical narratives. This requires 
that the teacher be prepared academically in the development process of persons. Yes, the 
teacher must have a comprehensive understanding of the developmental stages of learners. 
Where Christian Education is concerned, the teacher must have a firm grasp of theology and 


practice of the Christian religion and by way of hope, a great knowledge of the faith community 


where the teacher is teaching. That said, Seymour maintains the focus of the teacher and the 


*° Jack L. Seymour and Donald E. Miller, Contemporary Approaches to Christian Education, (Nashville, 
Abingdon Press, 1982), 132. 
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“orimary methodological question is: What resources are needed to help this student along the 


path?”° 


Seymour, using traditional Biblical terms, states the teacher’s duties include being the sage, 
prophet and priest.”’ He asserts that as sage the teacher journeys with the pilgrim to learn the 
depth of one’s existentialism which come as a result of the journey and are brought to bear on 
experience. As Prophet, the teacher champions the faith tradition and asks the learner whether or 
not that which is learned is consistent, congruent and /or revelatory of the One who told Moses I 
Am that I Am and the meaning He presented in His word and through The Word. As Priest, the 
teacher maintains the power to heal the hurt of the learner which opens the student to 
possibilities that exists in the sanctifying presence of the Holy Spirit, the symbols of the faith and 
in the sanctifying of the entire journey. For Seymour, this role, “The process moves the learner 
from recalling the surface understanding made of experience, critically understanding personal 
limitations, and reconnecting the experience to a deeper level of meaning in contact with the 


power of transcendence.” 


It is extremely important that the teacher knows who he or she is and who he or she is not. 
Because, in the teacher, the power to heal, name and claim exist and are amplified. So is the 
propensity for hurt, labeling and disjunction. The teacher must be a person of discretion and of 
valor. Furthermore, for one to be involved in a vocation that embraces the process of criticism 
and renewal the teacher must have some particular attributes or gifts that are quite evident by all. 


(Seymour calls them gifts of the Spirit). 
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Frist the teacher must be willing to be a learner along the journey or as Groome said, “leading 
learner”. This is to imply that the teacher must be flexible to review what they bring to the table 
and be open to new interpretation. As the leading learner journeys with the pilgrim(s) the teacher 
must to be willing to “jettison” their prior reflections and interpretations if what is to be learned 
and made meaningful calls for it. In this instance the teacher not only models a way to reflect 


and interpret, but also demonstrates a willingness to take risk and to evolve spiritually. 


Secondly, the teacher must be aware of their limitations, short-comings assumptions and pre- 
suppositions. Unless the teacher demonstrates a willingness to examine held beliefs and open 
them up to new possibilities (interpretation) the journey will mutate into a journey to nowhere. 
The teacher them would not be open to dialogue and or questions that might serve to stimulate 


deeper reflection and a more analytical response top new experiences and traditions. 


Thirdly, the teacher must encourage and empower students to do their own reflecting and 
interpreting. The inquiry-based methodology maintains as one of its tenets to learning, that 
learning is personal. This is to say that learning does not happen until the learner makes personal 
meaning of what is learned. For example: The teacher knows what he or she knows. If the 
learner only learns what the teacher knows then it stands to reason that the only thing the pilgrim 
learned is what the teacher already knew. However, if the teacher encourages the pilgrim to learn 
and make meaning “for themselves” thought provoking questions may arise, a new 


understanding may arise (on both parts) and student learning is energized. 


Fourth, the teacher must validate the lives and experiences of the students. Seymour says, 
“Frequently it is necessary for a group of learners to participate in a common 


experience, reflecting and interpreting together and hereby enriching for all the quality of 
both the interpretation and the experience. It however, the reflection and interpretation 
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does not at some point touch the everyday lives of the learners, both the experience and 
the faith story will remain in once-s-week or done-at-church memories.””” 


In other words, sometime in a group setting a lesson can be taught whereby learners of different 
experiences come and share. The differences of interpretation combined with the vastness of the 
experiences can lead to a wonderful revelation of the faith story out of differing viewpoints. 
However, if the teacher “shuts the group down” by maintaining that only one thought and only 
one interpretation is right, thereby devaluing any other thought or interrelation, the experience is 


lost and the faith story might not ever come to fruition. 


Therefore, it is extremely important for the teacher, the “leading learner” to be someone who 
not only values the lives and experiences of his or her learners, but gives value to each attribute> 
This person must also demonstrate a keen appreciation of the pilgrim thanking them for taking a 


risk and for accompanying the teacher along the journey. 


Non-CME Works: 


The non-denominational works that I used include The New Interpreters Bible Commentary, 
Matthew Henry Commentary, The HarperCollins Study Bible (NRSV), Calvin’s Commentary on 
the Bible, Bible Track Bible Commentary, Adam Clarke’s Commentary on the Bible, Free Bible 
Commentary and Precept Austin’s Commentary on the Bible. The researcher chose the 
commentaries to find viewpoints that might be pro or counter to his viewpoint(s). The researcher 
is not overly concerned with whether or not the commentator agrees with his viewpoint as much 
as he is concerned with amassing enough information in which to formulate and informed 


opinion. The researcher chose commentaries from different eras with hopes of observing the 
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viewpoints of these persons with respect to the era in which they wrote and lived. The researcher 
thought it refreshing to grasp how contemporary thought provides the springboard for modern 
imposition of the text. For instance, and surprising enough, between the later Matthew Henry 
Commentary and the more contemporary New Interpreters Bible Commentary it is the latter 
versions that has much more to say concerning the meaning of the” heap of stones” and their 
significance in terms of catechism use. The New Interpreters Commentary on the Book of Joshua 
spent much more time trying to validate the crossing over rather than expounding upon its 
significance as an icon for remembrance. However, it is Matthew Henry, a much older 
commentary that spends a noteworthy amount time explaining the significance of the stones. In 
fact Matthew Henry does not refer to the stones as a” heap of stones” but rather simply as “these 
stones”. Furthermore, Matthew Henry, although older in writing and date, spends a lot of time 
explaining and commentating on the adults (parents) explaining the meaning of the stones to 
their children and children’s children when they ask, “What are the meaning of these stones?” 
On the other hand the New Interpreters Commentary has much more to say about the historical 
references to the occurrence and Joshua’s reference as the second Moses, that are found 
elsewhere in the Bible. The point here is that between the two commentaries, it is the later that 
had more to say catechism wise. Another commentary that has a lot to say about Joshua’s stones 
is Harper Collins Study Bible Commentary where the author is commentating on Chapter 4 verse 
1 to Chapter 5 verse 1. The authors’ state: 

“These verses appear to describe two sets of twelve stones. The first set, carried from 
the east bank to midstream would be underwater and not visible but would provide firm 
footing for Levites carrying the sacred ark. The second set, taken from midstream would 
become a memorial to the crossing -- that is a shrine at Gilgal, which means “Circle.” 


The story highlights responsibilities of the custodians of the ark of the covenant...This 
etiological story has dual purpose: that all peoples of the earth will acknowledge the 
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power of Yahweh and that Israel’s descendants (Children and Children’s children) fear 
(hold in reverence the LORD....forever. Bee 


The Methodist Episcopal Book of Catechism 


In the researcher’s desire to find Catechisms that 1) present itself as the early authentic and 2) 
late authentic that preceded his own denominational tree, he found, via the internet on American 
Libraries what he considers a rare jewel, The Catechism of the Methodist Episcopal Church 
Numbers 1, 2 and 3, In One Volume, Designed...(1855). Preface of this Catechism states, ““The 
characteristics of this catechism are brevity, comprehensiveness and systematic arrangement. It 
is not published as a child’s catechism merely, but as the Catechism of the Church, including 
both young and old.”°’ Therefore, the author(s) intended the reader to understand that the 
purpose of the Catechism was not only training up a child in the way he should go” but to train 
everyone in the Methodist Episcopal Church on the way they should go. Interesting enough is the 


purposeful attempt of the author(s) to write the Catechism with the language of children in mind. 


Catechism is morphed into something that is seldom performed. And if performed it is 
primarily performed as a by-the-way lesson for children. However in The Anglican Book of 
Catechism, in its preface, the author Joseph Masters, sums up perfectly the intent of the 
researcher when he says, “Catechizing is just regarded as a Ministerial; duty, of scarcely inferior 
importance to Preaching. As it proceeds, so does it form an invaluable, if not a necessary, 
preparation for the latter; the discourses of the Preacher being always most successful where the 


teaching of the Catechist has been most diligent. It becomes more than, a matter for anxious 


°° Meeks, Wayne A., The HarperCollins Study Bible, (New York: HarperCollins Publishers, 1989), 331- 
532: 


”! George Holder, The Anglican Catechist or a Manual of Instruction, (London: Joseph Masters & 
Company, 1855), iv. 
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consideration. ..”°* George Holden, the author of this preface, asks a question that many a parent 
and person interested in Christian Education wants to know the answer to. Holden rhetorically 
asks, “... how {should}the duty may be faithfully and efficiently performed?””’ Holden then 
answers, “To catechize...you impart religious knowledge, {one} should commence with the 
early training of youth, and be carried on till the mind is thoroughly imbued with the principles 
of the Christian Faith.”°* Holden goes on to add, “With very young children, catechetical 
instruction cannot extend much further than teaching them to commit to memory, and to repeat, 
some brief formulary. But with those of a more advanced age, with the higher classes at schools, 
and with candidates for Confirmation, it should not be limited to a mere act of the memory; it 
should be such as will enable them to understand the truths inculcated, and to comprehend the 


force of the evidence by which they are supported.” 


The Christian Methodist Episcopal (CME) Church, formerly the Colored Methodist Episcopal 
Church, early in its history, set out to provide a catechism to address the educational needs of a 
church whose primary congregants were ex-slaves. The inclusion of previous denominational 
catechism by the researcher in this model is obvious; however the use of The History of the 
Christian Methodist Episcopal Church (Revised), authored by the one known as the scholar of 
the Christian Methodist Episcopal Church, Retired Bishop Othal Hawthorne Lakey, demands a 
little explanation here. Among members of the CME Church, to include the researcher, Bishop 


Lakey, is considered the “Church Historian”, having authored several books on CME History, 


>? George Holder, The Anglican Catechrist of A Manual of Instruction Preparation to Confirmation, 1855 
> Holder, iv. 
* Ibid, iv 
» Ibid, iv 
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chief among them, The Rise of Colored Methodism and The History of the CME Church. The 
former is Bishop Lakey’s thesis presented April, 1969 to the Perkins School of Theology faculty 
at Southern Methodist University and the latter is his interpretation of the history of the CME 
Church within the context of the Civil War, the forces of Reconstruction and rising Jim 
Crowism. The result of Lakey’s interpretation provides the researcher and any willing reader 


with a unique picture of the CME Church from one of its foremost known scholars. 


At the beginning of this chapter, the researcher asserts that any scholarly approach to 
research must include reading and researching many different scholarly publications. ‘The 
researcher, in this chapter, read many different sources to demonstrate knowledge of 
contemporary works by scholars in his area of ministry focus. He intends to use what he learned 
to build a solid catechism model to addresses the lack of youth focus within his denominational 
and local church context. The literature he selected in this chapter reflects his understanding that 
his project intersects somewhere between Christian Formation and Christian Education in youth. 
In the opinion of the researcher, the selected resources, grouped in three categories: 

1) Contemporary Works reflecting trends in Christian Education and Christian Formation; 2) 
Non-CME Works, and lastly 3) CME Works have proven invaluable to his growth and maturity; 
first spiritually and secondly, as a Christian educator. The viewpoints congruent, lateral, and 
antagonistic to his own served to engage, challenge, inform and assist him in developing a 
comprehensive model of catechesis. Prayerfully, this model, when implemented, will present 
local church and denominational Christian educators with an effective tool to lead in youth 


catechesis. 
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The researcher, in a concluding thought, realizing the educational process begins with 
reading, seeking to reach orthodoxy, and knowing the process does not culminate with right 
thinking, is looking forward to the praxis of his project. As he recalls the words of Plato, “those 
who have torches will pass them on to others””° the researcher thanks God for all the great torch- 
bearers (keepers of the flames of knowledge) he read and studied in this chapter. But now, he 


asserts, it is time to pass on the torch to those who form the impetus of this study... the youth! 


°° G.M.A. Grube, Translator, Revised by C.D.C. Reeve, Plato’s Republic, Book 1, (indianapolis, IN: 
Hacket Publishing Company, Inc., 1992), 328a. 
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CHAPTER THREE 


THEORETICAL FOUNDATION 


Biblical Foundations 


The Bible, for the Christian, is and will always be the book of primacy. It is, without question, 
the unadulterated Word of God. For the researcher, it is also the book of answers. In short any 
research into what God is saying must begin with the Bible. Whatever questions exist in life the 
Bible holds the answers. Therefore when it comes to questions about spiritual matters the Bible 
is the first book to consult. For purposes of this chapter, the researcher is concerned about what 
God’s Word has to say concerning catechism of the youth. In the contemporary, this research’s 
underlying theme asserts that God, in His Word, lays out principles for Christian Education. 
These principles can be used to benefit readers of this paper who are interested in finding sources 


on God’s embrace of catechism as a vehicle for spiritual formation of youth. 


Because of the disobedience of Adam and Eve in the Garden of Eden, humanity is able to 
know right from wrong and thus maintains the ability to judge rightly, interpret correctly, judge 
wrongly and interpret wrongly. Endowed with this self-empowered ability humanity is 


compelled to pass on its best, in terms of moral instruction, to its offspring, which is a central 
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preoccupation of the human race. However, this preoccupation is not just unique to humanity. It 
is also an occupation of God. God expects that his vehicle--- His craftsmanship and His Called 
out perform the same. The Church is told by a psalmist to “Train up a child in the way he should 
go. And when he is old he will not depart from it.”(Prov. 22:6)' It is the opinion of the researcher 
that the psalmists’ request is steadily falling on deaf ears. All too often the researcher encounters 
persons who say, “I do not want to treat my children the way I was treated when I was growing 
up.” This is a serious indictment on the Church because it reflects a lack of understanding 


concerning the purpose of discipline. 


Part of any educational process 1s first to pass on knowledge so that loved ones and persons 
entrusted to another do not repeat the same mistakes and second, to learn from the past mistakes 
of the foolish, parents or teachers. Christian Educators are often reminded to teach so the people 
of God and the world might learn through precept or by example. This is done so the lost and 
spiritually uneducated might not sin against God whether on purpose, by anger or by ignorance. 
It is the purpose of the researcher to find scriptures relevant to spiritual catechism that would be 
appropriate for use to support any forays into Christian Education of children and the children’s 
children. The Church’s book of guidance, the Holy Bible provides several examples of how to 
raise children in the love and fear of God. Therefore, the researcher selected three scriptures to 
support his research. The three scriptures texts are Deuteronomy 6:1-9, Psalm 78:1-8 and Joshua 


4:1 -24. 


' Unless otherwise noted, all Scripture references are taken from the New International Version (NIV). 
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Teach Them My Ways (Deuteronomy 6:1-9) 


These commandments that I give you today are to be on your hearts. Impress them on your 
children. Talk about them when you sit at home and when you walk along the road, when you 
lie down and when you get up 

--- Deut. 6:6-7 NIV 


As previously asserted, God is quite interested in making sure humanity, specifically the 
Church, does not suffer from ignorance and recognizes the impact of being spiritually ignorance 
and disobedient. Therefore it is not a stretch to imply that God is very interested in youth 
catechism. In Deut. 6:7-8, God clearly instructs Moses to teach their children to love him with all 
their heart, all their soul and with all their strength. This mandate is given because God, knowing 
the sinful hearts of humanity, knows that spiritual growth of children would not be a 
preoccupation of the parents. At the beginning of this chapter, after Moses repeats the Ten 
Commandments at Mt. Horeb, he immediately cements his previous dialogue by saying, 


“These are the commands, decrees and laws the LORD your God directed me to teach 
you to observe in the land that you are crossing the Jordan to possess, so that you, your 
children and their children after them may fear the LORD your God as long as you live 
by keeping all his decrees and commands that I give you, and so that you may enjoy long 
life. Hear, Israel, and be careful to obey so that it may go well with you and that you may 
increase greatly in a land flowing with milk and honey, just as the LORD, the God of 
your ancestors, promised you.” (Deut. 6:1-3 (NIV). 


It is very important to note here that Moses is telling the Israelites what he said previous is not by 
personal request, but rather by God’s direction. What is it that Moses is commanded to do? 
Moses is commanded first, to teach the Israelites His ways and secondly, to fear (love) the Lord 
so that the Israelite children and their children’s children may live long and prosper in the land 
flowing with milk and honey. In this passage it quite obvious that obedience in teaching, to 
teaching and to whom what is to be taught is paramount to God, especially when it comes to 


teaching the youth. It is also important to note that God’s commands, decrees and laws are 
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objects that must be taught, retaught, learned and relearned, rehearsed and rehearsed again and 


again throughout the entire life of God’s chosen people. 


After Moses makes his point he begins what may well be the most quoted portion of the entire 
Bible. Deut. 6:4-9 known as the Shema, is a scripture that is quoted every morning and every 
night by orthodox Jews ever since Moses made this initial decree: 


“Hear, O Israel: The LORD our God, the LORD is one. Love the LORD your God 
with all your heart and with all your soul and with all your strength. These 
commandments that I give you today are to be on your hearts. Impress them on your 
children. Talk about them when you sit at home and when you walk along the road, when 
you lie down and when you get up. Tie them as symbols on your hands and bind them on 
your foreheads. Write them on the doorframes of your houses and on your gates.” (Deut. 
6:4-9 NIV). 


This decree graphically emphasizes to the Israelites the importance of following God’s laws. 
Furthermore, the researcher finds this passage as the initial Biblical passage concerning parents’ 
responsibility to create a suitable environment whereby their children and children’s children 
will hear and follow the teachings and concepts of God’s word. Even though the text explicitly 
requires parents to teach their children God’s word, it is also understood that the parents 
themselves must know and love the Lord before they can rightfully attempt to teach and impress 
spiritual truths upon the hearts and minds of their progeny. This follows the old adage, “You 
cannot go where you have not been and you cannot teach what you do not know.” This 1s true 
expressed by the expression “These commandments that I give you today are to be put upon your 
hearts.” (Deut. 6:6-7). No one but those who love the Lord will be capable of passing on the love 


for God and the reverence for God to others. 


Our passage emphasizes that vision is given in both formal and informal manner. In verses 4- 


9, parents are admonished to imprint God’s commandments on their children not only when they 


ie 


sit at home but also by the way (as in everywhere). The researcher believes that when people are 
serious about getting to know God they begin to display the height and depth of that knowledge 
in what they speak and how they live respectively. The depth of one’s spirituality and the extent 
of one’s moral values are equally evident and on best display through one’s character and 
through the words one chooses to use. It is often said that knowing God is as much an activity of 
the mind as it is an activity of the heart. The Bible says, “Above all else, guard your heart, for it 
is the wellspring of life” (Prov. 4:23). Truth, Himself is most virtuously proclaimed and revealed 
through the harmony of words and works. His virtues are best deployed by sincerity of actions 
and taught with the deepest respect for the truth itself. There is no substitute for Truth. He is 
obvious to all and is easily detectable and observed by children. Therefore, it is quite important 
that the teacher teach the truth by precept, and by example. 

My People, Hear Me: Psalm 78:1-8 


“My people, hear my teaching; listen to the words of my mouth.” 
----Ps 78:1 NIV 


A second scripture of choice used by the researcher is Psalm 78, although considered a 
historical Psalm, largely because of its recital of crucial elements in Israel’s story “...Psalm 78 is 
not history the way that we ordinarily understand it in the modern world—a recounting of names, 
events, and dates as accurately and objectively as possible.” The commentator asserts that this 
Psalm is a “Creative retelling of Israel’s story and it has a particular purpose.” Its purpose is 


both revealing and telling. Its pedagogical purpose is obvious. This Psalm is an instruction of 


? Ronald F. Youngblood, general editor, Nelson’s New Illustrated Bible Dictionary (Nashville: Thomas 
Nelson Inc. Publishers, 1995) 989. 


> Thid., 989. 
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teaching “but not simply in the sense of imparting information.”* The researcher agrees with 
several commentators on the use of this Psalm. This Psalms’ use is as a vehicle to motivate hope 
and obedience in the minds of the present and future generations of readers and hearers (Ps 6:7- 
8). Essentially, this Psalm and its intended brand of history “is much more concerned with the 


present and the future than it is with the past.” ° 


The author’s intent is evident right from the beginning. The author uses terms that are 
contemporary with Israel’s wisdom literature--- a culture of teaching (Prov. 1:8b). Several 
commentators agree that the word teaching is basically translated as parables which are further 
translated equally as “hidden things” (Prov.1:6). The usage of the word parable in this Psalm 
when compared to the same word as used in Ps 49:4 reveals “literally a comparison, and it 
communicates the psalmist’s desire for the psalm’s hearers to compare themselves to their 
ancestors in order not to make the same mistakes.”° The reference to the verb translated in verse 
eight as “to be like” makes a direct reference to the disobedient Israelites who had to wander in 


the desert 40 years. 


It is important to note the prose in which the author uses to write in making his or her point. 
The author is very repetitive in nature concerning usage of the phrases, “to the children and 
children’s children.” This cements the importance of teaching what is to be taught and 
communicating the history of Israel to subsequent generations. The use of the word telling is as 
that broadcasted in Deut. 6:20-25 as “an ongoing process that involves telling this to ancestors 


(as in the children and the children’s children vv. 3, 5, 8 and children (vv4-6) from generation to 


* Youngblood. Nelson’s New Illustrated Bible Dictionary, 989. 
 Thid., 990. 


° Ibid. 


47 


generation (verses 4, 6, 8). What is to be told and heralded is the mighty acts of God such as His 
“Praiseworthy deeds” (v.4) His Power and Might (v.4) and the wonders God has performed in 
the history of the Israelites, specifically Ex 3:20; 15:11 and His strength as exhibited in Ex 15:2, 
13, an event that led soon after to Sinai”’ and as referenced in Psalm 78:5 that is to be 
proclaimed and remembered, In essence, every generation is to know God is sovereign. A further 
point to be emphasized here is the reader is to know God’s claim, not for information sake, but 
rather in terms of having life-saving hope as in confidence that God has the demonstrated power 
to deliver, and can and will deliver His people in a time of trouble. The researcher and several 
commentators agree that interesting enough, the ancestors who impressed upon their children the 
right things in verse 3 are guilty of doing the wrong things in verse 8. “Knowledge does not 
guarantee faithfulness.”® History records the Israelite ancestors were stubborn, rebellious, 


unfaithful and not steadfast. 


In this passage, attributed to King David, the Psalmist instructs Israel to listen to His 
teaching. He further admonishes the Israelites to “...teach their children, so the next generation 
would know them, even the children yet to be born, and they in turn would tell their children. 


(Ps 78:5-6). The psalm as selected says, 


"My people, hear my teaching; listen to the words of my mouth. I will open my 
mouth with a parable; I will utter hidden things, things from of old— things we have 
heard and known, things our ancestors have told us. We will not hide them from 
their descendants; we will tell the next generation the praiseworthy deeds of the 
LORD, his power, and the wonders he has done. He decreed statutes for Jacob and 
established the law in Israel, which he commanded our ancestors to teach their 
children, so the next generation would know them, even the children yet to be born, 
and they in turn would tell their children. Then they would put their trust in God and 
would not forget his deeds but would keep his commands. They would not be like 


’ Thid., 990. 


® Thid., 991. 


their ancestors— a stubborn and rebellious generation, whose hearts were not loyal 
to God, whose spirits were not faithful to him. (Ps 78:1-8 NIV) 


The question that begs the researcher to ask here is, “Why does this generation maintain 
a plethora of seemingly lost youth who easily appear not to know God?” The answers or 
rather the excuses are many. Some reasons for this spiritual epidemic are the fast pace of 
today's life style, the apathetic attitude of the church and an existential (modern) 
interpretation of the Bible based on excuses. The researcher argues that although scripture 
teaches parents to train up their children, existential circumstances make it easy for persons 
to lay blame squarely on the life’s daily challenges associated with rearing their children in 
the way. These are the same parents or family members who are quick to say, “God knows 
my heart and God knows my circumstances.” It is of no great wonder why many advocates 
of young people can find prisons filled with adults who, as children, received little to no 
spiritual and moral formation at home; and less from the church. As a result our prisons are 
filled with spiritually inept young men and women who are inadequately prepared for 


adulthood. 


The researcher does not want to assert that our prison system 1s just filled with adults, 
whom as youth, did not receive moral guidance. This statement would be a 
misrepresentation of the purpose of the argument. The answer is not easily found. Simple 
inspection of prisons can yield prisoners that, as children, were raised in Godly admonition. 
There are plenty of examples of properly raised children who, for whatever reason appear to 
be born with a rebellious spirit. In terms of this research the researcher chooses not to focus 
much about them. These persons are placed in the category of those who choose to do 


wrong. The researcher’s main point made quickly here is there are those who have been 
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brought up in the Word and do wrong out of ignorance and then there are those who do 
wrong and yet, they know better. In any case, the researcher maintains that the Bible plainly 
reveals that God places the responsibility of teaching children His precepts squarely on the 
parents. The writer of Proverbs reminds us, "Train up a child in the way he should go: and 
when he is old, he will not depart from it." (Prov. 22:6.) This does not mean that the child 
will not sin or stray. Rather the intended message from the writer of this proverb is that 
because of some purposeful catechism (teaching) the child after sinning or the commission 
of some act of indiscretion will remember the lessons taught and will return to the path of 


righteousness and wisdom. 


Tell My Children Of My Mighty Acts: (Joshua 4: 1-24) 


In the future, when your children ask you, ‘What do these stones mean?’ tell them that 
the flow of the Jordan was cut off before the ark of the covenant of the LORD. 
---Joshua 4:6-7 
God has a pension for youth catechism. One example is recorded in the fourth chapter of 
Joshua. In this Biblical text the backdrop for a momentous pedagogical event occurs at Gilgal. 


Gilgal, a Hebrew word meaning “circle” probably of stones,” 


is well known for its historic 
significance to the nation of Israel. It is also the name of a campsite and two cities in the Old 
Testament. Here it is necessary to distinguish between Gilgals to determine which Gilgal Joshua 
4 is referencing. On one hand Gilgal is a village from which the prophet Elijah ascended into 


heaven (2 Ki. 2:1). It is speculated that this particular Gilgal is possibly in the hill country of 


* Wayne A. Mecks, general editor. Te HarperCollins Study Bible, (San Francisco: HarperCollins 
Publishers, 1989). 
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Ephraim about 8 miles northwest of Bethel'®. The other Gilgal, the Gilgal of Joshua 4, is the first 
campsite of the Israelites after they crossed over the Jordan River and entered the Promised Land 
(Jos 4:19-20)"'. At his particular Gilgal, the Israelites took stones from the Jordan and set them 
up as a memorial reminding people of how God delivered them out of hands of their enemies and 
into "A Land Flowing with Milk and Honey”. As previously alluded to, many important events 
are associated with this city. The first Passover in Canaan was held here (Jos 5:9-10). This city 
also became the military headquarters for Israel during the conquest of Canaan. It is from here 
that Joshua led the nation of Israel against Jericho (Jos 6:11,14) and conducted his southern 
campaign (Jos 10)'* This Gilgal is also the site of King Saul’s coronation and his demotion by 
God as king (1 Sam.11:15; 13:4-12 and 15:12-33). Ironically, as important a site Gilgal was to 
Israel at that time, it later became a center of idolatry where God charges Joshua with teaching 
generations of children what is about to occur at the Jordan River. The Bible records this scene 


this way: 


“When the whole nation had finished crossing the Jordan, the LORD said to Joshua, 
“Choose twelve men from among the people, one from each tribe, and tell them to take 
up twelve stones from the middle of the Jordan, from right where the priests are standing, 
and carry them over with you and put them down at the place where you stay tonight.” So 
Joshua called together the twelve men he had appointed from the Israelites, one from 
each tri Jordan. Each of you is to take up a stone on his shoulder, according to the number 
of the tribes of the Israelites, to serve as a sign among you. In the future, when your 
children ask you, ‘What do these stones mean?’ tell them that the flow of the Jordan was 
cut off be, and said to them, “Go over before the ark of the LORD your God into the 
middle of the before the ark of the covenant of the LORD. When it crossed the Jordan, 
the waters of the Jordan were cut off. These stones are to be a memorial to the people of 
Israel forever.” So the Israelites did as Joshua commanded them. They took twelve stones 
from the middle of the Jordan, according to the number of the tribes of the Israelites, as 


'® Youngblood, Nelson’s New Illustrated Bible Dictionary, 497-498. 
" Tbid., 498. 


2 Thid., 498. 


81 


the LORD had told Joshua; and they carried them over with them to their camp, where 
they put them down. Joshua set up the twelve stones that had been in the middle of the 
Jordan at the spot where the priests who carried the Ark of the Covenant had stood. And 
they are there to this day. Now the priests who carried the ark remained standing in the 
middle of the Jordan until everything the LORD had commanded Joshua was done by the 
people, just as Moses had directed Joshua. The people hurried over, and as soon as all of 
them had crossed, the ark of the LORD and the priests came to the other side while the 
people watched. The men of Reuben, Gad and the half-tribe of Manasseh crossed over, 
ready for battle, in front of the Israelites, as Moses had directed them. About forty 
thousand armed for battle crossed over before the LORD to the plains of Jericho for war. 
That day the LORD exalted Joshua in the sight of all Israel; and they stood in awe of him 
all the days of his life, just as they had stood in awe of Moses. Then the LORD said to 
Joshua, “Command the priests carrying the Ark of the Covenant law to come up out of 
the Jordan.” So Joshua commanded the priests, “Come up out of the Jordan.” And the 
priests came up out of the river carrying the ark of the covenant of the LORD. No sooner 
had they set their feet on the dry ground than the waters of the Jordan returned to their 
place and ran at flood stage as before. On the tenth day of the first month the people went 
up from the Jordan and camped at Gilgal on the eastern border of Jericho. And Joshua set 
up at Gilgal the twelve stones they had taken out of the Jordan. He said to the Israelites, 
“In the future when your descendants ask their parents, ‘What do these stones mean?’ tell 
them, ‘Israel crossed the Jordan on dry ground.’ For the LORD your God dried up the 
Jordan before you until you had crossed over. The LORD your God did to the Jordan 
what he had done to the Red Sea when he dried it up before us until we had crossed over. 
He did this so that all the peoples of the earth might know that the hand of the LORD is 
powerful and so that you might always fear the LORD your God.” (Jos 4:1-24; NIV) 


From the selected text it is clear that God wanted Joshua to “teach” and “instruct” the children 
on and in God’s ways. What is particular interest to the researcher is how often and how fast the 
laos either becomes lackadaisical or apathetic about teaching the youth God’s ways and making 
the pedagogical imperative a pronounced reality. In the life of the church today adult 
membership is often preoccupied with raising funds or paying budget verses being obedient to 


accomplish Jesus’ great mandate. The researcher cynically highlights that the mandate does not 


say “Go ye therefore and make all the money you can” but rather, “Go ye therefore and make 
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disciples in my name...” (Matt 28:19ff) The researcher truly believes this mandate is inclusive of 


the youth too. 


The researcher argues that the purpose of Joshua 4 and the Book of Joshua, to a larger extent, 
is about the magnification (exaltation) of Joshua to the status of Moses. The researcher makes 
this point by pointing out that God purposely instructs Joshua to choose twelve men and tell 
them to take twelve stones from the middle of the Jordan from right where the priest stood and to 
carry them over with you and put them down at the place where you stay tonight (Jos 4:1-2). Just 
as Moses held back the Red-Sea for the Israelites to escape Pharaoh, the event of crossing over 


the Jordan during floodstage, yet on dry ground, lifts Joshua to the status of Moses. 


The researcher maintains that in this short passage, God also appears to be planting the 
spiritual seeds of catechism. This is not to say that God is instituting a new command, but rather 
God is making sure that the Israelites, under the spiritual leadership of Joshua, do not forget to 
pass on the meaning of this great act nor other great past acts of God such as The Passover to 
their children and their children’s children. After all, the Israelites, who are about to cross over 
into the Promised Land, are not the same ones who, because of disobedience, wandered around 
in the desert for 40 years. At any instance, from reading the passage, it is quite evident God 
expects Israelite children, sometime in the future, to ask some adult Israelite about the meaning 
of the stones in terms of their placement. To make this assertion is to assume that the adult 
Israelites down through the generations would be academically and spiritually qualified to 
answer the inquiring youth’s questions. God’s mandate to Joshua is a call for the nation of Israel 
to know and embrace their history so that the valued traditions and history of the acts of the 


Living God are not forgotten. As one commentator records in the New Interpreter’s Bible: 
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“_.. Joshua orders the Israelites to appoint twelve of the number, one from each tribe, to 
gather the stones that will form the calm at Gilgal. Nevertheless, the significance of the 
ark’s crossing for Joshua is clear: The Living God, whose law of dispossession and 
centralization rest in the ark ... will drive out the seven Canaanite nations before the Israelite 
host (3:9-11)... this crossing of the Jordan spells reconquest under Joshua. This is the 
emphasis that Josiah’s historian wants the story to have.” 


The commentator further adds, 


“The crossing of the Jordan played various roles in the thinking and writing found 1n the 
Bible and engendered several different interpretations. The deuteronomistic portrayal of the 
crossing of the Jordan has a ritual character and may have been based on a rite that was 
periodically carried out more or less as described. The ritual involved a re-enactment of the 
crossing of the sea at Passover. The re-enactment entailed a division of the water in the river 
into two walls or heaps on either side and the crossing of Israel on dry land, exactly the points 
Joshua takes to be the significance of the stones.”"* 


Secondly, from this Biblical text God is concerned about making sure Israelite generations 
know they serve the Living God who 1s a real presence in the lives of His people. The Joshua 4 
text, cements God as a promise-keeper, a deliver and a way-maker. Whether by provision or by 
deliverance, The God of Abraham, Isaac, Jacob, Moses and now Joshua proves Himself not only 
to be a real presence, but the source of the Israelite’s power. It is this proven ability to provide, 
sustain and deliver that God wants Joshua and the nation of Israel to never forget. Therefore, the 
education of the children and their children’s children is a vehicle for ensuring following 
generations of Israelites will never forget the great and terrible acts of the Living God. It is also 
interesting that God told Joshua to get the stones from out of the middle of the riverbed and take 


them to the other side. It is here that two other notions come to the mind of the researcher. 


'? Robert B. Coote, The New Interpreter’s Bible Commentary, Volume II on the Book of Joshua (Nashville: 
Abingdon Press, 1994) 599. 


* Toid., 599. 
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First, the gathering of stones from the dry riverbed, made dry only by the great and awesome 
power and ability of the Living God to hold back the waters of the Jordan, signaled to the world 
that Israel has a champion who can make the impossible possible like no other! One example of 
a human impossibility is the crossing over the River Jordan during floodstage in the midst of the 
winter rainy season when the snow was beginning to melt on Mt. Hermon--- the river’s source. 
Here, God is demonstrating to the world that He, and He alone, is the “Almighty One”, the “True 


and Living God.” 


Secondly, by performing the act of holding back the floodwaters waters of the Jordan for the 
Israelites to pass over dry land at that time of year signaled to the surrounding occupants of 
Canaan that God of the Universe is surely with the Israelites. And as the kings of Canaan are 
already aware, this nation of 40,000 men armed for war with the blessing of their God is the most 
awesome, powerful and mysterious force they had ever witnessed. Simply put, the story of 
stones being taken out of a riverbed only made dry by God holding back the waters of the Jordan 
River at floodstage and the simultaneous crossing-over of the Israelites itself is a momentous 
occasion. This story is one of many wondrous acts God wanted told to the children and the 


children’s children for generations and generations to come. 


The researcher, in his selected scriptures, asserts that God is directly and actively involved in 
the spiritually pedagogical activities of His people and by being so, asserts God is continually 
demonstrating that He desires His people first, to never forget His love for humanity and 
secondly, never to forget His participation in the acts of His people. Notice, God does not ask the 


Israelites for permission to involve Himself in their history, nor does He need to. All God calls 
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His people to do is “love Him with all of our hearts, all of our soul and with all of our strength.” 
(Deut. 6:7-8). Additionally, the people of God are instructed to teach (instruct) the children and 
their children’s children in the way (fear of the Lord). Again as stated earlier, this is to be done 
by commandment. In final analysis, the researcher believes that God will accept no excuses for 
spiritual ineptness. God set the bar high for catechism early in the history of His selected people 
and by doing so lays the foundation for spiritual formation and maturation. God’s instructions to 
Joshua display a “You will get it done or else attitude” with no provision for excuses. For God, 
the future of Israel and the world as a whole is far too important to Him to solely leave it in the 
hands of humanity without direction. Education to and for children is to be taught by precept and 


example because God in His Word, commands it to be so... with no excuses. 


Historical Foundations 


“4 catechism is a book of questions and answers prepared to teach one about their religion ae 


Dr. Carlyle Fielding Stewart, III, pastor of Hope United Methodist Church in Southfield, 
Michigan (Metropolitan Detroit), in his book, titled Reclaiming What Was Lost: Recovering 
Spiritual Vitality in the Mainline Church, states, “We must reclaim our denominational historical 
legacy... many people may take issue with this, but there is an identity crisis in mainland 
Protestantism. People simply do not know their history.... Too many people lack knowledge of 
their history and iirus they feel they have to reinvent the wheel in order to make progress in the 


church.”'® Running counter to the thoughts of Stewart, Gordon L. Heath, in his book Doing 


'® Ronald Cunningham, Junior Catechism of the Christian Methodist Episcopal Church (Memphis: 
Christian Methodist Episcopal Headquarters, 1994), xi 


© Caryle Fielding Stewart, U1, Reclaiming What Was Lost: Recovering Spiritual Vitality in the Mainline 
Church, (Nashville: Abingdon Press, 2003), 57. 
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Church History, cites an interview with Henry Ford, as recorded in the Chicago Tribune. In this 
interview Mr. Ford says, “History is more or less bunk. It’s tradition. We don’t want tradition. 
We want to live in the present and the only history that is worth a tinker’s damn is the history we 
make today.”’’ On the other hand, and in direct opposition to Ford’s statement, Philip 
Melanchthon, a sixteenth-century German reformer, states, “human life without knowledge of 
history is nothing other than a perpetual childhood, nay, a permanent obscurity and darkness.”"® 
The researcher of this paper sides with Stewart and Melanchthon as he subscribes to the Greek 
phrase historia magistra vitae, accurately translated in English as “history, the teacher of life.” 
The researcher believes if one does not know their history they are doomed to repeat it. With that 
thought in mind, the researcher purposes to research the church’s historical impetus for youth 
ministry. One immediate problem that confronts the researcher is the amount of information that 
specifically dealt with youth catechisms in the early church, his denominational and his local 


congregation. The researcher purposes to approach his research via the early years, the 


denominational youth catechism, and lastly that of his local congregation. 


The Early Church’s Catechism 


Study of the early church reveals while in its infancy, Christianity is developing its 
organization, structure, thinking through its faith, and experiencing factions and rifts. 
Additionally other important aspects of the early church communities are beginning to take 
shape, to include how to educate the new masses. One such foray into education by the early 


church is called the Didache or “Teaching” in Koine Greek. The Didache, the Apostolic manual 


'” Gordon L. Heath, Doing Church History: A User-friendly Introduction to Researching the History of 
Christianity, (Toronto: Clements Publishing, 2008), 19. 
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for instruction of the early church, lost for centuries, rediscovered in 1873 by Philotheos 
Bryennios, is commonly referred by scholars as The Teaching of the Twelve Apostles. It is an 
early Christian treatise that most scholars date back to the late first or early 2nd century. This 
early document, parts of which constitute the oldest surviving written catechism, contains three 
main sections dealing with Christian ethics, rituals such as baptism and Eucharist, and Church 
organization. The only mention of youth, as it refers to training is found in Chapter 4 of the 
Didache under the heading “Various Precepts.” The reference to youth training of any type says, 
implies that parents are to keep their hands firming on the lives of their children to teach the fear 
of God. Plainly, the early church’s catechism reveals that the catechisms are basically geared 
toward providing instructions to members or potential members of the early church as how to 


live holy, how to partake of the Eucharist, how to fast and how to perform Baptisms. 


The researcher does not think the lack of junior catechisms or catechisms geared for children 
represent purposeful omission and slight, rather this is more indicative of the early church’s 
preoccupation with organization, validity and existence. Kenneth Latourette, in his book, A 
History of Christianity Volume I: Beginnings to 1500 says, “In the years when Christianity was 
spreading rapidly and thousands of converts were coming from paganism, baptism was preceded 
by a period of instruction and probation as a catechumen. Admission to the catechumenate was 
eventually by a ceremony in which the priest blew on the face of the aspirant, signed his 
forehead with the cross, and put a grain of salt in his mouth.”’? Catechumens are counted as 
Christians and are allowed to participate in the services of the Church up to a certain stage in the 


ritual before the celebration of the Eucharist. In some cases and in some places the 


? Kenneth Scott Latourette, A History of Christianity, Volume I: Beginnings To 1500, (San Francisco: 
Harper Collins Publishers, 1975), 193. 
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catechumenate remains in such a status for three years. But again for purposes of this research, 
no direct elaborate instruction for youth. This begs one to ask the question, “What did the 
assemblies of the early Christians do? What did the meetings consist of? In what manner did they 
worship? Latourette states, “So far as we know, no single pattern was followed. There was much 
spontaneity, and the Holy Spirit was believed to be impelling and guiding. Here and there we 
have hints of what took place, but nowhere do we have a complete picture.””” The Bible, in Acts, 
provides a snapshot to anyone interested in what the early church performed. A reading of Acts 
reveals that in the first days of the Church in Jerusalem the initial large influx of converts, those 
either witnessed or participated in the stirring events of Pentecost, “continued steadfastly in the 
apostles’ doctrine and fellowship, in the breaking of bread and in prayers.” (Acts 2:42-47). 
Latourette says, “Here were instruction, presumably a rehearsal of the sayings, deeds, death, and 
resurrection of Christ; fellowship or community, the “breaking of bread,” which may mean the 
supper which had been instituted by Christ; and “prayers,” as though these were already 
customary.””’ Early church Jerusalem Christians came together on special occasions for 
thanksgiving or petition. In its earliest days of the church in Antioch present in the congregation 
are prophets and teachers, and this may have implied gatherings at which the prophets spoke and 
the teachers taught. However, again, there is no mention of any youth specific catechisms. This 
necessitated the researcher to shift to “later” early church development specifically, the reformed 


period. 


*" Thid., 196. 


71 Thid., 196. 
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The Reformed Period 


Although the early church is preoccupied with defining itself and organizing itself, and 
rightfully so, the 15th century and sixteenth century church finds itself gripped in the middle of 
an ideological war that many times is very bloody. During this same time, persons such as 
Erasmus, Martin Luther, Philip Melanchton, John Calvin and Zwingli rose to the front of the 
Reformed Movement. Initially Martin Luther begins the reformed movement with his tacking of 
his 95 thesis upon the doors of the Wittenberg Church. Running alongside this event was the 
Bohemian Brethren, who perhaps, is the first to introduce a catechism that, purposely, included 
instructions for the children (youth). The Moravian Historical Society in an article taken from 
The Catechism of the Bohemian Church, translated from the old German, with an Introduction, 
by Edmund De Schweinitz states, 

“In as much as it is not the object of the Moravian Historical Society to elucidate 
American Moravian History “to the exclusion of the general history of the church,” we 
here present an article relating to ancient days, when our continent still lays in the shadow 
of barbarism, and had been known to the world for but a little more than a quarter of a 
century. It sets forth the earliest Catechism of the Brethren which has come down to us, 
and which probably, is the oldest work of this kind in the possession of any evangelical 
church.””” The article goes on to report that The Bohemian Brethren devoted great 


attention to Catechisms and made constant use of them when giving religious instruction, 
especially to the young.” 


The German Confession of the Bohemian Brethren faith, published in Wittenberg in 1573 
records the church as saying, 


“In addition to the Holy Scriptures, we teach the Catechism, that is, the doctrines 
which the old church and the holy Fathers held in common, and the oral instructions 
which they delivered, constituting the kernel of, and the keys to the entire Bible.”.... This 


22 Edmund Schweinitz, The Catechism of the Bohemian Brethern, (Bethlehem, PA: The Moravian 
Historical Society, 1869), 90. 
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Catechism our preachers recognize as an established standard, and as a proper method 
and register for all their instructions, sermons and writings. Hence, with faithful care, 
they give all diligence to inoculate deeply in the hearts of Christians, and engraft wholly 
in the minds and lives of their hearers, the entire body of Truth contained in these first an 
fundamental principles of religion.”... “In the same way, they instruct little children, also 
from their youth upward they may be practiced in the chief articles of the divine 
covenant, and learn to understand the true service of God. Therefore, too special services 
for the children are instituted.”’..... “In particular, however, is the Catechism, with its first 
principle of true religion, diligently taught to young people that begin Christian life, 
before they are admitted to the Lord’s Table, which serves to lead them to true 
repentance, as well as to the power and grace of faith.””* 


Further reading of this document uncovers from the Ratio Discipline of the Bohemian 
Brethren, Deacons and Acolytes are specifically charged with instructing the young in the 
Catechism and that there are to be separate meeting held specifically for the instruction of the 
young. For instance, the article states, “Speaking of the services of the Lord’s day, this 
document says, “In the summer season also, beginning at Easter, there is added a fifth meeting at 
noon; when the youth are assembled, and for their benefit catechetical instruction is given in as 
popular a manner as possible, and they are also individually questioned.””° The article further 
yields that the Moravian Church claims knowledge of various other Catechism of the Bohemian 
Brethren with the first appearing in 1505 entitled Detinski otazky, translated in English as 
“Questions for Children.””° However , according to the Moravian Historical Society says, “This 


(the Catechism) unfortunately, is no longer extant.””’ 


4 Thid., 91 
> Thid., 91 
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Although Erasmus and the Bohemian Brethren did write catechisms that are inclusive and 
directive in nature towards children (youth) it is the researcher’s opinion and the opinion of 
many scholars it is Luther who leads in producing the first “junior catechism” (Luther called his 
catechism for children a “Small Catechism”. On this thought, Latourette, in Volume II of his 
book A History of Christianity, writes, “He [Luther] stimulated the production of religious 
literature for children. In doing so he blazes new trails. While Erasmus and the Bohemian 
Brethren make a beginning in this direction, it is Luther who gives catechism a major creative 
impetus. He encourages others to write and himself composes a Small Catechism for children.””® 
Martin Luther believes Church Education is one of his greatest concerns as it is a logical 
outgrowth of his belief in the priesthood of all believers. Along with authoring a Small 
Catechism for youth, Luther, also desirous of the entire body of Christian believers to be 
knowledgeable and literate in their faith, furthered adult education and fashioned it unto the 
Small Catechism and authored a Large Catechism. As a progression, The Anglican Church later 
developed a catechism which John Wesley, father of Methodism, through his upbringing by 
Suzanna Wesley certainly adopted. The Catechism called, The Anglican Catechist or A Manual 
of Instruction Preparation to Confirmation, authored by The Rev. George Holden, in 1855, 
makes direct reference to previous use of the previous versions of the Anglican Book of 


Common Prayer, as part of its catechismal canon. Concerning Catechism, Holden states, 


“This object {The Catechism}cannot be attained by lecturing, or any kind of oral 
instruction alone. The lecture may be in all respects excellent; plain, simple, familiar, 
and engagingly delivered; but the youthful auditory nevertheless become listless and 
inattentive; their minds cease to be occupied with the subject; vacant looks betray 
wandering thoughts; and they depart without having received any deep impression from 
what has been delivered. This will be the inevitable result, unless something further is 


8 Kenneth Scott Latourette, A History of Christianity, Volume II: Reformation to the Present, (San 
Francisco: Harper Collins Publishers, 1975), 722. 
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done to rouse them from a state of mental inactivity, and as it were to force them to think 
and to reason. 


Nor can the true end of catechizing ever be reached by servile adherences to a set form 
however perfect. A merely mechanical exercise of this kind can contribute but little to 
any real intellectual improvement. Nothing is more common than to find Catechumens 
returning with great precision the set answers to the formal questions in a very long 
Catechism; which, undoubtedly, is imposing, and by-standers are apt to regard it as 
evincing great progress in knowledge; but, upon a closer examination, it becomes 
apparent that they have been only repeating by rote, with little or no intelligence. 


In the opinion of many persons, the real benefit of catechizing may be secured by an 
additional and extemporaneous questioning on the part of the Teacher. He may put such 
questions; it is said, as will lead young minds step by step to full apprehension of the 
subject-matter to be unfolded. He may “instruct his pupils, by questioning the meaning 
into them,””” 


The Modern Period (1800-Current) 


One of the most tragic evils to ever visit upon a people during slavery is the denial of 
education. One such example includes those Black codes that prohibited slaves from reading and 
writing. Othal Hawthone Lakey, author of The History of the CME Church (Revised) states, 


“Of course many persons other than Negro slaves have not had or have been denied 
the opportunity to learn... American slaves were systematically denied the privilege to 
learn when the opportunity presented itself. So in spite of the heroic efforts of some of 
the slaves to use every means available to gain some learning, the overwhelming majority 
of them could not read or write. So it was that when they were set free, the former slaves 
sought education as though they were trying to sate an unquenchable thirst.”°° 


Lakey goes on to add, 


“Education for Black people in the post-bellum days became much more than 
satisfying the curiosities of the mind denied them in their servitude. It was viewed as the 
single greatest opportunity to overcome the social, economic, and personal inequities 
they encountered in their day to day existence; and perceived as the key to unlocking the 


”? George Holden, The Anglican Catechist or a Manual of Instruction, (London: Joseph Masters & 
Company,1855), pg iv. 
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shackles of ignorance which still tied a people to the mercies of the hostile world in 
which they were suddenly set free without any preparation whatsoever.””! 


It would seem a church’s appropriate response in the face of the aforementioned conditions is 
to educate. And this is just what The Christian Methodist Episcopal (CME) Church, a church of 
ex-slaves formed December 16, 1870, did. The response of the new church of ex-slaves is to 
make the education of the Negro race a central part of its mission as a church. In this vane the 
CME Church, from its inception, operates from the understanding that the church house and the 
school house are one. Lakey, the 44th Bishop of the CME Church, long considered and revered 
by the Zion as the historian of the CME Church, says in his aforementioned book, “The 
importance that educational ventures assumed in the early history of the CME Church derived 
from the conviction that Christianity and education were essential to the advancement of Black 
people.”** Bishop Holsey, in defining the overall purpose of the CME Church, states, 


“Its aim is the evangelization of the colored race. First, by preaching the pure and simple 
gospel of Christ to the masses, in the simplest form of speech. Second, to do this m the 
best and most effective manner, we aim as far as possible to establish and maintain 
schools for the impartation of Christian education among our people ...the church ‘ought 
to do its duty to the masses, not only in preaching but in teaching also.”°° 


N.W. Clark, a preacher whose views on education echoes Bishop Holsey’s sentiments on 
education, says, “Civilization, évangelization and Christianization may be considered the natural 
ascending steps for the salvation of a soul beset by sin or shrouded in pagan darkness... The 


religion of Christ will not flourish in ignorant soil.”°* However, it is Lakey who recalls, with 


| Thid., 438. 
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great reflection, the many instances where the church and education demonstrates their symbiotic 
relationship. In one such example he chose to highlight is the Shady Grove CME Church of 
Simsboro, Louisiana. Bishop Lakey reports, 


“School was held in the church building until a schoolhouse was built. But when the 
church burned down, the school was used for the church until a new church was 
constructed. In 1925, the Friendship Elementary School of Bienville Parish was built and 
what had been the Shady Grove School became the Friendship Elementary School.”*° 


In another example Lakey acclaims, “It was in similar fashion that the Featherstone CME 
Church in Memphis, became the Shelby County Elementary School.””° It is of particular interest 
to note that although the Discipline of the CME Church outlaws the use of church buildings for 
political purposes, there exist no such restrictions placed on using CME property for educational 
purposes. Yes, education and religion appears to go hand and hand for the CME Church as there 
is no real distinction between that which is secular and that which is sacred. Furthermore, it is 
Lakey’s assertion that that type of blended education for early CME’s called “Christian 
Education” is a pedagogical effort where basic educational skills are taught but the content 
mainly consist of the principles of the Christian religion. In this educational model there is 
practically no difference between “Monday school” and “Sunday School” as religion is a very 
integral part of the school curriculum. On Sunday, Sunday school instruction consisted of other 
subjects besides religion and these other subjects are taught in a large preponderance of the 
instructional day. The early CME Church’s Sunday school curricula display the usual Bible 
Study verses and interpretations; however, they also include the alphabet, spelling and grammar 
lessons. In addition, the local CME pastor often is one of the teachers or the principal of the local 
community school. Therefore, a symbiotic relationship exists between many CME congregations 


*° Thid., 441-442 
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and the schools in their immediate Black communities. Previously articulated by the early giants 
of the CME Church, “Education became the means for improving the quality of the religious life 
and the advancement of the race; and religion became the primary sponsor and chief promoter of 
education.”>’ It is out of this symbiotic church/school relationship that many modern-day CME 
educational institutions and initiatives exist. However, because the researcher’s focus is not on 
the CME Church’s religious institutions, but rather on the Zion’s religious forays and initiatives, 


he will confine his further research to the CME Church’s educational initiatives. 


As previously alluded to, Christian Education in the CME Church initially appears to be 





centered on Biblical memory verses and secular education (reading, writing and some 
grammaticism). However, sadly, because of the immediate need for organization Catechism for 
youth, initially, did not exist. During the period 1914-1930 the CME Church attempts to address 
its rather weak connectional administration by creating and developing several general 
departments. The first area of focus is in education. The General Conference of the 1914 
establishes a Department of Education and elects Rev. James A. Bray as General Secretary of 


Education to superintend the fledgling department. 


The CME Church’s General Board of Christian Education maintains a long and wonderful 
history. The board is tasked to oversee the general program of Christian education and nurturing 
of the CME Church. Generally, it oversees the business of all schools and colleges in the CME 
Church. Furthermore, this Board determines where all funds for the purposes of education are 
dispensed to the several schools of the General Connection. Additionally this Board serves as the 


recognized standardizing accrediting agency of the CME Church. This Board allocates resources 
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for organizing and conducting training schools and classes to meet the educational and spiritual 
needs of the members and various groups of the Church. Additionally, it is this Board that is the 
recognized agency through which the Christian Methodist Episcopal Church co-operates with 
Religious Educational Agencies outside the CME Church. Lastly the Board is responsible for the 
approving and editing or causing to be edited of all Church Schools and their curriculum, which 
includes the local Christian Youth Fellowship Chapters, their Training Curriculum Guides, 
Leadership Education materials and other related educational paraphernalia. What is of particular 
importance to note here is that the initial focus of this department is not on developing curricula 
for its members but rather to galvanize the enormous number of schools operating under the 


banner of the CME Church that are not in direct relationship to and with the CME Church. 


In addition to the above, the General Department of Education’s responsibilities include 
recommending institutions for connectional recognition, making plans for the classification of 
educational institutions, and deciding upon uniform entranced requirements. While the obtaining 
of funds then and still is a part of the Board of Christian Education, the intent is for the CME 
Church to set standards, classifications, and uniformity for schools under the direction of the 


CME Church rather than the annual conferences and the bishops of the CME Church. 


In 1974, the CME Church, in an attempt to devote more energy into teaching and training of 
converts and full-member in the meaning, duties and responsibilities associated with membership 
in the CME Church, did rewrite and publish an updated denominational document called The 
CME Primer: Our Heritage, patterned after The Methodist Church’s The Methodist Primer. 


“The Christian Methodist Episcopal Primer was written to be used in three ways: first as an 
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essential tool in assimilating adults who become members of our Church; second, to indoctrinate 
and inform young people, who are growing up in our Church, as to our tradition, heritage, and 
contribution; and lastly as basic text material for classes in the Meaning of Church Membership, 
to be taught on the Local, District, Annual Conference, and Regional levels”.** In the foreword 
of this document published in 1974, is an excerpt from the College of Bishops’ 1958 Episcopal 
Address that then Bishop B. Julian Smith in Detroit, Michigan delivers. The excerpt records 
Bishop B. Julian saying: 


“T_iterature is an essential element in the history and development of religion. This is 
especially true in the case of the Christian religion. It was nourished by the Hebrew 
Scriptures. The New Testament is a living witness of the effectiveness of the written 
word during the first century of the Christian era. From the early church fathers down to 
the present age, Christian leaders have known the value of and made free use of literature 
in propagating the Christian faith. 


Literature written and published by the Negro church constitutes the major textbook 
material, and, in many communities, the only weekly publications that find their way to 
the most remote sections of our country. It is in this literature that our people are brought 
face to face with the broader aspects of the social gospel. The good denominational 
literature helps to kindle within the hearts of its readers desire for richer and fuller lives 
and suggest ways by which such desires may be realized. 


The present state of confusion, upheaval, strife, anxiety, and insecurity demands that 
our church accelerate its program of production and distribution of teaching materials, 
promote literature, church history, and books for general reading. A system of 
distribution in addition to our church publications should be developed whereby books, 
pamphlets and leaflets in the several fields of knowledge will be made available to all of 
our churches. Through this means the church can help discharge its responsibility for 
raising the general cultural level of the people.” 


The purpose of the C.AZE. Primer is written for it to be used to introduce material and 
provide information for the young people who are growing up in the Church. The document 


seeks to inform the reader: (a) who CME’s are; (b) how and why the CME Church became and 


8 C.D. Coleman, The CME Primer: Our Heritage, (Memphis: CME Publishing Department), 61. 
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entity; (c) to inform the reader about the CME Church’s rich heritage; (d) what the CME Church 
believes; (e) what is involved in being a member of the CME Church.*” The impetus for writing 
and publishing such a document for youth is bolstered by some interesting statistics. Near the 
time of the final draft of the CME Primer the statistics of the day reveals: 


“ , ninety-five per cent of all persons who joins the church does so before the age of 
twenty-four. Ninety per cent belong to the church between the time they are twenty-one. 
Only five per cent of all church members join after twenty-five. The largest number of 
the ninety-five per cent who come into the church before the age of twenty-four does so 
between the ages of eleven and fourteen. This is the ideal age, to lead boys and girls to 
Christ and to membership in the church. The keystone to this early adolescent stage is 
expansion. Physical, intellectual, emotional and social powers are expanding rapidly. 
During this time, boys and girls are eager to identify themselves with greatness. They 
will join anything that seems great enough. It is easy to teach them to identify 
themselves with Christ and the church that they will say enthusiastically “my church, my 
pastor and my religion.” 


Later, the CME Church wanting to update its previous Junior Catechism, in June of 1994 
produces a revised document The Junior Catechism of the Christian Methodist Episcopal 
Church, authored, in revision, by Dr. Ronald Cunningham, General Secretary of Christian 
Education. The purpose for revising the Junior Catechism is to provide for local churches, 
parents and children’s workers a manual for use as an important part of their approach to train 
and disciple children. This document according to Bishop Henry C. Bunton is a 


“... well planned discipling document, in many instances, was central to the religious 
development of Christian Methodist Episcopal Children. It has been around a long time, 
but we have allowed it, far too often, to fall in to disuse in our local church teaching 
ministries. We have relied on other avenues and experiences for the religious training of 
our children. Vacation Bible School is excellent, but it doesn’t have the ability to provide 


* Ibid., 61 
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sustained Christian nurture for our children. Sunday School is a primary vehicle for 
discipling them, yet it is not enough” 


The Junior Catechism, an attempt by the CME Church to do ministry to an urban-oriented 
society strictly outlined in the preface of the document the purpose of the catechism. The 


documents says, 


“',.let us keep in mind our purpose in teaching and discipling Juniors--- grades 4-6, First 
we teach them in order to help them know Jesus Christ as savior and Lord (John 17:3). 
Secondly, we teach them to help them reflect the moral and spiritual likeness of Christ in 
their personalities; that is, in their thoughts, feelings and actions (Romans 8:29) as this 
likeness is revealed in the Scriptures. Thirdly, we teach them to help them fit into God’s 
overall plan for man and fulfill God’s specific purpose for each of them. Finally, we 
teach them so that they will learn how to live out their Christian life as disciples of Jesus 
Christ in the Christian Methodist Episcopal Church””’. 


Further research of the Junior Catechism reveals that if Christian educators are to properly 
teach the catechism “they would help their students to acquire Biblical truths, experience 
spiritual growth and development, understand their relationship to God, love and respect and feel 
concern for family, church and community, gain guidance for making choices and help them 


achieve a confident basis for accepting God’s love and approval.” 


Apparently, while Dr. Cunningham was revising The Junior Catechism, presumably 
concurrently, because of the actions taken at the 1986 General Conference, the CME Church 
decided to create a manual called A Larger Catechism to be commissioned for use as the official 
training guide for new members. Nine years later, Marshall Gilmore, a Bishop in the CME 


Church, authors, and publishes A Larger Catechism: For the members of the Christian Methodist 


” Ronald Cunningham, Junior Catechism of the Christian Methodist Episcopal Church (Memphis: 
Christian Methodist Episcopal Headquarters, 1994) 11 
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Episcopal Church. Gilmore, in his preface of the document, provides the rationale for the 
necessity of producing the catechism. Gilmore succinctly states, 


“The Larger Catechism is an endeavor to make available to the reading public in clear 
language information on the Christian Methodist Episcopal (C.M.E.) doctrine, beliefs, 
polity, and practices.” “Those who are members of the Christian Methodist Episcopal 
Church may benefit from the book in several ways. One, the information may be 
regarded to some extent as basic and primary... Two, some of the doctrinal information 
will serve as growth material. Church members owe it to themselves to know the 
meaning of baptism and, more ever, how it is related to discipleship... Three, Christian 
lining expresses our truly Christian beliefs. Faithful members of the body of Christ 
desire to live all they know and understand above their faith. The increase of knowledge 
and understanding of the faith is the intentional design of this book.””” 


A reading of the document reveals that Gilmore strongly suggest leaders of groups where A 
Larger Catechism is used, should teach members by following the sequence of chapters 
contained in the catechism. This means that the catechism should be used to teach a course that 


should and most likely would consist of several sessions. 
The Local Church: St. Peter CME’s Use of Catechism 


The researcher, the pastor of Saint Peter CME for almost nine years maintains that neither the 
CME Church’s Junior Catechism nor Marshall Gilmore’s A Larger Catechism is in-use as 
primary documents of instruction. Currently, the congregation uses is a manual written by the 
pastor and adopted from the CME Church’s New Members Manual for educational instruction. 
However, the researcher admits he purposes to make a local church catechism using the 


Catechetical documents of the General Church as primary source documents. 


*° Marshall Gilmore, A Larger Catechism: For Members of the Christian Methodist Episcopal Church 
(Memphis: CME Publishing House, 1995)., vi. 
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The researcher asked several of his senior and leading members of his church if they knew 
what A Larger Catechism or the Junior Catechism was and their answers, to a person except 
two, were “no”. The majority response is not uncommon. For again, the immortal words of 
Bishop Henry C. Bunton ring true, “It [the Junior Catechism] has been around a long time, but 


we have allowed it, far too often, to fall in to disuse in our local church teaching ministries.””° 


The researcher, who began this historical journey with a quote by Dr. Carlyle Fielding 
Stewart, III, wishes to revisit that quote: Again, Stewart states, “We must reclaim our 
denominational historical legacy... People simply do not know their history.... Too many people 
lack knowledge of their history and thus they feel they have to reinvent the wheel in order to 
make progress in the church.”*’ The researcher believes this with all of his being. Too often the 
lessons of life are unnecessarily visited and revisited over and over. The church is guilty too. 
From the wrongs authored in the name of God to errors in evangelism and missions, the church 
keeps on making the same mistakes over and over. To make matters worse, the church 1s 
perpetuating these wrongs by not training up its children to love the Lord, with all of their might, 
mind, body and soul. Along with failing to teach their children the first commandment the 
church is guilty of relinquishing its role as the primary educational system for its members. This 
miss-education results in the church propagating members who are less likely to give their all to 
God, ignorant of Christian values and truths, ill equipped for mission work to the world and less 
prepared to be competitive in an ever increasing global society. Since history is known as the 


teacher of life it is ever important to call forth the examples and stories of the church’s past so 


“© Cunningham, Junior Catechism., ii. 


*’ Caryle Fielding Stewart, I, Reclaiming What Was Lost: Recovering Spiritual Vitality in the Mainline 
Church (Nashviile: Abingdon Press, 2003), 57. 
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that she may embrace her present and adequately prepare for her future. Otherwise, the church 1s 
bound to end up like the gypsy Israelites who wandered in the desert for 40 years until all but 


three died out. 


Theological Foundations 


“Rather than having plans, programs, strategies and goals, they ask how they can call forth what the 
Spirit is doing among the people. When this happens, the potential for discovering the wind of the Spirit is 
exciting”’.* 

--Gary Tyra, The Holy Spirit In Mission 


The Bible, the unadulterated Word of God, Christian is the book of primacy. It is also the 
researcher’s book of answers. In short any research into what God has to say must begin with the 
Bible. However, when it comes to theology, personal experience comes to lend a voice to any ~ 
personal definition. When the researcher refers to personal definition he is referring to his faith 
seeking answers and meaning. Although Owen C. Thomas and Ellen K. Wondra, co-authors of 
Introduction to Theology say, 


“'.. theology is an activity of function of the Christian church carried out by members of 
the church. It is faith seeking understanding, through which the church in every age 
reflects on the basis of its existence and the content of its message... theology 1s ‘faith 
seeking the clarity of its cause.” ... it is reflection on Christian life amid struggles for 
freedom or liberation, for the full humanity of all persons, and for the transformations of 
human persons and societies as manifestations of and in expectation of the reign of 
God”? 


The researcher is seeking a theological understanding of his drive and passion to either create 
or revamp the catechetical process that, in his opinion, his Zion is forgetting to use or is 
abandoning altogether. As state much earlier, he hopes his research will lead in renewal of the 


Saint Peter CME Church in the 21st Century. Because such an undertaking is a serious one that 


“8 Gary Tyra, The Holy Spirit in Mission: Prophetic Speech and Action in Christian Witness (Downers 
Grove, Illinois: IntraVarsity Press, 2011), 20. 


” Owen C. Thomas and Ellen K. Wondra, Introduction to Theology 3rd edition (New York: Morehouse 
Publishing, 2002), 1. 
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should not be entered in haphazardly and judgmentally, but rather truthfully, the researcher 
consulted some noted authors in theology. One such author, Dr. Jason Vickers, author of 
Minding the Good Ground: A Theology for Church Renewal, suggest that any such study’s goal 
is to provide a “framework” for thinking about renewal’, rather than providing a theological 
treatise. Vickers goes on to assert to employ such a framework one must explore three vital 
concepts within ecclesiology that as he puts it, “...are especially crucial for thinking about 
church renewal.”° These areas are 1) the nature of the church, 2) the mission of the church and 


3) the sacramental life of the church.” 
The Nature of the CME Church 


A reading of Vickers book encourages anyone interested in understanding the nature of a 
church to explore their or the church’s mission and sacramental life. Research into the 
background of the CME Church , the Zion of the researcher, reveals that the initial theology for 
the Church, formerly the Colored Methodist Episcopal Church in America, owes a great debt to 
the church of its former slave-masters, the Methodist Episcopal Church-South and its’ 
forefather’s slavery experience. Randall Albert Carter provides a graphic account of the humble 
beginnings of the church. Carter says, 


“A little more than fifty years ago a little company of men of heroic mould would met 
in Jackson, Tennessee one December day to organize a new church. They wanted to try 
the experiment of making a church of colored people who, through but yesterday slaves, 
would work and live in the territory which was then owned and controlled by their former 
masters. In that little band of pioneers were men who were destined to leave their impress 
indelibly upon the thought of coming generations. Think you of the afflictions, 


°° Jason E. Vickers, Minding the Good Ground: A Theology for Church Renewal (Waco Texas: Baylor 
University Press, 2011), 19. 
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necessities, distresses, tumults, journeyings often... hunger and thirst, fastings often, cold 
and nakedness which would be theirs, as they sought to foster and nourish this tender 
plant of God. The eye grows misty as one looks back upon the bitter sufferings of those 
heroes who, under God, brought this church of ours through those strenuous years. The 
name they chose for the infant church was comprehensive and prophetic: “The Colored 
Methodist Episcopal Church in America.””” 


In keeping with the agricultural metaphor that is quite common in the preaching of many 
Black preachers of today, Carter, draws upon the Old Testament to show the slave heritage and 
providential nature of the origins of the CME church as a “tender plant of God.””* 


Carter referencing Ps. 80: 8-9b writes: 


Thou hast brought a vine -— = mage Seay ‘ — eer 


out of Egypt... 
and planted it; 
thou preparedst room before 
it, and did cause it 
to take deep root.” 


According to Lakey, Carter is describing an attempt by God to transplant a small section of 


the Methodist Episcopal Church-South, its colored members, into untested soil. For Carter, this 


cc56 


experiment of making a church of colored people who are “yesterday’s slaves“~~ no doubt is the 


work of the master planter---God Himself. Therefore in Carter’s view, the new fledging church is 
God’s tender plant. There is no doubt that on December 15, 1870, when forty-one delegates 
(men), only five years removed from the shackles of slavery, organizing then their own religious 


denomination in six days”’, their ante-bellum and post-slavery realities are firmly on their mind. 


3 Ysaac Lane, Autobiography of Bishop Isaac Lane, LL.D., With a Short History of the CME Church in 
America (Nashville: Publishing House of the M.E. Church, South, 1916), 84. 


4 Lakey, History of CME Church, 24. 
»° Thid, 24. 
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These men, some who traveled on horseback, by train, by covered wagon and by foot, came with 
a purpose to echo the sentiments of William Henry Miles and others to establish a church that 
would be “set up but not set apart”. These men whose former religious experience are shaped 
under the threat of being beaten, and other oppressive vehicles of their former slave masters that 
made them “balcony-praisers” still loved the Methodist polity so much that they wanted to 
remain in close association with the Zion of their former slave-masters. On this subject Lakey 
says, 


“Black preachers traveling throughout the South (and then beyond), building houses 
of worship, setting up institutions of learning for their people, establishing social 
solidarity and racial cohesiveness---all in the midst of rising Jim Crowism and 
accelerating racial oppression; humble men and women possessing a faith that “would not 
shrink tho’ pressed by every foe,’ trusting in the God of their weary years and of their 
silent tears, proclaiming the unsearchable riches and glories of their God and King—even 
Jesus Christ; Methodist, Black but true sons of Wesley, both ‘knowing and loving the 
Methodist doctrine.””® 


The obvious question that begs to be asked here is why did the Black leaders of this new 
church, The Colored Methodist Episcopal Church in America an ecclesiastical and legal heir of 
the Methodist Episcopal Church, South --- the church of many of their former slave owner aes 
form their own church rather than become members of one of the established independent 
African-American churches? The answer stems out of the church’s theology of then and now 


which will be further explored in the next section of this research. 


In terms of “evaluating” the nature of the church, and at the risk of initially sounding unduly 


negative, the researcher finds the CME Church, as a whole, failing. It is the assessment of the 





8 Thid., 15-16 
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researcher that the CME Church, as a whole and on all levels is in denial. Although, conference 
after conference is being held on every level of the Zion, people are still leaving, finances are 
disappearing, and the morale of the Saints is at an all-time low. The researcher adds that anxiety 
in the CME Church is ever the more obvious. Anxiety and the like are not new nor are they 
particular to the CME Church. Vickers identifies “...we cannot ignore the disunity that exist 
among the various churches of the world... We also know the church is not holy...is not 
catholic... and to the marks of the church in the Nicene Creed ... the church is not apostolic.” 
This is not to say the ecclesia does not attempt to live up to its creeds, especially the Nicene and 
Apostle’s Creeds, it’s just a plain fact that the ecclesia is failing in its attempt to be true to what it 
professes thus providing ammunition and firepower to a world that is increasingly anti-Christian. 
Some of the reasons why persons are leaving in what seems like droves are related to their 
displeasure with the clergy, the evangelical efforts of the local leadership, the liturgy and 
liturgical efforts of the congregation to include the type and lack of worship. In the words of one 
young adult, “The church (CME Church) does not have a mission to the world. It has lost its 
relevance and its way. It is getting too old and crusty and J am afraid that if I stay much longer, I 
am going to wither and die or die from the mold spores.” The researcher might be incline to 
agree with the young adult on some parts of their statement; however, the researcher is quick to 
point out that the CME Church, “rather than having its own mission, participates in the work and 
mission of Christ. It is Christ who saves and God who restores and enriches communion with 
humanity, granting eternal life in “God’s Triune Being” For her part the church “must witness to 


and participate in God’s reconciliation, healing and transformation of creation.””’ 


°° Vickers Minding the Good Ground, 26-27. 
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The Mission of the CME Church 
« . at the heart of the missional ministry impulse is a pneumatological question: What is the Holy Spirit 
up to in this or that ministry location, and how might/should we cooperate with him.” 
-- Gary Tyra, The Holy Spirit in Mission 
The importance of the having the presence and power of the Holy Spirit to any church’s 

forays into mission work cannot be over emphasized. In Acts Jesus found it necessary to tell his 
disciples that it was expedient that he go, and that he would not leave them comfortless. Jesus 
told them that he send them The Comforter, who would teach them to remember whatever he 
taught them. Not finished Jesus also told his disciples to wait for the promise and that when He 
comes “you shall receive power...” (Acts1:8). The researcher wittingly asks anyone who is 
reading this, “Is the Church guilty of waiting for the promise?” This is to imply that the Church 
is sitting idly by while the world is in decay. This is to further imply that the church is guilty of 
reverting to “Morality Therapeutic Deism”, a term first authored by Charles Smith . Smith 
coined this phrase to explain the lackadaisical, nonchalant, as- a- matter- of- fact attitude of 
teenagers and more specifically the Church as it relates to accomplishing the mission of the 
Church. As the researcher studied Smith’s definition he discovered a possible reason for the 
decay of the Church and her youth. Smith , nor the definition, nor Smith’s “creed” reference or 
mention the Holy Spirit. Each mentions God (certainly in Name, but not in Trinitarian 
nomenclature). But, not one mention of the Holy Spirit. The mission of the Church is His 
mission. It is the mission of the Holy Spirit. Lessie Newbigin, author of several books on the role 
of the Holy Spirit, often embolden his readers “...to always keep in mind that the mission of the 
church must ever be Christ’s mission as discerned through the inspiration activity of the Holy 


9962 


Spirit”’”.in his book, Gospel in a Pluralistic Society, states, 


© Tessie Newbigin, Gospel in a Pluralistic Society, (Grand Rapids: Wm. B. Eerdmans Publishing Co. 
2001), 118-119. 
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“His mission. It is of the greatest importance to recognize that it remains his 
mission.... Even Jesus himself speaks of his words and works as not his own but of those 
of the Father. His teaching is the teaching of the Father, and his mighty works are the 
work of the Father. So also in the Synoptic Gospels, the mighty works of Jesus are the 
work of God’s kingly power, of the Spirit. So also with the disciples. It is the Spirit who 
will give them power and the Spirit who will bear witness. It is not that they must speak 
and act, asking the help of the Spirit to do so. It is rather that in their faithfulness to Jesus 
they become the place where the Spirit speaks and acts.” 

For many years the Western Church has been and now is engaged in mission work in foreign 
(often so called third-world) countries. Congregations send or are contemplating sending 
missionaries over to those lands with hopes of winning souls for Christ. However, the researcher 
claims the Western Church, specifically those in the United States, is guilty of “spiritual 
hypocrisy” as it, in his opinion, and that of many modern day missiologist, are neglecting 
perhaps the fifth most unchurched populace in the world. Tom Clegg and Warren Bird report in 


their book Lost in America: 


“the unchurched population in the United States is so extensive that, if it were a 
nation, it would be the fifth most populated nation on the planet after China, the former 


Soviet Union, India and Brazil. Thus, our unchurched population is the largest field in 


the English~speaking world and the fifth largest globally”™ 


This mind-blowing statement explains why missiologist who are (that are) interested in renewal 
of the Church should be asking themselves and others, “Do we need a new Pneumatology?” The 
researcher says, “Yes”. His isin stems from what fie is observing in his own church. The 
researcher is observing that the CME Church is failing evangelically because of its members and 
the congregations they represent. The researcher claims although the membership affirms the 


role of the Holy Spirit, they do not “tarry” for the presence and power of the Holy Spirit. The 





° Cary Tyra, The Holy Spirit In Mission: Prophetic Speech And Action in Christian Witness, (Downers 
Grove, Illinois, 2011), 18. 
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church is losing its vigor and its passion. The researcher sadly holds the claim that the CME 
church is not alone. For example, a well read and well-known document entitled, Missional 
Church: A Vision for the Sending of the Church in North America, made an intriguing 
observation. The document says, 


“On the one hand, during the twentieth century Christianity has become a truly 
worldwide movement, with churches established on every continent and among every 
major cultural group. The great modern missionary movement has been, despite all the 
controversy and debate, a truly successful enterprise. On the other hand, while modern 
missions have led to an expansion of world Christianity, Christianity in North America 
has moved (or been moved) away from its position of dominance as it has experienced 
the loss not only of numbers but of power and influence within society.” 


The CME Church, as stated much earlier, affirms, as its roots, the Wesleyan evangelical 
tenets of Europe, specifically England and its Anglican Church (The Church of England). The 
Wesleyan movement was a movement in a time of tremendous pneumatic fervor. In the 1700s 
and 1800s, history records Christianity, specifically Methodism, spread like wildfire. It appears 
that persons are “serious” about the Great Commission. Even slaves baptized into Methodism 
had an indomitable spirit of evangelism and mission. That spirit carried over during the 


formation of the Colored Methodist Episcopal Church. 


Modern research reveals that the CME Church’s theological perspective for its mission to the 
world is located in The Book of Discipline of the Christian Methodist Episcopal Church. In 
Paragraph 131.2 of said document the CME states its perspective in the following manner: 


“We believe that the Christian Methodist Episcopal Church is a part of the body of 
Christ, and it must express itself in the world in the light of the life and teachings of Jesus 
Christ. Jesus taught us many things both by word and example--- to be concerned for the 
welfare and well-being of others, to love our neighbors as ourselves, to be concerned for 
justice. For the church to be silent in the face of need, injustice, and exploitation is to 
deny the Lord of the Church. We believe “out of one blood God made all the nations 


6 Darrell Guder, ed., Missional Church: A Vision for the Sending of the Church in North America (Grand 
Rapids: Eerdmans, 1998), 1-7. 
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who dwell on the face of the earth, “that Jesus is most uniquely His Son, that all persons 
are brothers and sisters, and each person is of infinite worth, and a child of God. This to 
exploit, to dehumanize any person through pride or arrogance is thoroughly unbiblical 
and unchristian. We believe that all things come from God—the earth and its fullness, 
our own capacities and all we possess. We believe that all things should be held and used 
in joyous stewardship to Him to help God in His redemptive purpose in the world. The 
Church, then, must always be in the world actively obeying God’s purpose for it. Asa 
redeemed a redeeming fellowship, the Church must seek to serve and save society. This 
redemption is a continuing necessity. We also test all institutions and practices by their 
effect upon persons. Since Jesus died for the redemption of all people, we believe that 
we should help save them from sin and from every evil influence which would harm or 
destroy them. We believe that whatever is of interest and concern to the people — 
physical, intellectual, social, economic, and political — should also be of interest and 
concern to the Church. Primary among such concern should be an emphasis on the 
family as the foundational institution of care and nurture. The purpose of our worship is 
to prepare the participants for their divinely ordained redemptive witness in every place 
and circumstance.” 


Theologically, the CME Church, then and now, fancies itself as a church that is a redemptive 
instrument of justice whose mission is to seek the lost save them from their sins and protect them 
from evil influences, devices and systems that seek to harm them. Furthermore, the CME Church 
is a body of Christ that is calling the world to repentance by seeking and saving the lost. What 1s 
of particular importance to the researcher is one the church’s chief theological points of emphasis 
which is that of making the family the foundational institution of care and nurture and its claim 
that the purpose of its worship is to prepare its’ membership for “their divinely ordained 


redemptive witness in every place and circumstance.” 


It is the belief of the researcher that the CME Church seeks to live out its theology in terms 


of preparing its membership for their God directed redemptive witness by using its catechism as 


°° The Book of Discipline of the Christian Methodist Episcopal Church, Revised 2010, (Memphis: The 
CME Publishing House, 2010), 34-35. 
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an apparatus of preparation. Many Christian Educators within the denomination who use A 
Larger Catechism often cite Deut. 11:13; 19.... 20 to establish their theological frame of 
reference. God, in this scripture, speaks to the children of Israel through Moses as He provides 
them the law: “If you will only heed his every commandment that I am commanding you today 
— loving the Lord your God, and serving him with all your heart and with all your soul .... Teach 
them to your children, talking about them when you are at home and when you are away, when 
you lie down and when you rise. Write them on the door posts of your house and on your gates”. 
The Saint Peter CME Church, the researcher’s local congregation, according to its’ mission 
statement below, and as a Connection entity within the larger denomination, theologically views ~ 
herself as one of God’s instrument of salvation, change, education and worship. Observe: 
“We believe we are a body of Christians commanded by Christ and empowered by the 
Holy Ghost whose mission is to “See Souls Saved and Lives Changed” through active 
outreach ministries, anointed teaching & preaching, use of corporate worship and 
dynamic praise.””* 

The Church generates its mission statement out of the collective theologies of her 
membership. When the membership was asked what they believed God called them to do the 
majority of persons referenced Matt. 28:19-20 while a few others referenced Acts 2:41-47. What 
is of particular interest here to the researcher is that the people have a general understanding of 


the mission and their theology. 


In terms of creeds, the congregation is adamant that her members know and believe in the 
Apostle’s Creed which is recited every Sunday. Furthermore the researcher continually witnesses 
congregation personnel teaching baptismal candidates the meaning of baptism. The researcher 
said, “It is quite obvious that the congregation places a great emphasis on instructing the baptism 


candidates that they must know and believe the Apostle’s Creed before they are baptized.’ 


68 William H. Bell, Jr., Saint Peter CME Mission Statement, (Flint, Michigan, 2012). 
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The researcher especially notes one departure of the congregation from the initial theology of 
the larger church. The pastor and the members of the church are moving from a theology that 
sees the congregation as a member of the larger denomination that views itself as a congregation 
whose mission is to evangelize colored people. The purpose for their ideological departure is the 
viewpoint is incongruent with Christ’s mandate to “make disciples of all men”. In fact the 
congregation theologically sees herself as one that models and patterns herself after the utopian 
expression of heaven, where heaven will consist of all peoples. Therefore the congregation’s 
evangelical emphasis is shifting from one that engages in selective evangelism to one that obeys 
Jesus mandate “to go into the world and make disciples of all people, teaching them to obey 


whatsoever I commanded you...” (Matt. 28:19-20). 


In terms of educating its membership the congregation’s leadership finds it extremely 
important to train its youth. However, there appears to be a disconnection between orthodoxy 
and orthopraxis. The researcher says the congregation is guilty of performing the former more 
often-than the latter. Theologically, to a person, the thought is that the congregation must train up 
a child in the Christian way so that the child when he becomes of age will not stray away. The 
older members of the congregation, who themselves are more mature in their faith than most of 
her younger congregants, have a greater understanding of Prov. 22:3. Many of the church’s new 
converts are now getting an understanding of the importance of teaching their children about 


Christ. 
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In seeking balance with his research, the researcher admits that the CME Church, specifically 
in this case, Saint Peter CME, is trying to redefine herself by recapturing what she has lost. One 
particular area is perhaps the most “grassroots” level of all--- ministry to children and youth. 
The church maintains that when it comes to children and youth, God requires the church to teach 
its children, to instill God’s commandments within the children, and to make teaching them to 
obey and love God a part of the daily lives of the church’s children. Having said this, God 
requires His adult children to, first and foremost, teach their children to obey him. However, He 
does not want the obedience of his children to simply be a formality. He wants obedience to be 
something each of them wants to do, seek to do and love to do. Secondly, the church accepts the 
notion that God wants His children to love him. Lastly, the church believes that God wants His 
children serve him. Even though God wants every one of the Ten Commandment plus the 
Commandment to “Love the Lord your God with all your heart, soul, might and strength and to 
your neighbor as yourself” (Lk.10:27) to be obeyed it is His desire that the Commandments be 
obeyed through service out of love for Him and His word. This obedience must come from the 
heart and the soul and this service is to be a genuine tribute to God for His blessings and a direct 


response of obedience and love. 


The question is how does He tell the ecclesia to do this? The researcher believes this is done, 
first, practically and spiritually through the power and presence of the Holy Spirit. In order for 
the CME Church to engage in any type of renewal process requires the presence of Christ, the 
power of the Holy Spirit and the permission of God. To do so in any other way is futile. To 
operate under human strength and resolve “...we will succumb perpetually to the rules that 


govern the mind of the West. Grabbing our bootstraps, focusing our minds, and gritting our 


teeth, we will attempt to bring about church renewal by the sheer force of our collective will... 
actually becomes the very mechanism by which we, albeit unwittingly reinforce the myth of our 
self-sufficiency.” It is a misstep in spiritual protocol for the church to proceed without 
marching orders from its Commander and Chief. The researcher maintains congregations must 
keep foremost in their collective that the mission of any church must unequivocally be the 
mission of Christ. According to Charles Newbigin, a retired theologian and Western 
Missiologist, “listening to and being empowered by the Holy Spirit is absolutely crucial to the 
missional endeavor.””” It is in support of this thesis that Newbigin postulates: 
“His mission. It is of the greatest importance to recognize that it remains his mission-...Even 
Jesus himself speaks of his words and works as not his own but of those of the Father. His 
teaching is the teaching of the Father, and his mighty works are the work of the Father. So 
also in the Synoptic Gospels, the mighty works of Jesus are the work of God’s kingly power, 
of the Spirit. So also with the disciples. It is the Spirit who will give them power and the 
Spirit who will bear witness. It is not that they must speak and act, asking the help of the 
Spirit to do so. Itis rather that in their faithfulness to Jesus they become a place where the 
Spirit speaks and acts.” 

There is no doubt that the mission of the church must be totally congruent with the mission of 
the Holy Spirit. The researcher believes that this symbiosis is only accomplished by the church 
when her members embrace and major in knee time petitioning the Holy Spirit for guidance and 
direction to accomplish His mission. Furthermore, for the church’s members to engage in any 
industrious activity concerning renewal of the church, her members must be supplied by the 
Holy Spirit with the power of discernment to discern the will of God and the mission of the 


Spirit. The members must know what to do, when to move and how to act with special regards 


and insight to each local church congregation’s locale. Included in this thought is the active 


© Vickers, Minding the Good Ground, 51. 
” Tyra, The Holy Spirit in Mission, 18. 


1 Yoid., 18-19. 
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participation and instruction of children (youth). Children must be included in the tarrying, 
seeking, petitioning, and discerning life of the church. The researcher recommends this is to be 
done by through the process of prayer and fasting at home and away from home. Additionally, 
the church should make the most out of every opportunity to teach, meditate, impress, and 
imprint, the commandments of God on its children if the church wants them to remember the 
Creator in the days of their youth as well as in the days of their old. The researcher believes this 
is essential to positioning and readying children for a dunamis outpouring of anointing from the 
Holy Spirit. This is also performed in the life of the church through families having morming 
and/or evening Scripture reading and maintaining an active prayer life where they together seek 
the will of God and the power, protection and discerning power of the Holy Spirit. Scripture 
reminds readers of the Bible that God’s people are to teach the children God’s commands by 
writing them on the door posts and gates of their homes. Modern day vernacular would include 
writing these sayings on their walls, in the bathrooms, in their cars, on their respective office 
cubical wherever and whenever the opportunity presents itself. The researcher also maintains 
that as the church intentionally teaches its young members these spiritual disciplines the children 
will grow up in Godly admonition. Later these young members will seek the will of God under 
the power and influence of the Holy Spirit. This investment in the spiritual life of the children on 
the part of their parents, Christian Educators and all concerned, will result in the empowerment 
of the youth to become change agents and agents of change in their schools and in their 


communities. 
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The Sacramental Nature of the Church: The Churches Role in Salvation 


“ _ those to whom is a Father, the church must also be a mother””” 


John Calvin, Part One: Our Mother: The Visible Church of Christ 

As the researcher turns his attention to the sacramental nature of the church, he affirms there 

is no doubt that numeric decline is a serious problem in the CME Church. The problem is not a 
marketing problem, although many a preacher and layperson alike can be overheard saying, “The 
CME Church does not do well marketing itself. It is one of the best kept secrets in Christianity. It 
is even a well-kept secret among its own members.” The researcher alerts readers of this research 


that marketing is not the problem. The problem is fundamentally more sinister than someone not 


opening their mouth in praise or exhortation about the church. Additionally, when the problem is 
reviewed further, it shouts loudly that the church is not doing its job in the area of evangelism, 
conversion, catechesis and discipleship. One root source as it relates to numeric decline in the 


church, as the researcher sees it, can be traced to the church’s role in soteriology. 


The sacramental nature of the CME Church is called into question by many of its members, 
especially when it comes to making meaning for to the youth. Yes, the church does validate two 
sacraments, over and against the seven offered by the Roman Catholic and Eastern Orthodox 
churches. These two, the Sacrament of Baptism and Sacrament of Holy Communion, when 
observed within the Wesleyan context, theologically qualifies the CME Church as a Reformed 
church. To further this opinion, the CME Church in its Articles of Religion, Article 16, Paragraph 
116 titled, Of the Sacraments states: 


“Sacraments, ordained of Christ, are not only badges or tokens of Christian men’s 
profession; but rather they are certain signs of grace, and God’s good will towards us. He 


72 A Place For Truth, Our Mother: The Visible Church for Christ. Part 1 Introduction: Biblical Imagery of 
Our Mother, 2005. http://www.monergism.com/thethreshold/articles/onsite/biggs/forsakingchap | .htm (accessed: 
May 14, 2013). 
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doth work invisibly in us and doth, not only quicken, but also strengthen and confirm our 
faith in Him. There are two sacraments ordained of Christ our Lord in the Gospel; that is 
to say, Baptism and the Supper of our Lord 

Those five commonly called sacraments--- that is to say Confirmation, Penance, 
Orders, Matrimony, and Extreme Unction--- are not to be counted for Sacraments of the 
Gospel, being such as have partly grown out of the corrupt following of the apostles and 
partly are states of life allowed in the Scriptures, but yet have not the like nature of 
Baptism and the Lord’s Supper, because they have not any visible sign or ceremony 
ordained of God. 

The sacraments were not ordained of Christ to be gazed upon, or to be carried about; 
but that we should duly use them. And in such only as worthily receive the same, they 


have wholesome effect or operation; but they that receive them unworthily, purchase to 
themselves condemnation as Saint Paul saith, 1 Corinthians 11:29.”” 


It is easily to see from the Articles of Religion that the CME church’s two valid sacraments 
are two of the ways that its members experience a “means of grace”. The Church views the 
Lord’s Supper or Eucharist, as a sacrifice. This means that the church rejects the Catholic 
teaching that Christ is sacrificed over and over in the partaking of the Lord’s body and blood for 
the remission of sins. The church, in its referenced article insist, that the belief that Christ is 
sacrifice again and again detracts from the New Testament witness to the once-for-all nature of 
Christ sacrifice for sin. Rather, the CME Church views the Lord’s Supper as a commemorative 
observation of Christ’s sacrifice. 

In addition to making it plain that the church does not affirm the Catholic notion that Christ is 
sacrificed anew during the Eucharist, the church also maintains in Article 18 Paragraph 118 of 
the Discipline of the CME Church that it finds the doctrine of Transubstantiation (the belief that 
at the consecration the substance of the bread and wine are changed into the substance of Christ’s 


Body and Blood) a “repugnant (nasty) to the plain words of Scripture.”’* This thought is 


® The Book of Discipline., 21. 
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consistent with all of the Protestant reformers who reject the doctrine of Transubstantiation; 
however, all Reformers, most specifically Luther and Calvin, teach that Christ is a “real 
Presence” in the Holy Communion. It is Luther who teaches Christ is bodily present “in, with, 
and under” the elements of bread and wine’’ (Consubstantiation) while Ulrich Zwingli basically 
teaches that the bread and wine are only symbols of the sacrificed body and blood of Christ, He 
further asserts that the Lord’s Supper is primarily a memorial service of Christ’s finished work, 
but that is also to be an occasion when God’s people pledge their unity with one another and 
their loyalty to Christ. Zwingli’s position places more emphasis on what the Christian does and 
promises in the Supper than on what God does. This said, the researcher maintains neither of the 
last two aforementioned positions are the theological position of the CME Church. Rather, the 
CME Church follows the theological position of John Calvin. Calvin argued for Christ’s 
presence, though not “enclosed in the Bread and Wine.” (The Dynamic View). Calvin agrees 
with Zwingli’s position that the bread and wine are to be understood symbolically as he affirms 
that Christ is not physically present in the host (elements) because His risen, glorified body is 
present in Heaven (Heb. 10:12-13). Yet, Christ is dynamically and spiritually present in the 
Lord’s Supper via the Holy Spirit. During the worship service when the Word of God is 
preached and the Lord’s Supper is received, the glorified Christ actually provides spiritual 
nourishment from His own glorified body to those who partake of the Host. Theologically, just 
as eating bread feeds the physical body, so does Christ’s glorified feeds and energizes the soul. 
Because of this organic union between the glorified Christ and His church and her redeemed 
individuals, spiritual support is provided to Christians by the Spirit who dwells in each of them. 
Calvin does not claim to know how the Spirit performs the Spirit’s work. In fact he calls it “a 
genuine mystery.” Calvin’s theology concerning the Lord’s Supper seemingly places more 


75 Youngblood, Nelson’s New Illustrated., 772. 
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emphasis on the glorified Christ’s flesh and blood than on what Scripture professes. However, 
his position helps to explain why the Lord’s Supper is very important for the Christian to 
observe, and why it is such a serious offense to wrongly use it. Additionally, and of particular 
importance in terms of dissecting the sacramental nature of the CME Church, is its affirmation 
that The Sacrament of the Lord’s Supper “... is not only a sign of the love that Christians ought 
to have among themselves one to another, but rather is a sacrament of our redemption by Christ’s 


death.””° 


Yes, the CME Church’s sacramental theology insists that the sacraments must be properly 
performed in terms of practice and in form. CME clergy and laity readily accept that under the 
proper conditions and with right intentions the sacrament of Holy Communion and Baptism 
allows partakers to validate their personal participation in the sanctifying grace of God. Like the 
Word of God, persons view the sacraments as a means of grace. This is to be observed with 
reverence and an active faith and as an act showing God’s graciousness rendered to humanity. 
Therefore the CME Church stops short of restricting grace to the sacraments or to claim them 
necessary for salvation. In fact the CME Church offers Holy Communion to anyone who 
confesses Jesus as their personal Lord and Savior regardless of communion. It is the opinion of 
the researcher that offering the Sacraments to youth without explaining the meaning and symbols 


is dangerous and can lead to them unknowingly misusing one or both means of grace. 


The CME Church tries to make the Lord’s Supper meaningful for its members and visitors 
alike. This is performed in three ways. The first way, the CME Church makes the Lord’s Supper 


meaningful is to make the sacrament a time of remembrance and Eucharist. Jesus said, “Do this 





78 Thid., 21. 
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in remembrance of Me” (Lk. 22:19; 1Cor. 11-24-25). The emphasis here is placed much more on 
remembering Jesus’ life and ministry and less on concentrating on the agonies of the His 
crucifixion. For the CME Church, the Eucharist is an occasion and an opportunity for its 
membership and other Christian worshippers to express their highest praise and appreciation to 
Jesus for delivering them from sin and misery through the death of “Christ, our Passover” (1Cor. 


S72 io): 


The second way, the CME Church makes the Lord’s Supper meaningful is to make the 
sacrament a time of fellowship and personal nutrition. As her locale membership and other 
visiting Christians participate in the benefits of Jesus ‘death and resurrection life (Rom. 5:10; 1 
Cor. 10:16), they are simultaneously being nourished and empowered by the risen Christ through 
the work of the Holy Spirit. John Wesley knew of this strengthening. Research of some of 
Wesley’s diaries and journals reveals that on average, Wesley received communion every four of 
five days throughout his long ministerial career. John Wesley states in an excerpt from his 101st 
sermon titled “The Duty of Constant Communion, “I am to show that it is the duty of every 
Christian to receive the Lord's Supper as often as he can. 


The First reason why it is the duty of every Christian so to do is, because it is a plain 
command of Christ. That this is his command, appears from the words of the text, "Do 
this in remembrance of me:" By which, as the Apostles were obliged to bless, break, and 
give the bread to all that joined with them in holy things; so were all Christians obliged to 
receive those signs of Christ's body and blood. “A Second reason why every Christian 
should do this as often as he can, is, because the benefits of doing it are so great to all that 
do it in obedience to him; viz., the forgiveness of our past sins and the present 
strengthening and refreshing of our souls...” The grace of God given herein confirms to 
us the pardon of our sins, by enabling us to leave them. As our bodies are strengthened by 
bread and wine, so are our souls by these tokens of the body and blood of Christ. This is 
the food of our souls: This gives strength to perform our duty, and leads us on to 
perfection. If, therefore, we have any regard for the plain command of Christ, if we desire 
the pardon of our sins, if we wish for strength to believe, to love and obey God, then we 
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should neglect no opportunity of receiving the Lord's Supper...” Let everyone, therefore, 
who has either any desire to please God, or any love of his own soul, obey God, and 
consult the good of his own soul, by communicating every time he can; like the first 
Christians, with whom the Christian sacrifice was a constant part of the Lord's day 
service. And for several centuries they received it almost every day: Four times a week 
always, and every saint's day beside. Accordingly, those that joined in the prayers of the 
faithful never failed to partake of the blessed sacrament. What opinion they had of any 
who turned his back upon it, we may learn from that ancient canon: "If any believer join 
in the prayers of the faithful, and go away without receiving the Lord's Supper, let him be 
excommunicated, as bringing confusion into the church of God." ....It is highly expedient 
for those who purpose to receive this, whenever their time will permit, to prepare 
themselves for this solemn ordinance by self-examination and prayer. But this is not 
absolutely necessary. And when we have not time for it, we should see that we have the 
habitual preparation which is absolutely necessary, and can never be dispensed with on 
any account or any occasion whatever. This is, First, a full purpose of heart to keep all 
the commandments of God; and, Secondly, a sincere desire to receive all his promises.””” 


Wesley would admit that it is not that God cannot empower us without our partaking in the 


Lord’s Supper, but he asserts that God purposely instituted the Lord’s Supper for us, even as He 


designed prayer and the hearing of Scripture as some means of communicating His grace to the 


redeemed. While Wesley, nor the Bible, tell us how often to observe the Eucharist, his guideline 


“as often as you can” ought to be heeded as a “clarion claxon” of instruction well worth serious 


consideration. 


Lastly, the CME Church makes the Lord’s Supper meaningful through making the sacrament 


a time of recommitment and anticipation. The Apostle Paul asserts in 1 Cor. 11:28-29 that 


Christians must examine themselves so that they can partake of the Lord’s Supper in a worthy 


manner. By doing such, the CME Church membership renews its dedication to Christ and to His 


Church with glad anticipation of Jesus’ promised return. (1 Cor.11:26). After Jesus returns the 


” John Wesley, Sermon 101, The Duty of Constant Communion, 1872 Edition 
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entire universal church consisting of the redeemed will partake of the Lord’s Supper with Jesus 


The Christ in His glorified physical presence “anew” in His kingdom (Matt. 26:29). 


At the beginning of this chapter the researcher found himself seeking a theological 
understanding to his drive and passion to either create or revamp the existing catechetical process 
of his denomination, the CME Church. His main assertion is that his church, as a whole, is either 
forgetting or abandoning its catechism altogether. Seeing that the researcher is performing 
research with hopes of leading to renewal in his particular denomination, he considers it 
extremely prudent to utilize some systematic tool to provide for meaningful reflection, 
contemplation and understanding. However, through his research, he is forced to admit that any 
scholarship; however well performed; any foray with hopes of leading to renewal of the church 
in the 21st Century begins and ends with acknowledging the person and the mission of the Holy 
Spirit. And when the church is convinced in its affirmation of the person and power of the Holy 
Spirit the Church will receive power from the Holy Ghost to be Jesus’ witnesses “...in Jerusalem 


and all Judea and Samaria and to the ends of the earth.” (Acts1 78). 


CHAPTER FOUR 
METHODOLOGY 


The Bible and CME denominational history provide vehicles of renewal and progress to 
emulate. However, just like anything else, both the Bible and denominational history must be 
taught, read and studied. Teaching, reading and studying the Bible will allow those interested in 
renewal of the church to find out that The Trinity is providing the Saint Peter CME congregation 
a roadmap, or blueprint to spiritual renewal that itself is necessary to church growth. Self-same, 
if one reads, is taught and studies CME Church history and polity they would be sure to find 
nuggets of wisdom and information that if reviewed, revised, contextualized, made contemporary 
and relevant, will aide in the Saint Peter CME congregation in positively addressing its problem 
with youth flight. Therefore. it is the opinion of the researcher that the future of the Saint Peter 
CME congregation and its pursuit of renewal are directly intertwined with the congregation’s 


ability to educate its youth. 


The purpose of this case study is to provide the Saint Peter CME Church and the Christian 
Methodist Episcopal Church as a whole, a source of Christian education for congregations 
seriously interested in cultivating and engendering a deeper spirituality in and for its youth. 
The researcher hypothesizes that if he targets the church’s youth and implements a successful 


youth catechism model, then when complete his subjects will 1) develop a deeper understanding 
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of God, Salvation and the life of the Church; and 2) perceive a deeper sense of commitment to 
God. The researcher knowing full well the temptation to use his research to measure youth 
retention, quickly admits that such an endeavor would be time-consuming and is simply well 
beyond the research capability and scope of this project. The methodology is intended to be 


quantitative in nature, will also include elements of qualitative analysis. 


On April 3, 2013, at 6 pm, the researcher met with the Saint Peter CME project staff with 
purposes of preparing the staff to learn the objectives and the intended methodology of the 
project. The project staff is Rev. William H. Bell, Jr., Pastor and Primary Teacher, Rev. Victoria 
McKenze, Director, Board of Christian Education and Secondary Teacher, Sister Monique 
Lewis, Dean of Students and Director, Culinary Services, and Sister Charmaine A. Bell, 


Assistant to the Pastor. 


In this meeting the researcher outlined his proposed treatment plan. Highlighted were the focus 
intent and duration of his treatment plan. The researcher told the staff that the treatment would last 
approximately 10 weeks and because of circumstances beyond control of the research, there may 
or may not be a spiritual gifts inventory. The treatment plan that the researcher introduced to his 


staff is as follows: 


Parent Meeting: Program Introduction April 10, 2013 
Pre-Test Examination April 13, 2013 
Session 1: Introduction and Lesson 1: God April 16, 2013 
Session 2: Lesson Two: Man April 23, 2013 
Session 3: Lesson Three: Jesus Christ (Part I) April 30, 2013 


Session 4: Lesson Four: Jesus Christ (Part IT) May 07, 2013 
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Session 5: Lesson Five: The Holy Spirit May 14, 2013 
Lesson Six: The Means of Grace May 14, 2013 
Session 6: Lesson Seven Duties of Man and God May 21, 2013 
Lesson Eight: Directions for Christian Living May 21, 2013 
Session 7: Lesson Nine: Church History/Related Trivia May 28, 2013 
Session 8: Lesson Ten Post Test; Journal Sharing June 04, 2013 


Session 9: Lesson Eleven: My Spiritual Gifts Inventory/Evaluation June 11, 2013 


Session 10: Graduation Ceremony June 25, 2013 


Materials 


During the meeting, research logistics were discussed and investigated. Materials that were 
considered vital to the research process for the purposes of data generation and 
qualitative/quantitative analysis were discussed. It was determined that the following materials 
would be needed: two packs of number two pencils, two packs of pens, 20 Journals, 20 three- 
ringed binders, 20 dividers, two packs of white paper ,a pack of gold paper, a pack of light green 
paper, a pack of medium blue paper, a pack of magenta paper, two packs of super clear and heavy 
document protectors, one packet of labels, one roll of clear tape, one stapler, one pack of Starburst 


and three packs of ink (15, 23, 57). 


Pre/Post-Test: 


The pre-test will be used to discover the prior knowledge of project participants. The post-test 
when compared to the pre-test will be used as a comparative tool to measure growth of the 


youth’s knowledge on Catechism topics. The numbers behind the topics represent the number of 
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questions each topic has on the Pre/Post Test: The topics of concern are God (5), Man (3), Jesus 
(18), Holy Spirit (2), Means of Grace (8), Duties of Man (4), Spiritual Expectations (4), and St. 
Peter Church History(6). The pre-test and post-test uses the following as source material for 
preparing the test: The CME Primer’, the Junior Catechism of the CME Church’, A Larger 
Catechism for Members of the CME Church’, and from Saint Peter CME’s New Member’s 
Manual. The questions are modernized. Many of the questions contain corresponding Scriptures 


that serve as references for the project subjects. See Appendix E for pre/post-test 


Pre/Post-Surveys 


The pre-surveys and post-surveys are to be used as a tool 1) to provide an improved 
understanding of Saint Peter CME’s youth so that the church and the researcher may better 
understand how to increase the effectiveness of the church in its ministry to youth and 2) when 
analyzed against each other to provide a qualitative vehicle with quantitative measuring sticks to 
gauge the effectiveness of the catechism project from the prospective of the youth See Appendix 


A for pre/post survey results. 


On April 10, 2013, the researcher held a parent meeting with purposes of introducing the 
parents the scope and sequence of his intended research. The researcher started the meeting with 


prayer. After prayer, the researcher welcomed his guest and then proceeded to introduce his staff. 


"C.D. Coleman, The CME Primer: Our Heritage, (Memphis: CME Publishing Department, 1974), 66-80. 


* Ronald Cunningham, Junior Catechism of the Christian Methodist Episcopal Church, (Memphis: 
Christian Methodist Episcopal Headquarters, 1994), 1-32. 


> Marshall Gilmore, A Larger Catechism: For Members of the Christian Methodist Episcopal Church 
(Memphis: CME Publishing House, 1995), 75-77. 
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After staff introductions, the parents introduced themselves. After all introductions were 
completed, the researcher handed out the study’s schedule. The researcher let the parents know 
that the study’s duration would be ten weeks. The researcher asked for the commitment of the 
parents to ensure that their child or children would be present for 80 percent of the study; the 
parents complied. Parents learned that their children will be given materials to include a journal to 
record salient thoughts, and a notebook to keep track of returned papers and as well as to place the 
lesson(s) of the day. Lastly, parents were informed that refreshments would be served after 
completion of each session’s academics. After fielding questions to the satisfaction of the parents, 


the researcher adjourned the meeting in prayer and blessed the food at 6:56 p.m. 


CHAPTER FIVE 


FIELD EXPERIENCE 


The Treatment 


The Pre-Test Examination 


On April 13, 2013, at 10 am, Rev. Victoria McKenze, Saint Peter CME’s Director of the 
Board of Christian Education, met with 15 youth for the purposes of administering to them the 
pre-survey (Qualitative Analysis) and the pre-test (Quantitative Analysis) in absence of the 
researcher. Youth were informed that they were not to put their name on the survey and that their 
identifier would be their initials and birthdays (in the case that two persons had the same initials) 
After reviewing the directions and fielding any questions the Entrance Survey titled “Church and 
Ministry Involvement Questionnaire” (See Appendix A) were distributed. The youth, as a whole 
took approximately 15 minutes to finish the questionnaire. Next, after providing instructions to 
the youth the pre-test was administered at 10:20 am. The pre-test, not timed, consisted of 50 
questions divided over eight areas. The breakdown is as follows: Five (5) questions about God, 
Three (3) questions about Man, 18 questions about Jesus, Two (2) questions about the Holy 
Spirit, Eight (8) questions about The Means of Grace, Four (4) questions about the Duties of 
Man, Four (4) questions about Spiritual Expectations, Six (6) questions about Saint Peter CME 
for a total of 50 examination questions. 

The pre-test was finished by the last person at 11:05 a.m. Rev. Victoria McKenze dismissed 


the youth for lunch and sealed the Pre-test exams and questionnaires for the researcher to grade 
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and analyze. (See results for data analysis). The next day, April 14, 2013 at noon, the researcher 
and staff unsealed the Pre-Test and Questionnaires. The scores are recorded in Tables 1 and 2 


(See Appendix B for Pre-Test and Post Test) 


Church and Ministry Involvement Questionnaire (Pre-Survey) 


Youth were told that the fundamental purpose of the questionnaire is to provide an improved 
understanding of youth, so that we may better understand how to increase the effectiveness of 
Saint Peter CME in its ministry to youth. The researcher informed the youth that their answers will 
be kept confidential. The researcher instructed the youth not to write their names on the survey 
(See Church and Ministry Involvement Questionnaire in Appendix; Figure 1). The responses will 
be tabulated and a combined average score will be placed behind the response and indicated as 


such in the narrative of this chapter and in the appendices. 


Preliminary Analysis of the Church and Ministry Involvement Questionnaire 


On April 13, 2013, 15 youth were again told that the fundamental purpose of this 
questionnaire is to provide an improved understanding of youth, so that the researcher and other 
interested persons may better understand how to increase the effectiveness of Saint Peter CME in 
its ministry to youth. The researcher informed the youth that their answers will be kept secret. 
The researcher instructed the youth not to write their names on the survey. The individual 
answers were tallied and an average score is listed beside or behind the question. All answers, 


except the demographic ones are rounded up in terms of their averaged response, 
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The Demographics: 


Youth were asked questions of a demographic nature so that the researcher could gather 
some information so that he might know what kind of youth are in his study as it relates to 


age, gender, Christian education/formation, etc. 


Question 1: How old are you? The researcher with hopes of learning the average age of his youth 
asked the youth their age. The average age of the participants is twelve years and eight months (12.8) 


old which told the researcher that most of his students are Sixth to Seventh graders. 


Question 2: Are you: Female or Male? The youth were asked to identify their gender. The 
surveyed responses reflect there were eight females and seven males. This information told the 


researcher that he had a great balance of youth for his study. 


Question 3: Do your parents attend this church regularly? The researcher asked the youth if 
their parents attended the church regularly. The responses were four “yes” and eleven “no”. This 
alerted the researcher that he might have persons involved in his project that might be receiving 


their first teachings on the Faith. 


Question 4: Have you been baptized? The researcher asked this question for the purposes of 
learning whether or not his youth have experienced any of the Sacraments of the Church. This 
information might later prove invaluable if the researcher is afforded the opportunity to ask the 
child or their parent(s) if he or she would like to be baptized. Nine persons said “Yes” and six 
persons said” No” This alerted the researcher and his staff that present in the study are at least 


six possible converts. 
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Question 5: If you go to Sunday Church School do you like it? The researcher asked this 
question to glean two things: 1) to learn if the youth attend a Sunday school and 2) to learn if the 
student enjoyed attending Sunday school. Additionally, the responses to this question will allow 
the researcher to learn who in his research might be more advanced in religious education as a 
result of being exposed to faith-based teaching. 12 persons responded “yes” and three said “no”. 
What is of particular interest here to the researcher is his curiosity to find out what the youth like 
about Sunday Church School and what the congregation can do to make it appealing and 


rigorous. 


Personal Commitment to Saint Peter CME: 


Youth were asked questions about their personal commitment to Saint Peter CME. They were 
instructed to answer the questions indicating the following: 1. Not, -2 Not really, 3 Maybe, 
4 Most Likely, 5 Most Definitely. From the survey results, the youth’s combined average score 
was (4.3) which indicated that after the completion of the study they would most likely remain at 
Saint Peter CME; most likely to attend Church services; most likely to attend Sunday School; 


and would most likely to be an active member of Saint Peter CME. 


Why Youth Chose to Attend Saint Peter CME: 


Youth were asked question about why they attend Saint Peter CME. Youth were asked to 
circle the single number that describes their beliefs with “1” disagree “2” somewhat agree “3” 
undecided, “4” you agree “5” Strongly agree. The researcher asked the youth these series of 
question to learn why the youth chose to attend Saint Peter CME. The question is two-fold in 


purpose. The researcher will triangulate this particular question against the demographic question 
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“Do your parents attend this Church regularly” and secondly the researcher is interested in how 


the youth view his ministry site. 


The youth indicated that denominational affiliation is important to them (4.0). They also 
indicated they are growing spiritually (3.7); however, the researcher maintains that the score is just 
between “Undecided” and “Agree” so therefore he will pay special attention to this question on the 
Post-survey. In continuing with the response youth reported they feel the presence of the Holy 
Spirit (3.9) and they agreed that the Saint Peter CME congregation is being led by Jesus.(4.3) In 
addition the survey revealed the youth agree the church provides them opportunities for 
involvement in ministry (4.0) and they feel loved by the Saint Peter CME congregation (4.3) as 


well as safe and protected by the congregation (4.1). 


Christian Commitment: 


Youth were next asked about their Christian commitment. These questions were asked so that 
the researcher might learn about the youths’ level of commitment to the church at the point of the 
survey. This will be compared to the responses on the post survey to determine whether or not 
as a result of the study if the youth have made a decision to be more or less committed to the 
Church and its mission. Youth were asked to circle the single number that describes their beliefs 
with “1” disagree “2” somewhat agree “3” undecided, “4” agree “5” Strongly agree. 

On question one youth responded that they agreed that it is role of the church to take care of 
the poor (4.1).On question two the youth agreed the way to share God’s love with people is by 
telling them about Jesus (4.3). On question three youth agreed the way to share God’s love with 


people is with caring actions (4.3). On question four youth agreed that the church is responsible 
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for meeting the needs of the poor (4.1). The score of (4.1) reveals the youth agree the Christian 


faith should focus on growing in one’s relationship to God. 


On question six, youth agreed the church should focus on preparing people for eternal life 
after death (4.0). However, after the pre-survey four of the youth came up to the researcher and 
asked him about life after death asking the following questions, “Is there really a hell?” ““What is 
purgatory?” and “Where do people go when they die?” The researcher answered the questions 
and the youth left. The next day, one of the parents called the researcher and said, “Thanks for 
explaining to my child what purgatory is because I did not know.” The youth further agreed to 
the following: Churches should care mostly for people’s social and emotional well-being (4.2); 
Christians should practice love, tolerance, mercy, forgiveness, healing (4.3); Christians should 
minister to the sick, hungry, homeless, and the needy (4.3) and Christians should follow the 


direction of their church leadership (4.3). 


Knowledge of the Trinity 


The last series of questions involved asking the youth about their personal knowledge of the 
Trinity. Because this subject is seldom talked about, and even less explained, the researcher 
seeks to learn if the youth have had any teaching about the Trinity. The youths’ scores will be 
compared to their responses on the Post Survey to determine whether or not, as a result of this 
study, if the youth learned about the Trinity and if so by how much. Youth were asked to circle a 
single number that describes their beliefs with 1. None, 2 Very Little, 3 Little, 4 Pretty 


Knowledgeable, and 5 being “Very knowledgeable”. 
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When asked about their knowledge of God youth responded they know little (3.5). When 
asked how much do they know about Jesus Christ the survey revealed the youth knew little (3.5). 
When asked about their knowledge of the Holy Ghost, the youth responded they knew little 
about the Holy Ghost (3.3). When asked “How much do you know about what it means to be a 
Christian?” the youth responded they knew little (3.4). When asked “How often do you read your 
Bible?” the youth responded they seldom read their Bible (3.0). And lastly when asked, “How 
much do you know about St. Peter CME?” the youth indicated they know little about St. Peter 


CME (2.7). This particular score was the lowest score of the survey. 


OBSERVATIONS 


April 16, 2013: Session One 


The objective of the session was for students to learn about God and His attributes. The goal 
was when students complete this session they will 1) Know about God and God’s attributes as 
well as why they should love Him, 2) Know how God makes Himself know to us, and 3) Know 


in whose names they are baptized. 


The researcher observed the youths’ apparent readiness and willingness to learn. The 
researcher asked questions related to the lesson’s objectives. The researcher recorded the 
questions that the youth would not answer. He then placed the youth into cooperative groups 
where they researched the questions for no more than 30 minutes. After the youth came back into 
the main group and shared their answers and the scripture(s) that satisfied the question. The 


youth performed well. Next, the researcher allowed time for journaling and reflection. What was 
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particular interesting in this lesson was the youths’ concern that God was not hearing their 
prayers evidenced by the youth mentioning several persons in the Flint community that have 


been shot or killed. They also expressed concerns about some of their individual family issues 


April 23, 2013: Session Two: 


The objective of the session was for the youth to learn about the first parents in the Bible and 
sin. The goal was when students completed the session they will 1) Know the first Biblical 
parents; 2) Know where sin first took place and 3) Know what sin is and what problem sin 
caused humanity. Students had no problems identifying the first parents in the Bible; however 
they did experience problems trying to define sin. They even debated on what action is a sin and 
what action was not a sin, By the end of the lesson youth understood what action is a sin and 


what action was not a sin. 


April 30, 2013: Session Three 


The objective of the lesson was for students to learn about Jesus Christ. The goal was when the 
subjects complete this session they will 1) Know who Jesus Christ is, 2) Know what Jesus’ mission to 
the world was, 3) Know what early obstacles were present to derail Jesus’ mission to save humanity 
and 4) Know what name he was called and why. The researcher allowed his assistant, The Rev. 
Victoria McKenze to teach the lesson with the researcher keenly observing the lesson’s proceeding. 
Rev. McKenze placed the youth in groups and students played a game called, “Find it and Share it” 
Youth appeared to enjoy the game evidenced by their readiness to find and vocalize their answers and 


by their attentiveness. 
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One of the questions that the youth wanted answered was “How could Jesus’ parents go three 
days without knowing that Jesus was missing?” The teacher of the day did an outstanding job of 
addressing the answer from a historical-critical and cultural viewpoint. The youth after hearing 
the response of the teacher went on to journal. Journaling was an experience. Youth wanted the 


instructor to read their experiences out loud! 


May 7. 2013: Session Four 


The objective of this day’s session was for the youth to continue to learn about Jesus Christ. 
The goal of the session was when students complete this session they will 1) Know who Jesus 
Christ is, 2) Know what Jesus’ mission to the world was, 3) Know what early obstacles were 
present to derail Jesus’ mission to save humanity and 4) Know what name he was called and 
why. The researcher, after showing power-point slides of Jesus Christ and mstruments of his 
death (likenesses) to include nails, a crown of thorns, and a spear, were showed animated 
segments of the passion narrative of Christ. The subjects watched it and then watched segments 
of the Passion of Christ. The youth were asked to compare and contrast the two movie segments. 
Youth determined that Jesus had to die to save us from our sins. Youth also realized that Jesus 
did more than die. Many of the youth said they did not know that Jesus was nailed to a cross. 
They said they heard he had died but” not like that” (being nailed to the cross). The researcher 
was particular impressed by the emotions of his youth. The researcher noticed several of the 
youth crying; therefore, in group he asked them, “What were you crying about? One young 


person mentioned that the reason he cried was that they killed the “creator of the universe”. 
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May 14, 2013: Session Five 


The objective of session five was for the researcher’s youth to learn about the Holy Spirit and The 
Means of Grace. The goal of the lesson was when youth complete this session they will 1) Know who 
is the Holy Spirit, 2) Know about the work of the Holy Spirit in our hearts, 3) Know what is a 
sacrament, 4) Know how many sacraments there are, 5) Know the outward sign in Baptism, 6) Know 


what the inward grace signified by Baptism is and 7) Know the outward sign of the Lord’s Supper. 


Just before the session was to commence, the researcher learned that two of his youth would not 
be attending the project anymore. The reasons for their departure are 1) one youth was moving and 2) 
the other youth could not keep up with the requirements of the project. The researcher bid them 
farewell and thanked the parents for their participation. Next, the researcher began teaching on the 
Holy Spirit, Baptism and. Holy Communion. The youth met in small groups at first to discuss who or 
what they thought The Holy Spirit was. Answers varied from a “ghost’ to “something you catch”. 
The researcher then had the youth open their Bible and read several passages that relate to the Holy 
Spirit. The researcher then asked the youth, “What or who is the Holy Spirit”? One of the youth 
answered, “The Holy Spirit is a person not a what!!!” After more discussion on the Holy Spirit, the 
researcher switched subjects and asked the youth questions about the Means of Grace. Youth revealed 
they know more about Holy Communion than they do about Holy Baptism. This was a relative 
surprise to the researcher as the researcher was aware that nine out of 15 youth had been baptized. 
However, after the researcher asked several probing questions, he realized that very little teaching on 
the subject of baptism had taken place. For example, when the researcher asked the youth what name 
they were baptized in none of them knew. Some said, “My mother’s (name)” while others said, “My 


Name”. The researcher spent so much time on Holy Baptism that he did not have enough time to 
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teach about Holy Communion. The researcher said to his youth that they would spend the first part of 


next week’s lesson on Holy Communion. 


May 21, 2013: Session Six 


The objective of the session was for students to learn about the duties of Man and God and the 
directions and expectations for Daily Living. The goals for the lesson were when students complete 
this session they will 1) Know the Ten Commandments and where they are found in the Bible and 2) 


Know how we as Christians are expected to live our lives. 


As the researcher promised his youth during the last lesson, the researcher took the first 15 
minutes to teach his subjects about Holy Communion. Next in a transition from last week’s 
lesson to this week’s lesson, after having the youth count off in groups of four, the researcher 
placed the youth in cooperative groups. The researcher told each cooperative group to study the 
Ten Commandments and use drawings to represent what each commandment meant. The youth, 
using, easel contact paper drew various drawing to represent the different Commandments. In 
addition to the symbolic representation of the drawings youth also reported out in the large group 
the responsibility of humanity (how one is supposed to act (live) seentdinedd the 
Commandments). Next, remaining in their large group, the researcher began teaching about 
spiritual expectations and directions for daily living. In this lesson several youth were extremely 
concerned about the lives of their parents. On one particular question the issue of homosexuality 
was raised. The youth that raised the issue was talking about his sister who is involved with 
another woman. His niece is also a youth in the case study. The researcher understanding the 


embarrassment inflicted upon the niece and the sensitive nature of the question asked the youth 
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initiating the conversation, “Have you ever sinned?” The youth looked around and said, “Yes”. 
The researcher said, “Then you are no better off than your sister”. The researcher than took the 
class to the passage where Jesus was dealing with persons who wanted to stone an adulterous 
woman. The researcher asked the youth to read the passage and then tell the group the purpose of 
the passage. The youth read the passage and said, “All those men knew they sinned before, so 
they did not throw stones at the lady”. The researcher asked, “What did Jesus say?” The youth, in 
an answer to the researcher’s question, read what Jesus said and the researcher said, “You too, go 
and sin no more”. The researcher then explained that although homosexuality and adultery are 
sins, God makes no distinct between the different degrees of sin. Only man does. Sin is sin to 
God. The subjects seemed to understand what the researcher was teaching them. An evidence of 
this was the Uncle going over to his niece and apologizing for trying to embarrass her. The 
researcher also took this opportunity to do some deep teaching on repentance and reconciliation. 
As the lesson neared an end the researcher asked the youth, “How do we continue in God’s favor 
and grow into His likeness?” After some minor discussion, one young man said, “By loving one 
another, serving each other and praying to God for each other. The researcher said, “Well 


said!!!” 


May 28, 2013: Session Seven 


The objectives for this session were for the youth to learn about Saint Peter CME Church 
History, Regional and Episcopal Trivia. The goal of the session was when students complete this 
session they will: 1) Know who when and where Saint Peter CME Church was founded, 2) 
Know who founded the Saint Peter CME Congregation, 3) Know who their local Church officers 


are, 4) Know their Presiding Elder, 5) Know their Presiding Prelate and 6) Know what District, 
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Region and Episcopal District they belong to. The researcher took youth on a “field trip” (on the 
grounds of Saint Peter). He asked them to look at several structures to ascertain some knowledge 
readily available to them if they use their powers of observation. Youth were told to look around 
the church to answer the question about who built Saint Peter CME. Youth found the church’s 
cornerstone and wrote the name that they thought was the builder. While looking for this 
information they also found information concerning the pastor of the church. After the “‘field- 
trip” the researcher brought the subjects inside and showed them pictures concerning all of the 
past pastors of Saint Peter. The subjects studied the pictures and after about 15 minutes they 


returned to their classroom where they were met by ministry heads of various boards 


The researcher’s prior planning of having he ministry heads present for the youth to meet was 
really an “eye-opener” especially for the subjects. In many cases the youth have witnessed these 
various people in their ministry roles and other roles and did not know who they were. In 
addition it was good to observe the youth and the “senior” members of Saint Peter acting inter- 
generationally. As a recommendation it would be good for the researcher to later have one senior 


paired with a youth to perform a day of “Ministry Shadowing”. 


June 4, 2013: Session Eight 


The purpose of this lesson is to expose youth to spiritual Gifts. The goals of the session are 
when students complete this session they will 1) Know what spiritual gifts are, 2) Know their 
particular spiritual gift(s) and 3) Know some areas of ministry that present possibilities for their 
service. Researcher taught about spiritual gifts and gave the youth elements of the Spiritual Gifts 
Inventory. The answers were varied but the point of the lesson was to prepare youth for exposure 


to other avenues of ministry. 
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June 11, 2013: Session Nine 


The purpose of this lesson was for the researcher to 1) generate data so that he could measure 
the effectiveness of the case-study and 2) for the youth to perform a self-assessment of their own 
growth and lastly, to build the self-esteem of the youth of Saint Peter CME. Students received 
their spiritual gifts inventory score and evaluation. There was a lot of sharing going on and many 
youth said they wanted some training in their individual areas of interest. The Pastor said he will 
definitely try to set up training. 10 minutes later, it was time for the youth to take the post-test, 
which was the same exact test as the pre-test that the youth tool on April 13. Test was taken with 
most students finishing in 20 minutes. When the students finished their post-test they were given 
a Post Questionnaire. The same questionnaire they were given on April 13. While the youth were 
completing the questionnaire, the researcher and his staff were grading the Post Exams. The 
scores from the post-test reveal a positive progression. The youth as a whole raised their scores 
by an average of 24 points. The youth’s post- test class average was 69.2 percent up 24 points 
from the pre-test average of 44.4 percent. Two youth had negative results with -4 and -6 
respectively. The researcher then decided to perform a secondary analysis by removing the two 
low scores to get a better picture of how the majority of the subjects performed. The results of 
the secondary analysis were very encouraging. The adjusted post- test to pre-test comparison 
score would be 77.0 percent with an average increase of 27.6 points. The researcher and his staff, 


all to a person, found the primary and secondary results to be very encouraging. 
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Church and Ministry Involvement Exit Questionnaire: 


Youth were told that the fundamental purpose of this questionnaire is to provide an 
improved understanding of people like them, so that we may understand better how to 
increase the effectiveness of Saint Peter CME in its ministry to youth. The researcher 
informed the youth that their answers will be kept confidential. The researcher instructed 
the youth not to write their names on the survey (See Appendix Figure 2 Titled Church 
and Ministry Involvement Exit Questionnaire). The scoring methodology will be the same 


as indicated in the pre-survey. 


The Demographics: 


Youth were asked questions of a demographical nature so that the researcher might 
gather comparative information 1) to measure the effectiveness of the Saint Peter CME 
Ministry from the viewpoints of the youth and research staff; 2) to measure the 
effectiveness of the research project and 3) to measure the growth of the participants of the 


project. 


Question 1: How old are you? The researcher with hope of learning the average age of the youth 
asked the youth their age. The average age of the participants was 13.5 years old. This reflects a seven 
month increase in age from the pre-questionnaire to the post questionnaire. This is indirectly attributed 
to two nine (9) year olds dropped out midway through the research as well as several youth having 
birthdays during the duration of the project. What is important to note here is that there was no change 


of academic grade during this study. The entire study consisted of sixth and seventh graders. 
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Question 2 Are you: Female or Male? the youth were asked to identify their gender. ‘There 
were seven females and six males which told the researcher that he finished his study with a 
great mixture of males and females. The researcher reports a net loss of two persons as they 


moved away during the project 


Question 3: Do your parents attend this church regularly? The researcher asked the youth if 
their parents attended the church regularly. The responses were four “yes” and nine “no”. This 
alerted the researcher that no parents joined Saint Peter CME as a result of the project; however, 


the researcher reports that he is noticing an increase in the visits by the parents of the youth. 


Question 4: Have you been baptized? The researcher asked this question for the purposes of 
learning whether or not the youth have experienced one the Sacraments of the Church. This 
information is also asked so that the researcher may later ask the child or their parent if he or she 
would like to be baptized. Nine persons said “Yes” and four persons said” No” This result 
reflects no increase in the number of baptisms of youth during the project. However the research 


must admit that he witnessed the baptism of one of the family members of a participant. 


Question 5: If you go to Sunday Church School do you like it? The researcher asked this 
question to perform two things. 1) to learn if the subjects attend a Sunday school and 2) to learn 
if the student liked Sunday school. In addition, the responses to this question will allow the 
researcher to learn who in his research might be more advanced in religious education as a result 
of being exposed to faith-based teaching. Eleven persons responded “yes” and two said 0". 
The researcher explains that the one person difference in the yes and the no responses are 


directly attributed to the two persons who moved away. Otherwise the numbers remain the same. 
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Analysis of Church and Ministry Involvement Post Questionnaire 


On June 11, 2013, thirteen youth were told that the fundamental purpose of this questionnaire 
is to provide an improved understanding of people like them, so that the researcher and other 
interested parties may understand better how to increase the effectiveness of Saint Peter CME in 
its ministry to youth. The researcher informed the youth that their answers will be kept 
confidential. The researcher instructed the youth not to write their names on the survey. The 
individual answers were tallied and an average score is listed beside the question. All answers, 
except the demographic questions are rounded up in terms of their averaged response. The 


results are as indicated below 


Personal Commitment to Saint Peter: 


Youth were asked questions about their personal commitment to Saint Peter CME. They were 
instructed to answer the questions by circling their intended response to the following: 1 Not, 2 
Not really, 3 Maybe, 4 Most Likely and 5 Most definitely. 

Question 1: Are you committed to staying at St. Peter CME? The youth as a whole responded 
that they would most definitely remain (4.8) Question 2: Are you committed to attending Church 
services? The youth responded that they would most definitely attend Church. (4.6) Question 3: 
Are you committed to attending Sunday school? As a whole the youth indicated they would 
definitely attend Sunday school. (4.6) Question 4: Are you committed to being an active 
member of the CYF? After reviewing the data most youth responded they would most definitely 


like to be an active member (4.6). 
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From the survey the youth combined average score was (4.65) (4.7 rounded) which indicates that 
after the completion of the study, youth will: 1) most likely remain at Saint Peter CME; 2) most 
likely attend Church services; 3) most likely to attend Sunday School; and will most likely to be an 


active member of Saint Peter CME. 


Why Youth chose to Attend Saint Peter: 


The Youth were asked a series of question about why they attend Saint Peter CME. Youth 
were asked to circle the single number that describes their beliefs with “1” disagree “2” 
somewhat agree “3” undecided, “4” you agree “5” Strongly agree. The youth’s combined 


“averaged” response score is indicated behind each response. 


The youth strongly agree that denominational affiliation is important (4.8); strongly agree 
they are growing spiritually (4.8); strongly agree they feel the presence of the Holy Spirit (4.7); 
strongly agree the church is most likely under the leadership of Jesus (4:7); strongly agreed 
church provides opportunities in ministry (4.5); strongly agreed they feel loved by Saint Peter 


CME Church (4:7) and strongly agree they feel safe and protected by the congregation (4.8) 


Christian Commitment: 


Youth were next asked about their Christian commitment. Youth were asked to circle the single 
number that describes their beliefs with “1” agree “2” somewhat agree “3” undecided, 
“4” vou agree “5” Strongly agree. The subject’s combined “averaged” response score is 


indicated behind each response. 
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Results of the survey revealed, youth strongly agreed to all of this category’s questions. Youth 
indicated they strongly agree: 1) the task of the church is to work to change the lives of 
individuals.(4.6); 2) the way to share God’s love with people is by telling them about Jesus (4.8); 3) 
the way to share God’s love with people is with caring actions (4.8); 4) the church is responsible for 
meeting the needs of the poor (4.9); 5) Christian faith should focus on growing in one’s relationship 
to God (5); 6) the church should focus on preparing people for eternal life after death (4.8); 7) 
Churches should care mostly for people’s social and emotional well-being (5); 8) Christians should 
practice love, tolerance, mercy, forgiveness, healing/grace (4:8); 9) Christians should minister to the 
sick, hungry, homeless, and the needy (4.9); and 10) Christians should follow the direction of their 


church leadership (5) 


Personal Knowledge of the Trinity: 


Youth were asked about their personal knowledge of the Trinity. Youth circled the number 
that describes their beliefs with 1) None, 2) Very Little, 3) Little, 4) Pretty Knowledgeable 
(often), and 5) “Very knowledgeable” The youth’s combined “averaged” response score 1s 
indicated behind each response. The survey’s results revealed, youth strongly agreed to all of this 
category’s questions. The number in front of the response reflects the question number. Youth 
indicated they are pretty knowledgeable about: 1) God (4.6); 2) Jesus Christ (4.8); 3) the Holy 
Ghost (4.5); 4) what it means to be a Christian? (4.8). On Question five youth indicated that they 
read their Bible very often (4.8); and on Question six youth indicated they are quite 
knowledgeable about St. Peter CME.(4.8). As a note this category had the lowest score in the 


Pre-Survey, but the second highest score, and the greatest plus/minus growth differential 
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category wise. This means the youth really took an interest in learning about the Trinity, the 


Bible and Saint Peter CME. (See Questionnaire Comparison) 


Church and Ministry Involvement Entrance-Exit Questionnaire Comparison 


On June 20, 2013, the researcher compared the results of the entrance and exit questionnaires 
to generate some comparative data so that he might be able to qualitatively and quantitatively 
measure the effectiveness of his study. (See Figure Three in the Appendix) One might consider 
the comparison as data overkill, but the researcher is adamant that the comparison, when 
performed and completed will yield results well worth the effort. The comparison data is listed 
on the next page by category. Demographics are not listed in this comparison because the data 
was previously generated and is not necessary in this comparison. The plus or minus data is 
generated by taking the post-survey scores for each question and subtracting the score from the 
corresponding (same) question from the pre-survey. To quantify the data, a score of 0.0 to 0.3 
reveals seldom (little) to no increase; 0.4 to 0.6 Moderate increase; 0.7 and above reflects a 


significant increase. 
Analysis of Church and Ministry Involvement Entrance-Exit Comparison 


Personal Commitment to Saint Peter: 


Youth were asked questions about their personal commitment to Saint Peter CME. Data 
analysis yields the following results. 
Question One: Are you committed to staying at St. Peter CME? Comparison yielded a 


significant increase of (+0.8). Question Two: Are you committed to attending Church services? 
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Comparison yielded a moderate increase (+0.4). Question Three: Are you committed to attending 
Sunday school? Comparison yielded little to no increase (+0.3). Question Four: Are you 
committed to being an active member of the CYF? Comparison yielded little to no increase 
(+0.3). What is important to note is just because there is little to no movement (increase) does 
not mean the youth were disinterested. On the contrary it is important to look at the individual 
scores (Pre and Post) to really understand where the youth, as a whole, were with respect to a 
particular question. For example Question Three: Are you committed to attending Church 
services. The pre-test score was (4.2) which represents “most likely to attend”. The post- test 
score was (4.6) for a differential score of (+0.4) which reflects a minimal change on an already 
high (good) score). In reflection, the higher the pre-test score the lower the differential after Post 
Test Analysis. For a detailed analysis and comparison see Appendix A: Pre-Survey and Post- 


Survey Comparison. 


Why Subjects Chose to Attend Saint Peter: 


Youth were asked question about why they attend Saint Peter CME. Data analysis yields the 
following results 

Question One: This church’s denominational affiliation is important to me. Comparison 
yielded a significant increase of (+0.8). Question Two: I grow spiritually at this church 
Comparison yielded a significant increase of (+1.1). Question Three: I feel the presence of the 
Holy Spirit in this church Comparison yielded a significant increase of (+0.8). Question Four: | 
feel this church is under the leadership of Jesus. Comparison yielded no increase. Question Five: 
I feel this church gives me chances to be involved in ministry. Comparison yielded a moderate 


increase of (+0.5). Question Six: I feel loved by the congregation. Comparison yielded a 
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moderate increase of (+0.4). Question Seven: I feel safe and protected by the congregation. 

Comparison yielded a moderate increase of (+0.7). In an observation, Question Three: received 
the greatest plus or minus differential score in this category. This reflects the youth understands 
of the Holy Spirit moving in and around them. It also reflects their lack of understanding of the 


role of the Holy Spirit before and during the pre-test. 


Christian Commitment: 


Youth were previously asked about their Christian commitment during the pre and post-tests. 


Comparative data analysis yields the following results 


Question One: The task of the church is to work.to change the lives of individuals. Comparison 
yielded a moderate increase of (+0.5). Question Two: The way to share God’s love with people is by 
telling them about Jesus. Comparison yielded little to no increase (+-0.2). Question Three: The way 
to share God’s love with people is with caring actions. Comparison yielded a moderate increase 
(+0.5). Question Four: The church is responsible for meeting the needs of the poor. Comparison 
yielded a significant increase of (+0.8). Question Five: Christian faith should focus on growing in 
one’s relationship to God. Comparison yielded a significant increase of (+0.9). Question Six: The 
church should focus on preparing people for eternal life after death. Comparison yielded a 
significant increase of (+0.8). Question Seven: Churches should care mostly for people’s social and 
emotional well-being. Comparison yielded a moderate increase of (+0.7). Question Eight: Christians 
should practice love, tolerance, mercy, forgiveness, healing/grace. Comparison yielded a moderate 
increase of (+0.5). Question Nine: Christians should minister to the sick, hungry, homeless, and the 
needy. Comparison yielded a moderate increase of (+0.6) and Question Ten: Christians should 


follow the direction of their church leadership. Comparison yielded a moderate increase of (+0.7) 
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Personal Knowledge of the Trinity: 


Youth during the pre and post-test were asked about their personal knowledge of the Trinity. 


Data analysis yields the following results. 


Question One: How much do you know about God? Comparison yielded a significant 
increase of (+1.1). Question Two: How much do you know about Jesus Christ? Comparison 
yielded a significant increase of (+1.1). Question Three: How much do you know about the Holy 
Ghost? Comparison yielded a significant increase of (+1.2). Question Four: How much do you 


know about what it means to be a Christian? Comparison yielded a significant increase of (+1.4) 


Question Five: How often do you read your Bible? Comparison yielded a significant increase 
of (+1.8). Question Six: How much do you know about St. Peter CME? Comparison yielded a 
significant increase (+2.1). This category reflected the greatest plus/minus differential of all the 
categories. The movement is significantly positive as each individual score reflected a significant 
increase. The pre-test data as well as the comparison data suggest the youth possessed little to no 
knowledge of the Trinity as well as seldom to no reading of the Bible prior to the case-study. 


Additionally, the data suggests that the youth did not know Saint Peter CME. 


The researcher’s testable assertion is if he targets the church’s youth and implements a 
successful youth catechism model, then when completed the youth of the case-study and model 
will 1) develop a deeper understanding of God, Salvation and the life of the Church; and 2) 


perceive a deeper sense of commitment to God. The data generated from comparing the Entrance 
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Questionnaire to the Exit Questionnaire revealed that the average differential was (+0.9) which is 
interpreted as a significant increase from entrance to exit. In terms of the categories the 
comparison reveals the following: 

1) Personal Commitment to Saint Peter CME (+0.5) (Moderate Increase) 

2) Why You Attend This Church (+0.7) (Moderate Increase) 

3) Christian Commitment (+0.7) (Moderate Increase) 

4) Personal Knowledge of the Trinity (+1 .) (Significant Increase) 

The questionnaire comparison also reveals to the researcher that the greatest area of growth is 
in the area the youth initially knew the least about (The Trinity). The area of least growth is their 
personal commitment to Saint Peter CME. That said, although the least plus-or-minus 
differential, this category was tied for the highest score in the pre-test. This suggests the youth 
were already committed to Saint Peter CME even though the comparison data suggest moderate 


growth. 


In a final analysis, when the researcher viewed the entire derived data from the pre and post- 
test analysis and the entrance and exit questionnaires, the data strongly suggest that the youth of 
the case-study are learning about The Trinity, Saint Peter CME and themselves. The data further 
suggest that the youth, as a result of their participation in the case-study, perceive a deeper sense 
of 1) commitment to God, 2) responsibility to their community and 3) commitment to Saint Peter 
CME Congregation. Reading of several youth journal items also corroborates the assertion in 
triangulation. The youth’s journals (see appendix) provide qualitative data that the youth did 


develop a deeper understanding of themselves. 


CHAPTER SIX 


REFLECTION, SUMMARY AND CONCLUSION 


Reflections 


Based on the results of the project, the researcher reports that his hypothesis and expectations 
are met. He is very pleased with the results; however, the researcher reports some 
disappointments exist as he lost two participants present at the beginning of his project. That 
said, the researcher claims from the beginning, he anticipated losing some participants along the 
way simply through the process of attribution. The researcher attributes this anticipation due to 
the nature and length of the project as well as the vicissitudes of life as some factors are beyond 
the control of the participants and the researcher. The researcher, an optimist, remembers the 
exhortation of Paul when Paul says, “... give thanks in all circumstances; for this is God’s will 
for you in Christ Jesus” (1 Thess. 5:18)’. Therefore the researcher thanks God for the success 
and the failures of the project. The researcher purposes to highlight some interventions that if 
implemented, can yield better results and will serve to “tighten up” the model. He discusses them 


in some detail in the next few pages of this research. 


* Unless otherwise noted, all Scripture referenced are taken from the Mew International Version (NIV). 
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153 
Recommended Improvements or Changes 


Utilize Contemporary Methodologies and Tools: 


A famous youth worker followed the motto, “Tt’s a sin to bore a kid with the gospel.” It is 
imperative parents and Christian educators avoid boring their youth with what and how they 
teach them about God. With so many creative, affordable resources now available, parents and 
Christian educators have at their disposal an unprecedented opportunity to win youth for the 
Lord. Technology coupled with several new and improved Christian education methodologies 
exist, waiting to be used to impact the minds, hearts, and creative juices of youth for the Lord in 
a manner superior than their predecessors. The researcher, in retrospect, wishes he had integrated 
more modern day technology in his research to engage, challenge and instruct the study’s 
participants. The researcher, a very tech savvy high school science teacher, readily admits that he 
did not use all of the technological skills within his mental depository. However, a closer 
inspection reveals the lack of technological infrastructure at his project site presents a serious 
challenge to implementation of didactical practices involving the use of technology. The lack of 
modern-day technology at Saint Peter CME cause this reporter to recommend Saint Peter CME 
a) upgrade its facilities to become “technologically friendly” (i.e. provide a computer center for 
use by the youth and young adults); b) procure and install audiovisual/multi-media projectors in 
the sanctuary and basement in preparation for use of newer Christian education technology and 
advanced pedagogies such as plays, bible studies, Christian education movies, etc. The 
implementation and subsequent use of the just mentioned recommendations ts going to pay big 


dividend in future youth and young adult research and other related endeavors. Youth of today 


* George Holder, The Anglican Catechist or a Manual of Instruction (London: Joseph Masters & Company, 
1855). iv. 
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have so much vying for their attention; they do not need to be bored with antiquated 
methodologies. The researcher, by his recommendations is not indicating that parents and 
Christian educators throw out the baby with the bathwater; however, he is implying that if the 
Saint Peter CME congregation intends to instruct and educate her youth in the ways of the Lord, 
then she must first keep their attention. This can be performed in several ways: 1) Encourage 
youth to role-play the lesson; 2) Empower and exhort the youth to use technology to demonstrate 
the main points of the lesson and 3) Train and teach the congregation’s Christian educators to use 
technology (multimedia with sound and motion) with hopes of empower them to prepare lesson 


plans that incorporate the technology of the day. 


Encourage and Solicit More Parental Assistance: 


The researcher states when he began his project he soon realized the scope of his project and 
the logistics concerned were greater than the resources at his disposal. This includes labor 
resources. The researcher quickly admits that he is grateful for the undying support of his 
assistant, Rev. Victoria McKenze, now Pastor of Bray Temple CME; however, as the researcher 
looks back in reflection, he realizes if he encouraged greater parental assistance his results and 
participation might have been better. For example, there were a few instances where the 
researcher and his assistant had to perform the responsibilities of the other absent personnel (i.e. 
teaching, child accounting, note-taking, etc.). In addition, it is further recommended that each 
position be “two-deep” (have an assistant) for continuity purposes. On one occasion, the 
researcher had to ask teaching staff to double as the cooking staff. This occurrence, in a project 
of this magnitude and design could have adversely affected the academic outcome of that day’s 
lesson. Although this occurred only once, it is enough to warrant increased planning and focus in 


this area. 
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Advertising Early to Solicit Persons for the Study: 


The researcher admits that his secular calendar and his ecclesiastical calendar made his ability 
to long-range plan for the implementation of his model rather problematic. Additionally, the 
researcher is adamant that early advertising and solicitation of persons for the study paramount 
to any study, did not occur properly and efficiently. The researcher says, “Knowing what you are 
working with logistically, socially, and spiritually is quite important when your study involves 
people”. The researcher informed me that he barely knew some of the participants in his study 
and at least two of the participants signed up to participate at the last minute, partly because, 
somehow, they did not get the invitation to participate. The researcher is going to perform 


actions, beyond the scope of this study, to address the issue of communication. 


Have a Program Evaluation for Staff: 


The researcher is quite distraught that he did not think to prepare an evaluation tool for his 
staff. This is huge and the benefits of using such a tool firmly outweigh any reason not to use 
such a tool. It is not the intention of the researcher to omit using a staff evaluation tool. The 
researcher simply did not remember to use such a tool. Feedback from one’s own staff can be as 
valuable a reflective tool as that used to glean data from subjects of the investigation. Staff 
personnel, due to their collective numbers, possess more eyes to see, more ears to hear, and more 
hands for the work than the project-head does. Therefore, it stands to reason that staff personnel 
are tremendous assets as they have the ability to collect more information critical to the success 
of any project than the project-head can alone. Furthermore, as persons involved in the process, 
they are invaluable resources in terms of making the process better. Charles Deming, crediting 
as being the guru of the Total Quality Management process once said concerning process, “The 


greatest waste ... is failure to use the abilities of people...to learn about their frustrations and 
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about the contributions that they are eager to make.’” Deming’s point here 1s failure to solicit the 
opinions of persons working for you, whether voluntary or in employ, is a “great waste” of 
insight, manpower and resources. After all, someone once said, “The more eyes, the better the 


vision.” 


Recommendations 


Recommendation One: It is the recommendation of the researcher that the Saint Peter CME 
Church congregation continue supporting the use of research projects on its youth to study such 
areas as Christian/Church Commitment, Spiritual Formation Commitment and Church Retention. 
Although necessary, the researcher resists the natural tendency to use his project to measure 
youth retention because such a necessary undertaking is well beyond the investigative scope of 
his research. Nevertheless, because the seed was planted as a result of this research, it would 
only be prudent to perform a follow-up activity with membership retention as the focus. Such an 
undertaking requires long-term commitment to the study from Church personnel and an even 
greater commitment from those entrusted with meticulously performing data analysis that is 
going to be as painstaking as it is valuable. In a time when churches are losing members in 
droves, there is no reason why arty congregation should not involve itself in studies focused on 
addressing membership retention and “closing the back door.” All too often church members 
complain the church is taking in members and in a few weeks they are gone. The researcher 
maintains rather than complain it would be well worth the time for these same persons to address 


the reasons and causes for flight in some controlled systematic way. 


° W. Edward Deming, “Out of the Crisis” 2nd ed. (Cambridge, MA: MIT Press 1986), 53 
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Recommendation Twa: Related to the first recommendation, as a follow-up study, it is 
recommended the Saint Peter CME congregation should perform a longitudinal study on the 
effects of this study. The longitudinal research should be long-term and studies, in an in-depth 
manner, commitment to membership (retention). It is further recommended that persons involved 
in this study be involved in the longitudinal study. One possible focus of the next study is to 
determine the numbers of persons that have joined the church and remained as a result of those 
who were a part of the researcher’s study. Already observable, primarily, as a result of this study, 
the Saint Peter CME Church Congregation is enjoying a sharp increase in youth attendance. The 
youth are involved in this study are asking, “What is next?” Even parents of the participants and 
other interested adults are asking if they can participate in some project like the one the youth 
participated in. It seems, from their point of view, that nothing like the.researcher’s project has 
ever been attempted at Saint Peter CME. Simply put the use and subsequent implementation of 
the catechism model is infusing a sense of excitement upon the youth and young adults of the 


congregation. 


Recommendation Three: It is recommended that Saint Peter CME Church develops a catechism 
with its young adult membership in mind. In five years, many of the subjects participating in 
this case study will be young adults. It is especially important the congregation formulate 
concrete plans in Christian education to continue the process of studying Christian formation, 
commitment and retention. Otherwise, in five years, the congregation might find itself staring at 


an extant reality. 
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Summary: 


As mentioned much earlier, The Bible and CME denominational history provide vehicles of 
renewal and progress to emulate. However, just like any academic endeavor, both the Bible and 
denominational history must be taught, read and studied. Teaching, reading and studying the 
Bible allows persons interested in renewal of the church to learn that God the Father, God the 
Son and God the Holy Spirit together leads and guides individuals in spiritual formation and 
renewal. Additionally, it is The Trinity that if tarried for, will lead the Saint Peter CME in 
spiritual renewal that itself is necessary to its church growth. Self-same, if the membership reads, 
teaches and studies their denominational history and polity they will find nuggets of wisdom and 
information. This information, if reviewed, revised, contextualized, made contemporary and 
relevant, will aide in the Saint Peter CME congregation in positively addressing its problem with 
youth flight. Therefore, it is the opinion of the researcher the future of the Saint Peter CME 
congregation and its pursuit of renewal is directly intertwined with its ability to educate its youth. 
The researcher hopes that the Sait Peter CME congregation, through continual prayer, fasting 
and the power and presence of the Holy Spirit, will later find their members, as a result of their 
participation in this project, to be retentive, disciple-making, committed members for years to 
come. It is the prayer of the researcher that these same persons will be agents of change and 
change-agents leading the Saint Peter CME Church congregation to spiritual renewal in the 
twenty-first century. Their participation, as subjects in this model, has been and is beyond 
invaluable. Their sacrifice of time, energy and self is nothing short of selfless. Each virtue shared 
makes this researcher a better man; a better Christian educator; a better Pastor and certainly a 


better Christian. The journaling that the subjects performed are tools worth their weight in gold. 
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As the researcher views the journals he smiles. He said as he reads the youth journals he can feel 
the participant’s joy in learning about God (See Appendix D). Along with the gracious 
contribution of the subjects of this project, are the contributions of the staff. Their leadership, 
loyalty and attention to detail allow the researcher the flexibility to oversee the success of the 
project from a purely administrative and academic perspective. The researcher is extremely 


grateful and thankful to God for their invaluable service and participation. 


Conclusion 


From the advent of religion, the teacher occupies the position of receptor of divine revelation 
and the chosen “revelator” of wisdom that comes from “on high.” Socrates, Plato, Aristotle and 
the contemporary colleagues have their names immortalized in history because of their past 
ability to divulge this “wisdom” to their students who in-turn did likewise. The Israelites were 
no different in their approach to those endowed with education of God’s people. In fact, the 
Israelites call their persons of divine revelation and interpretation of God’s word (from God) 
“Rabbi” which interpreted means “teacher.” The Rabbis have an awesome responsibility to 
interpret God’s word and teach the nation (peoples) to observe the Torah. Self-same, as it was in 
past, it is the teacher of today who now occupies a position of great status and of great 
responsibility. God the Son, in divine authorization through God the Father, authored and 
established Christian Education by mandating the disciples of Jesus Christ to “...go and make 
disciples of all nations, baptizing them in the name of the Father ad of the Son, and of the Holy 
Spirit, and teaching them to obey everything [ have commanded you.” (Matt 28:19-20). It is 


obvious here that God recognizes that teaching the people to observe the commandments of 
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Jesus, the teacher of all teachers, is essential to the making of disciples. Therefore, Christian 
educators are those persons who are divinely called by God to teach and expound upon the 


Word of God. 


The Bible in Eph. 4:11-13 records that “It was He (God) who gave some to be apostles, 
some to be prophets, some to be evangelist, and some to be pastors and teachers to prepare for 
works of service, so that the body of Christ may be built up until we reach unity in the faith and 
in the knowledge of the Son of God and become mature, attaining the whole measure of the 
fullness of Christ.” God, as he surveys the continuum, appointed the teacher to teach His 
message of salvation. Furthermore, God desire the teacher, the divinely inspired and gifted 
Christian educator, to “expound” the Christian tradition which is essential to the preservation of 
the gospel story. Additionally, God cements his support for those “teachers of the gospel” and 
for the ministry of teaching in Matt 28:20 when the Bible records Jesus’ words, “...And 


remember that I am with you always.” 


It is my opinion, that the ministry of Christian education is not receiving the importance it 
deserves from the lay nor from the clergy. In a day in the life of the Church, when it appears that 
those interested in Christian education are not taken as serious as those pursuing other 
concentrations (i.e. preaching, evangelism, use of the spiritual gifts, church administration) as a 
result of this project, the researcher is more determined than he ever to fight what appears to be 
apathetic concern for the Christian education of youth. The researcher, not only sees the need for 
front line Christian education and educators, but he views it the single most important ministry in 
existence. The researcher takes the mandate of Christ as found in Matthew 28 to “... therefore, 
go and make disciples of all nations baptizing them in the name of the Father and of the Son and 


of the Holy Spirit and teaching them to obey everything I have commanded you...” seriously. 
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As a pastor, the researcher realizes that he broadcasts the message of the good-news 
primarily from the pulpit; however he maintains that it is the Christian educator that is the 
“soldier in the trenches.” Further erosion of the ministry of Christian education is often 
exampled by those that say those who have the gift of teaching ought to be preachers. When the 
educator does not decide to preach, or does not want to preach, because they simply recognize 
God’s ministry in them, the overheard remarks, by those in the background, resemble the 
comments made by Bernard Shaw in his Maxims for Revolutionist. Shaw says, “He who can 
does. He who cannot teaches.” In other words, he or she that cannot preach is relegated to 
teach. This is a philosophy that the researcher finds preposterous. The church needs to stop 
pushing Christian educators that are great communicators of the gospel to youth and the like to 
become preachers. God uses “the foolishness of preaching” to “call” the world unto salvation 
and the wisdom of teaching to “call” Christians to higher heights and deeper depths in Christ 
Jesus. It is the Christian educator who facilitates the “obeying” of the commandments of God 


and stimulates a deep understanding of Jesus Christ. 


The Bible records in Tit. 2:11-13 “For the grace of God that brings salvation has appeared to 
all men. It teaches us to say “No” to ungodliness and worldly passions, and to live self- 
controlled, upright and godly lives in this present age, while we wait for the blessed hope---- the 
glorious appearing of our great God and Savior Jesus Christ...” It is the Christian educator who 
is the primary communicator of the blessed example of Jesus Christ. In the Christian educator, 
the church possesses two sermons and a lesson wrapped in one package. The Christian educator 
“preaches” by lifestyle, teaches by precept and is a walking lesson to his or her students on how 


to live a holy, self-controlled and upright life. 


* Bernard Shaw, Maxims for Revolutionist. 
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As the researcher begins to come to a conclusion he is reminded of the words of two great 
educators; first those of Plato, and secondly, the late Dr. Jonathan Jackson, the great professor 
of Christian education at the Interdenominational Theological Center (ITC). First, Plato, as 
immortalized in Plato’s Republic, “Those having torches will pass them on to others.” It is the 
venerable Christian educator that is the one to pass the torch of the teachings and admonitions 
of Jesus on to the Christian community, while at the same time reminding his or her students of 
their responsibility as change agents and agents of change of this world to this world. 

And lastly, as the researcher concludes, recalling words of the late great Christian educator, 
Dr. Jonathan Jackson whom is ever immortalized in the labyrinth of his heart. Dr. Jackson, his 
mentor, who even in death, continues to inspire him to be a champion for Christian education, 
says, “Christian Education is that ministry that supports and undergirds all other ministries of 
the church. If you don’t have a strong Christian education ministry you ain’t got nothing!”® It is 
his prayer that this model of catechism brings “something” to the Saint Peter CME Church 
Congregation, the CME Church and anyone interested in the training and teaching of youth. 
May God continue to bless all concerned with the teaching of the youth and young adults of the 


Master. 


> G.M.A. Grube, Translator, Revised by C.D.C. Reeve, Plato’s Republic, Book I, (Indianapolis, IN: Hacket 
Publishing Company, Inc. , 1992), 328a. 


° Quote from Dr. Jonathan Jackson at the Interdenominational Theological Center, Atlanta, Georgia in 
1999. 
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CHURCH & MINISTRY INVOLVEMENT QUESTIONNAIRE 
Rev. William H. Bell, Jr., Senior Pastor 


The fundamental purpose of this questionnaire is to provide an improved understanding of people like you, so that we may 
understand better how to increase the effectiveness of the church in its ministry to youth. Your answers will be secret; do not 
write your name on the survey. Please return your completed document as soon as possible. I hope that you enjoy filling out this 


questionnaire and reflecting on your church and its ministries. Thank you very much for your participation! 


i, DEMOGRAPHIC INFORMATION 
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1. How old are you? Mil 120130 14015 16 &up 
2. Are you female or male? Li Female GO Male 
3. Do your parents attend this church regularly: Li Yes LI No 
4, Have you been baptized? LI Yes LI No 
5. If you go to Sunday Church School do you like it? LJ Yes i No 


If. QUESTIONS ABOUT YOUR PERSONAL COMMITMENT TO SAINT PETER CME 
Answer the below questions circling the appropriate response using the key below. 
I. Not 2 Not really 3 Maybe 4 Most Likely 5 Most definitely 


1. Are you committed to staying at St. Peter CME are you? 1 
2. Are you committed to attending Church services? 1 
3. Are you committed to attending Sunday School? ] 
4. Are you committed to being an active member of the CYF? 1 


IW. QUESTIONS ABOUT WHY YOU ATTEND THIS CHURCH 
For each of statements below, please circle the single number that describes your beliefs 
“I” disagree “2” somewhat agree “3” means you are undecided, “4” you agree “5” Strongly agree 


1. This church’s denominational affiliation is important to me ] 
2. I grow spiritually at this church 1 
3. I feel the presence of the Holy Spirit in this church 1 
4. I feel this church is under the leadership of Jesus ] 
5. I feel this church gives me chances to be involved in ministry i 
6. I feel loved by the congregation i 
7. I feel safe and protected by the congregation 1 


TV. CHRISTIAN COMMITMENT 
For each of statements below, please circle the single number describing your beliefs 


NN DS bo 


hyo MN NM po M po 


“1” disagree “2” somewhat disagree “3” means you are undecided, “4” you agree “5” Strongly agree 


]. The task of the church is to work to change the lives of individuals. 1 
2. The way to share God’s love with people is by telling them about Jesus. l 
3. The way to share God’s love with people is demonstrating with caring actions. l 
4. The church is responsible for meeting the needs of the poor. 1 
5. Christian faith should focus on growing in one’s relationship to God. 1 
6. The church should focus on preparing people for eternal life after death. J 
7. Churches should care mostly for people’s social and emotional well-being. J 
8. Christians should practice love, tolerance, mercy, forgiveness, healing, and grace. 1 
9. Christians should minister to all who are sick, hungry, homeless, or needy. ] 
10. Christians should follow the direction of their church leadership. J 
V. PERSONAL KNOWLEDGE OF THE TRINITY 

Answer the below questions circling the appropriate response using the key below. 

1. None 2 Very Little 3 Little 4 Pretty Knowledgeable 5 Very knowledgeable 

1. How much do you know about God? | 
2. How much do you know about Jesus Christ? I 
3. How much do you know about the Holy Ghost? 1 
4. How much do you know about what it means to be a Christian? I 
5. How often do you read your Bible? l 
6. How much do you know about St. Peter CME? I 


Figure A.1. 
Church & Ministry Involvement Entrance-Exit Questionnaire 
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THE CHURCH AND MINISTRY INVOVLVEMENT ENTRANCE QUESTIONNARIE 


DEMOGRAPHIC INFORMATION Score/Avg. 
1. How old are you? 4119120130 140115016 up | 12.8 yrs 
2. Are you: (} Female [J Male 7M; 8F 
3. Do your parents attend this church regularly: Lt Yes i No 4y 11n 
4. Have you been baptized? LI Yes i No 9 y, 6n 
5. If you go to Sunday Church School do you like it? L} Yes Li No 12y 3n 


QUESTIONS ABOUT YOUR PERSONAL COMMITMENT TO SAINT PETER CME 
Answer the below questions circling the appropriate response using the key below. 


1. Not 2 Not really 3 Maybe A Most Likely 5 Most definitely Score/Avg 
1. Are you committed to staying at St. Peter CME are you? t 2 3 @ 5 4.0 
2. Are you committed to attending Church services? 1 2 3 4 5 4.2 
3. Are you committed to attending Sunday School? 1 Be Be nH “S 43 
4, Are you committed to being an active member of the CYF? 12 3 4 35 4.3 
QUESTIONS ABOUT WHY YOU ATTEND THIS CHURCH 

For each of statements below, please circle the single number that describes your beliefs 

“1” disagree “2” somewhat disagree “3” undecided, “4” you agree “5S” Strongly agree Score/Avg 
1. This church’s denominational affiliation is important to me 2 3 -+ 4.0 

I grow spiritually at this church 12 3 4 $5 3), 
3. I feel the presence of the Holy Spirit in this church 1 2 3 4 5 3.9 
4. J feel this church is under the leadership of Jesus Ved edie Hy cd 4,3 
5. | feel this church gives me chances to be involved in ministry 12 3 4 5 40 
6. I feel loved by the congregation 12 3 4 #5 4,3 
7. I feel safe and protected by the congregation 12 3 4 5 A.l 
CHRISTIAN COMMITMENT 

For each of statements below, please circle the single number describing your beliefs 

“1” disagree “2” somewhat disagree “3” undecided, “4” you agree “5” Strongly agree Score/Avg 
1. The task of the church is to work to change the lives of individuals. 123 4 5 4/1 
2. The way to share God’s love with people is by telling them about Jesus. 12 3 4 5 43 
3. | The way to share God’s love with people is with caring actions. 12 3 4 5 43 
4. The church is responsible for meeting the needs of the poor. | | 2 3 o@ 3 4 
5. Christian faith should focus on growing in one’s relationship to God. 1 2 3 4 5 Ad 
6. The church should focus on preparing people for eternal life after death. 12 3 4 5 4.0 
7. Churches should care mostly for people’s social& emotional well-being 123 4 5 42 
8. Christians should practice love, tolerance, mercy, forgiveness, healing,& grace. 1 2 3 4 5 43 
9. Christians should minister to the sick, hungry, homeless, and the needy. 123 4 5 43 
10. Christians should follow the direction of their church leadership. 1 2 3 4 5 43 

PERSONAL KNOWLEDGE OF THE TRINITY 

Answer the below questions circling the appropriate response using the key below. 
1. None 2 Very Little 3 Little 4 Pretty Knowledgeable 5 Very knowledgeable Score/Avg 
1. How much do you know about God? 12 3 4 5 3.5 
2. How much do you know about Jesus Christ? 12 3 4 5 3.33 
3. How much do you know about the Holy Ghost? 1 2 3 4 3 33 
4. How much do you know about what it means to be a Christian? 1 2 3 4 5 3.4 
5. How often do you read your Bible? 1 2 3 4 5 3.0 
6. How much do you know about St. Peter CME? bk 2 3 #4 DS 24 


Figure A.2. 
Pre-Survey Analysis of Entrance Questionnaire 
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THE CHURCH AND MINISTRY INVOVLVEMENT EXIT QUESTIONNARIE 


DEMOGRAPHIC INFORMATION Score/Avg 
1. How old are you? L¥11091209130 14015016 up 13.5 yrs 
2. Are you: LI Female LJ Male 7£6m 
3. Do your parents attend this church regularly: Li Yes LI No 4y9n 
4, Have you been baptized? Li Yes LJ No 9 y, 4n 
5. If you go to Sunday Church School do you like it? I) Yes LI No lly 2n 


QUESTIONS ABOUT YOUR PERSONAL COMMITMENT TO SAINT PETER CME 
Answer the below questions circling the appropriate response using the key below. 
1.Not 2 Not really 3 Maybe 4 Most Likely 5 Most definitely Score/Avg 


1. Are you committed to staying at St. Peter CME are you? 12 3 4 $5 4.8 
2. Are you committed to attending Church services? 1 2 3 4 § 4.6 
3. Are you committed to attending Sunday School? 1, 2 3 + 4.6 
4. Are you committed to being an active member of the CYF? 1 2 3 4 5 4.6 


QUESTIONS ABOUT WHY YOU ATTEND THIS CHURCH 
For each of statements below, please circle the single number that describes your beliefs 
“1” disagree “2” somewhat disagree “3” undecided, “4” you agree “5” Strongly agree Score/Avg 


1. This church’s denominational affiliation is important to me 1 2 3 4 § 4.8 
2.1 grow spiritually at this church L 2.3 4 3 4.8 
3.1 feel the presence of the Holy Spirit in this church lI 23 4 5 4.7 
4.1 feel this church is under the leadership of Jesus lL 2.3 -& 6 4.3 
5.1 feel this church gives me chances to be involved in ministry 1 2 3 4 5 4.5 
6.1 feel loved by the congregation 123 4 § 4.7 
7.1 feel safe and protected by the congregation 12 3 4 § 4.8 
CHRISTIAN COMMITMENT 
For each of statements below, please circle the single number describing your beliefs 
“1” disagree “2” somewhat agree “3” undecided, “4” you agree “5” Strongly agree Score/Avg 
1. The task of the church is to work to change the lives of individuals. i2 3 4 5 46 
2. The way to share God’s love with people is by telling them about Jesus. i 2 3 4 5 48 
3. The way to share God’s love with people is with caring actions. 12 3 4 5 48 
4. The church is responsible for meeting the needs of the poor. 12 3 4 5 49 
5. Christian faith should focus on growing in one’s relationship to God. 1 2 3 4 5 5.0 
6. The church should focus on preparing people for eternal life after death. 1 2 3 4 5 48 
7.Churches should care mostly for people’s social& emotional well-being bod 3: & §- Ag 
8. Christians should practice love, tolerance, mercy, forgiveness, healing, & grace. 12 3 4 § 48 
9. Christians should minister to the sick, hungry, homeless, and the needy. 12 3 4 5 49 
10. Christians should follow the direction of their church leadership. 1 2 3 4 5 5.0 


PERSONAL KNOWLEDGE OF THE TRINITY 
Answer the below questions circling the appropriate response using the key below. 
1. None 2 Very Little 3 Little 4 Pretty Knowledgeable 5 Very knowledgeable Score/Ayg 


1. How much do you know about God? 1 2 3 4 5 4.6 
2. How much do you know about Jesus Christ? 12 34 5 48 
3. How much do you know about the Holy Ghost? 12 3 4 5 45 
4. How much do you know about what it means to be a Christian? 1 2 3 4 5 48 
5. How often do you read your Bible? 1 2 3 4 5 48 
6. How much do you know about St. Peter CME? 1 2 3 4 5 428 


Figure A.3. 
Post-Survey Analysis of the Exit Questionnaire 


DEMOGRAPHIC INFORMATION Ist Score 
1. How old are you? | 12.8 yrs 
2. Are you male or female: 7m 8f 
3. Do your parents attend this church regularly: Ay, 1In 
4. Have you been baptized? Sy, 6n 
5. If you go to Sunday Church School do you like it? 12 y 3n 
QUESTIONS ABOUT YOUR PERSONAL COMMITMENT TO SAINT PETER CME 
1.No 2Notreally 3 Maybe 4.MostLikely 5 Most definitely 1st Ist 2nd 
1. Are you committed to staying at St. Peter CME are you? 4.0 48 
2. Are you committed to attending Church services? 4.2 4.6 
3. Are you committed to attending Sunday school? 4.3 4.6 
4, Are you committed to being an active member of the CYF? 4.3 4.6 
Average Point Total: 4.2 47 
QUESTIONS ABOUT WHY YOU ATTEND THIS CHURCH 
“1” disagree “2” somewhat disagree “3” undecided, “4” you agree “5” Strongly agree 
Ist 2nd 
1. This church’s denominational affiliation is important to me 4.0 4.8 
2.1 grow spiritually at this church Del A8 
3.1 feel the presence of the Holy Spirit in this church 3.9 4.7 
4.1 feel this church is under the leadership of Jesus 4.3 4,3 
5.1 feel this church gives me chances to be involved in ministry 4.0 4.5 
6.1 feel loved by the congregation 4.3 4.7 
7.1 feel safe and protected by the congregation 4.1 4.8 
Average Pomt Total: 4.0 4.7 
CHRISTIAN COMMITMENT 
“1” disagree “2” somewhat disagree “3” undecided, “4” you agree “5” Strongly agree 
Ist 
1. The task of the church is to work to change the lives of individuals. 4.1 
2. The way to share God’s love with people is by telling them about Jesus. 4.3 
3. The way to share God’s love with people is with caring actions. 4,3 
4. The church is responsible for meeting the needs of the poor. 4.1 
5. Christian faith should focus on growing in one’s relationship to God. 4.1 
6. The church should focus on preparing people for eternal life after death. 4.0 
7.Churches should care mostly for people’s social & emotional well-being 4.2 
8. Christians should practice love, tolerance, mercy, forgiveness, healing, and grace. 4.3 
9. Christians should minister to the sick, hungry, homeless, and the needy. 43 
10. Christians should follow the direction of their church leadership. 4.3 
Average Point Total: 4.2 
PERSONAL KNOWLEDGE OF THE TRINITY 
{1.None 2 Very Little 3 Little 4 Pretty Knowledgeable 5 Very knowledgeable Ist 
1. How much do you know about God? 325 
2. How much do you know about Jesus Christ? 3.3 
3. How much do you know about the Holy Ghost? 3.3 
4, How much do you know about what it means to be a Christian? 3.4 
5. How often do you read your Bible? 3.0 
6. How much do you know about St. Peter CME? Dischice 
Average Point Total: 3.2 
Total Point Average (All Areas combined 3.9 


Figure A.4, 
Pre-Survey and Post Survey Comparison 


Score/Avg 
13.5 yrs 
76m 
4y9n 
9 y, 4n 

lly 2n 


Diff 
+.8 
+.4 
3 
+3 
£5 
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APPENDIX B 


ILLUSTRATIONS 


PRE AND POST TEST EXAMINATION SCORES 
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Table B.1 Pre-Test Examination Scores 
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SAMPLES OF STUDENT JOURNALS 
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Journal Sample C.2. 
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Journal Sample C.3. 
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Journal Sample C.4. 
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Journal Sample C.5. 
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APPENDIX D 


SAMPLE CATECHISM SESSION LESSON PLANS 


Sample Lesson Plan D.1. 


CATECHISM 101 
SESSION ONE LESSON FORMAT 
(Sample Lesson Plan) 





Lesson Objective: Students will learn about God and His attributes 


Goal: When students complete this session they will 


1. Know about God and God’s attributes as well as why they should love him 
2. Know how God makes Himself know to us 
3. Know in What names they are baptized in 


5:30 PM 


6:00 PM: 


6:05 PM 


6:15 PM 


6:20 PM 


7:30 PM 


7:45 PM 


8:00 PM 


STAFF MEETING 


DEVOTION 

Song: 

Prayer: 

Scripture: Old Testament: Deuteronomy 4: 9-10 
New Testament: 2 Timothy 2:15 


PERSONAL ASSESSMENT OF BIBLICAL APPLICATION 
“How I Applied God’s Word in my Life This Week” 


SHARING 
LESSON 


ASSESSMENT OF LEARNING OBJECTIVE(S) 


DINNER 


ADJOURNMENT 
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Sample Lesson Plan D.2. 


CATECHISM 101 
SESSION ONE 
(Sample Lesson Plan) 


Lesson Objective: Students will learn about God and His attributes 
Goal: When students complete this session they will 


1. Know about God and God’s attributes as well as why they should love him 
2. Know how God makes Himself know to us 
3. Know in What names they are baptized in 


Introduction 


a Pre-Test 

e Syllabus given to students age 10-17 

@ Notebooks will be passed out to students 

e Final Exam questions will be passed out to students 
Lesson 1: God 

e What is the first verse in the Bible? 

e Who is God? 

e Where 1s God? 

@ What does God Know? 

® What Can God do? 

e How long has God lived? 

¢ Where does God live? 

e Is God Good? 

¢ Does God love us? 

e Why should we love God? 

e How many “Living” Gods are there? 

« How does God make himself known to us in the Bible? 


¢ In what name are Christians baptized? 


1/9 
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SAINT PETER CME CATECHISM PRE-POST TEST 
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SAINT PETER CME CATECHISM 
Rev. William H. Bell, Jr., Pastor/Teacher 
Course 101 

Pre-Test/Post Test Examination 


God: Five (5) Questions 


1. What is the first verse in the Bible? 
a. “Jesus wept” 
b. “In the beginning God created the heavens and the earth” 
c. “And God said, “Let there be light” 
d. “In the beginning was the Word...” 


2. Who is God? 
a. Living and true, the Creator of heaven and earth and all who dwell therein 
b. Uncreated, eternal and everlasting 
c. All powerful, perfect, unlimited in love and mercy 
d. All of the above 


3. Where is God? 
a. God is omniscient 
b. God is omnipresent 
c. God is omnipotent 
d. All of the above 
4. How does God make himself known to us in the Bible? 
a) Through studying 
b) Through meditation 
c) Through reading God’s word 
d) Through prayer 


>. In what name are Christians baptized? 
a. The Father 
b. The Father and Son 
c. The Father and the Son and the Holy Sprit 
d. None of the above 


Man: Three (3) Questions 


6. Who were our first parents in the Bible? 


a. Adam and Yvette 
b. Adam and Steve 
c. Adam and Eve 

d. Adam and Tamar 
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7. What were they forbidden to do? 

They were forbidden to eat of tree of life 

They were forbidden to eat of the forbidden fruit 

They were forbidden to eat of the sacred fruit 

They were forbidden to eat of the tree of knowledge of good and evil 


Roo Pp 


8. What is sin? (Rom. 13:10 and Jm. 4:17) 

Knowing the good they ought to do and not doing it 
Performing any act against the will of God 

Doing one’s own thing 

Both A& B 


ao 7 8 


Jesus Christ: Eighteen (18) Questions 


9, What did God do to save fallen man? ( Jn 3:16) 
a. Sent Jesus to talk with humanity 
b. Sent Jesus to overthrown the Romans 
c. Sent Jesus to make friends with the Jews and Romans 
d. Sent Jesus to die to atone for the sins of humanity 


10. What did the Son of God do to save sinners? (Jn 1:14; 1 Cor. 15:3, 4 and Gal 4:4) 
a. The Word became flesh and dwelt among us 
b. The Word became flesh and dwelt in heaven 
c. The Word became Spirit and left us 
d. The Word became flesh and dwelt among the demons 


11. How did He become man? (Rom. 1:3) 
a. The Holy Spirit impregnated Mary 
He chose to because of David 
He caused the wind to blow and the trees to sway 
He caused the winds and the seas to obey 


aes 


12. Where was He born? (Micah 5:2; Matt. 2:1 and Lk. 2:11) 


a. Jerusalem 
b. Bethlehem 
c. Nazareth 
d. Galilee 


13. Who first told the good news of His birth? (Lk. 2:8-12) 
a. Mary 
b. Elizabeth 
c. Zechariah who was on duty in the Temple 
d. Shepherd living in the fields nearby 


14. 


1D: 


16. 


17. 


18, 


19. 


20. 


What did the shepherds do? (Lk. 2:15-16) 


a. 


b. 
c. 
d. 


Got up and went to Bethlehem to see what happened 
Got up and went to Jerusalem to see what happened 
Got up and went to Nazareth to see what happened 
None of the above 


What name was given to Him? (Matt. 1:25) 


a. 
b. 
C. 
d. 


Jehovah-nissi 
Jehoveh-rophe 
Jesus 
Jehovah-jireh 


Why was this name chosen? (Matt. 1:21) 


a. 
b. 
c, 
d. 


Because he will save people from their sins 
Because Mary was told to by the angel 
Because it was the right thing to do 

Because it was the right thing to do at the time 


What does the name Jesus mean? 


2 Se 


He who saves 

The Lord who saves 

The Messiah 

The King of Kings and Lord of Lords 


What does the name Christ mean? (Lk 4:18; and Acts 10:38) 


a. 


b. 
C: 
d. 


The One 

The Anointed 

The Anointed One 
One Anointed by One 


Who sought to kill the young child Jesus? (Matt 2:13-14) 


a. 


b. 
C. 
d. 


Pharisees 

The Sadducees 
King Herod Antipas 
King Phillip 


When His parents missed Him on their way home, where did they find Him? 


(Lk. 2: 43-47) 

a. Inthe Temple chasing out the money changers 
b. In the Temple teaching 

c. In the Temple asleep 

d. Inthe Temple healing the sick. 
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21. 


Dee. 


23) 


2A. 


22: 


26. 
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What did John the Baptist say of Jesus? (Jn 1:29) 


a. Ineed to baptize you 

b. You need to be baptized 

c. Ineed to be baptized by you 
d. You need to baptize me 


How did Jesus come to His death? (Matt 16:21; Lk. 22:48 and Jn. 19:33). 

a. He was betrayed by Judas Iscariot, one of his disciples 

b. He was handed over to Pontius Pilate by the Chief Priest, Elders and Teachers of the Law 
c. He was crucified by the Romans 

d. All of the above 


Where was Jesus crucified? (Luke 23:33) 
a. Mt of Olives 

b. Temple Mount 

c. Calvary or Golgotha 

d. The Upper Room 


When did Jesus rise from the dead? (1 Corinthians 15:4) 
a. One the second day 

b. On the third day 

c. On the third evening 

d. On the fourth day 


On what day of the week did Jesus rise from the dead? (Matthew 28:1) 
a. 1* day 


b. 2™ day 
c. 3 day 
d. 4" Day 


What day each year is kept in memory of the resurrection of Jesus? 


a. Christmas 
b. Mother’s Day 
c. Easter 


d. Ascension Day 


The Holy Spirit Two (2) Questions 


Zi: 


Who is the Holy Spirit? (Jn. 15:26) 
a. The Wonderful One 

b. The Spirit of Truth 

c¢. The Comforter 

d. Both bandc 


28. 


What is the first work of the Holy Spirit in our hearts? (In. 16:8) 


= SS 


To convict the world of guilt, idolatry and pleasure 

To convict the world of guilt and sin, righteousness and judgment 
To convict the world of happiness, joy and peace 

None of the above 


The Means of Grace: Eight (8) Questions 


29: 


30. 


a|., 


32, 


33. 


34. 


What means are used by the Holy Spirit to aid us in living a Christ life? 


a. 


b. 
C. 
d. 


Holy Communion, Last Rites 
Holy Communion, Baptism 
Last Rites, Baptism 

Extreme Unction, Marriage 


How was the Holy Bible given to us? (2 Pt. 1:21) 


a. By the Holy Spirit 

b. By Humans 

c. By Jesus 

d. Adam and Eve 

What is prayer? 

a. Communication with God 

b. Communication with the Prophets 
c. Communication with Angels 

d. All of the above 


What is the work of the Church? (Matt. 28:19; Acts 1:8;13:47 and Is. 49:6) 


OS 


Witness to the world that Jesus is Lord 
Make disciples, baptizing and teaching 
Be a light unto the Gentiles 

All of the above 


What is a sacrament? (Rom. 4:11) 


ao sp 


A ceremony of unimportance 

A ceremony for the unrighteous 
A seal of the righteous 

None of the above 


How many sacraments are there? 


a. 


oe fe 


One 
Two 
Three 
Four 
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36. 
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What is the outward sign in Baptism? (Acts 8:36; 10:47) 


a. Water Baptism 

b. Fire Baptism 

c. Bothaandb 

d. None of the above 


What is the outward sign in the Lord’s Supper? 
a. Bread and Water 

b. Taking bread and orange juice 

c. Taking bread and wine (grape juice) 

d. All of the above 


Duties of Man and God; Four (4) Questions 


Shi 


38. 


39. 


A0. 


What is the first commandment (Ex. 20:3) 
Thou shall not steal 

Thou shall not bear false witness 

Thou shall have no other God’s before me 
None of the above 


2 SP 


What is the tenth commandment? (Ex. 20:17) 
a. Thou shali not commit fornication 

b. Thou shall not covet thou neighbor’s wife 
c. Thou shall not steal 

d. Thou shall not murder 


What commandment of Christ included all of the Ten Commandments? 
(Matt. 22:37-40) 

a. Love the Lord your God with all your heart, mind and strength 

b. Love your neighbor as yourself 

c. Love your friends 

d. Both a and b together 


What words of Jesus are called “The Golden Rule?” (Matt. 7:12) 
Do unto others as you did to them 

Do unto others as they did to you 

Do unto others as you would have them do unto you 

Do unto others the way they did it to you 


mao Oo Pp 


Directions and Spiritual Expectations for Daily Living Four (4) Questions 


41. What is it to repent? (Is. 55:7) 


a. 


b. 
c 
d. 


Let the wicked forsake his ways 

Let the evil man forsake his thoughts 

Let him turn to the Lord and He will have mercy on him 
All of the above together 


42. How can we confess Christ? (Matt. 5:16; Rom.10:9-10) 


a. 


b. 
C. 
d. 


Let your light shine so that men can see your good works and glorify God in heaven 
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Confess with your mouth and believe in your heart that God raised Jesus from the dead 


AandB 
None of the above 


43, What vow do we take when we unite with the Church? 


a. 


b. 
C 
d. 


To support the Church with our prayers 

To support the Church with our finances 

To support the Church with our talents and gifts 
All of the above 


44. What is the final reward of the Christian life? (Rev. 2:10) 


a. 
b. 
C: 
d. 


A Crown of Jewels 
A Crown of Life 

A Crown of Gold 
A Crown of Thorns 


Saint Peter CME Church History and Relative Trivia: Six (6) Questions 


45. When was the date that Saint Peter CME Church Founded? 


a. 


b. 
C. 
d. 


December 12, 1949 
May 19, 1953 
December 14, 1958 
May 23, 1971 


46. Who was the founding pastor? 


a. 


b. 
©: 
d. 


Rev. William H. Bell, Jr. 
Rev. James C Hendricks, Sr. 
Rev. Aaron McFadden 

Rev. Pelvin T. Riley 


47. What pastor led in the building of the present site above the basement? 


a. 
b. 
C. 


d. 


Rev. John Farrar 

Rev. William H. Bell, Jr. 
Rev. Aaron McFadden 
Rev. James C. Hendricks 


48. 


49. 


50. 


What is the name of the Bishop that oversees our Region and our Episcopal District? 
a. Bishop Henry M Williamson 

b. Bishop Paul A. G. Stewart, Sr. 

c. Bishop Ronald M. Cunningham 

d. Bishop William Yancey Beli 

What is the name of our Episcopal District? 

a. The Ist Episcopal District 

b. The 2nd Episcopal District 

c. The 3rd Episcopal District 

d. The 10° Episcopal District 

What is the name of the Presiding Elder of our District? 
a. Rev. James E. Hendricks, Sr. 

b. Rev. Dr. William H. Bell, Jr 

c. Rev. Dr. Phillip D. Washington 

d. Rev. Reynard Monmouth 
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